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In this new commentary by biblical scholar
Gerhard Pfandl, the author sets us down in
once-mighty Babylon, with its 53 temples and
955 smaller sanctuaries. We survey the ruins
of the large (170" x 56') banquet hall of
Belshazzar and the remains of Nebuchadnezzar's
statue on the plain of Dura. We relive Daniel’s
immortal stories of heroic faith and remember
God's promise: “When you walk through the
fire, you shall not be burned, nor shall the flame
scorch you.”
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Introduction

he book of Daniel is the shortest of the four major prophets. Yet for

Seventh-day Adventists it is the most important and most frequently
studied book of the 16 major and minor prophets in the Old Testament.
It records certain historical events in the life of Daniel and a number of
dreams and visions given to the prophet and to Nebuchadnezzar, the king
of Babylon.

Daniel contains timeless truths just as relevant today as when first writ-
ten 2,500 years ago, and we do well to pay close attention to them. Ellen
White repeatedly called attention to the study of the book of Daniel: “As
we near the close of this world’s history,” she wrote, “the prophecies
recorded by Daniel demand our special attention, as they relate to the very
time in which we are living.”"'

Not only do we need to understand the prophecies recorded in
Daniel, but studying them, she says, does something for our spiritual life.
“When the books of Daniel and Revelation are better understood, believ-
ers will have an entirely different religious experience. They will be given
such glimpses of the open gates of heaven that heart and mind will be im-
pressed with the character that all must develop in order to realize the
blessedness which is to be the reward of the pure in heart.”*

The book of Daniel belongs to what scholars call apocalyptic literature.
The term apocalyptic comes from the Greek apokalypsis, meaning “an un-
veiling” or “a revelation.” The biblical apocalyptic books of Daniel and
Revelation describe by means of symbolic visions the course of human his-
tory and the final advent of the kingdom of God.

The book divides into two parts: the first six chapters contain primar-
ily history; the last six chapters, mostly visions. The climax in each narra-
tive is the elevation of the worshipers of the true God, and each vision ends
in the establishment of the kingdom of God. The first chapter tells the
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DANIEL

story of the destruction of God’s earthly kingdom, Judah. The last chapter
promises the deliverance of the people of God in the time of the end and
the inheritance of the heavenly kingdom that will last forever.

Daniel, in his youth as well as in his old age, was a man of unusual
courage and faith, He never compromised his conviction, and at every
stage in life he maintained his trust in God regardless of the circumstances.
Whether the issue was personal advancement or death in a lions” den, he
remained firm in his decisions and fully committed to his God. He was
truly “a man for all seasons.”

Many Old Testament scholars believe that an unknown Jew around
165 B.C. wrote most of the book of Daniel to comfort and bring hope to
the Jews who at that time were being persecuted by the Seleucid king
Antiochus IV Epiphanes. Conservative scholars, including Seventh-day
Adventists, continue to hold that the prophet Daniel composed the book
in the sixth century B.C. and that it contains true prophecies. The claims
of the book itself (Dan. 7:1, 2, 15; 8:1; 9:2; 10:2; 12:4, 5), the testimony
of Jesus (Matt. 24:15), as well as the witness of Josephus, a Jewish historian
who died about A.D. 100, all support this position. Furthermore, only
someone living in the sixth century B.C. could have known some of the
historical facts found in the book. The knowledge of such facts soon dis-
appeared after the sixth century B.C., and scholars have recovered them
only in recent times through archaeological discoveries,

Manuscript discoveries at Qumran have demonstrated the popularity
of Daniel among the people there and testify to the way in which Jews
revered and cited Daniel as Scripture in the second century B.C., an ap-
proval difficult to understand if the book had been written only in the sec-
ond century B.C. There would not have been enough time for the book
to be circulated, venerated, and accepted as canonical Scripture.

The name Daniel means “God is my judge,” and the pages of the book
elaborate that truth. The book begins and ends with references to judg-
ment, at the beginning apostate Israel (Dan. 1:1, 2) and at the end the king
of the north (Dan. 11:40-12:2). The middle of the book (Dan. 7:9-13)
portrays God as the Ancient of Days with the books of judgment open and
the multitudes of angels present. On each side of this great judgment scene
we find further references to judgment. In chapter 4 heaven judges
Nebuchadnezzar, the proud boaster, and humbles him to animal status, and
in chapter 5 Belshazzar, his grandson, receives the message: “You have
been weighed in the balances, and found wanting.” Chapters 8 and 9 in-
dicate the beginning date of the judgment to come, and the twelfth chap-
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ter spells out in detail its significance concerning rewards and punishments.

The historical chapters of the book (1-6) illustrate how God vindicates
and delivers those who remain faithful in the midst of pagan nations. These
chaprers conrain the morif of rrial and tronble ending in elevation and
glory. Thus the book continually proclaims the good news that trials and
temptations are followed by blessings for those obedient to God. It is a
message that people still need to hear and believe today.

"Ellen G. White, Prophets and Kings (Boise, Idaho: Pacific Press Pub, Assn., 1957),
p. 547.

*'White, Testimonies to Ministers (Mountain View, Calif: Pacific Press Pub. Assn.,
1962), p. 114,



CHAPTER |

“To Eat or Not to Eat"—
That Is the Question

he opening chapter of Daniel introduces us to the four heroes of the

book: Daniel, the main character of the book, and his three friends
Hananiah, Mishael, and Azariah. The book says nothing of their parents,
but few individuals have become great and good without the instructions
received at a parent’s knee. Taken captive to Babylon, the four individu-
als came under pressure to conform to the customs of the Babylonians, but
they remained true to their God, and He rewarded them with exceptional
wisdom and insight. By their commitment to God and faith in Him they
became examples for all Christians who today may face the temptation to
compromise their faith to keep a job or to be accepred by others.

Information

A prison chaplain on his rounds through the large prison compound no-
ticed one of the inmates sewing a patch of cloth on an old garment. Greeting
the man cheerfully, he said, “Good morning, my friend! Sewing today?”

“No, Chaplain,” the man replied with a sad face, “reaping!”

As the book of Daniel opens, the southern kingdom of Judah is reap-
ing a bitter harvest for its long years of disobedience to God (2 Kings 21:10-
16; 24:18-20). Justice, it is said, travels with leaden feet, giving the sinner
time to repent. In the case of Israel, the Lord intended that His people
should be a light to the Gentiles (Isa. 42:6), but their continued apostasy
eventually led to their destruction as Jeremiah had predicted (Jer. 25:8, 9).

At the end of the seventh century B.C. the kingdom of Babylon re-
placed the Assyrians as the dominant power in the ancient Near East.
Joining forces with the Medes from northern Iran, the Babylonians de-
feated the Assyrians, capturing the city of Asshur in 614 B.C. and sacking
Nineveh in 612 B.C.

Expanding their empire to the west, the Babylonians encountered the
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Egyptians at Carchemish on the upper Euphrates River in 605 B.C.
According to Jeremiah 46:1-12 Nebuchadnezzar and his Babylonian forces
soundly defeated Pharaoh Necho at Carchemish. The battle changed the
political landscape in the ancient Near East as what had formerly been
under Egyptian control now fell to the Babylonians, including the king-
dom of Judah.

Josiah, the last good king of Judah, died in 609 B.C. His son Jehoiakim
was an Egyptian vassal until Nebuchadnezzar in 605 B.C. forced him to
submit to Babylon. When Jehoiakim revolted against Babylon in 598 B.C.
Nebuchadnezzar personally led his army against Jerusalem and conquered it
in 597 B.C. He took the new king Jehoiachin, the son of Jehoiakim, who
had been on the throne for barely three months, to Babylon and installed
Jehoiakim’s brother Zedekiah as ruler. At the same time Nebuchadnezzar
confiscated a large quantity of Temple utensils and took 10,000 captives,
among them the prophet Ezekiel (2 Kings 24:10-16; Eze. 1:1).

A number of years later Zedekiah made an alliance with Egypt against
Babylon (Jer. 37:7, 8). Not willing to lose any of his western possessions to
Egypt, Nebuchadnezzar marched against Judah, devastated the whole land,
and in 586 B.C. captured Jerusalem and burned it to the ground (2 Kings
25:9, 10).

Explanation

The book of Daniel opens with two brief statements concerning the
Babylonian king's siege of Jerusalem in 605 B.C.: “Nebuchadnezzar king
of Babylon came to Jerusalem and besieged it. And the Lord gave
Jehoiakim king of Judah into his hand” (verses 1, 2). The first statement
describes the event in terms of secular history; the second supplies the
event’s spiritual dimension. Throughout the book we find these two per-
spectives of history interwoven and revealed. Particularly in the first six
chapters of the book the spiritual dimension provides the explanation for
the historical events.

Jerusalem and Babylon (Dan. 1:1)—The book of Daniel, like the
rest of Scripture, is the story of two cities: Jerusalem and Babylon. One rep-
resents the rule of righteousness, the other the reign of wickedness. Jerusalem
reveals the mystery of godliness, Babylon the mystery of sin. The first time
we read of Babylon and Jerusalem in Scripture is in the book of Genesis
(Gen, 11 and 14), while the last time we hear of them is in the book of
Revelation (Rev. 18 and 21). The stories and prophecies of the book of
Daniel illustrate the principles of the ancient conflict between good and evil.

14

“To Eat ok NOT TO EAT"—THAT IS THE QUESTION

Babylon Conquers Jerusalem (Dan. 1:1, 2)—Daniel 1:1 says that
Nebuchadnezzar came to Jerusalem “in the third year of . . . Jehoiakim.”
According to Jeremiah 25:1, Nebuchadnezzar besieged Jerusalem in the
fourth year of Jehoiakim. We can resolve the seeming discrepancy when
we recognize that the ancient Near East employed two systems of dating
at that rime, both found in the Old Testament. The accession-year method
used by Daniel counted the year when a king came to the throne as his ac-
cession year, and the next full year as his first year. The nonaccession-year
method used in the book of Jeremiah counted the year when a king began
to reign as his first year, even though it may have lasted only a few weeks
or months. The following diagram illustrates the two approaches:

Accession-year method:
Daniel 1:1: Accession year, first year, second year, third year

Nonaccession-year method:
Jeremiah 25:1: First year, second year, third year, fourth year

Training for Service (Dan. 1:3-7)—King Nebuchadnezzar in-
structed Ashpenaz, one of his officers, to select the most promising among
the exiled youth and to train them in Babylonian culture, Many years ear-
lier, the prophet Isaiah told King Hezekiah that some of his descendants
would become “eunuchs in the palace of the king of Babylon™ (Isa. 39:7).
Rabbinic tradition, therefore, asserts that Daniel and his three friends were
descendants of king Hezekiah' who were made into eunuchs at the court
of Babylon.” The word sarfs (eunuch), however, can simply refer to a high
officer of the court. For example, Genesis 39:1 calls Potiphar a saris even
though he was married.

Nebuchadnezzar, it seems, intended to train the cream of the crop of
young Jews for future service in his kingdom. To keep distant lands sub-
jugated could be costly for his army. What better way than to give the sons
of the conquered nobility and intelligentsia a thorough Babylonian educa-
tion and training, and then either send them back to administer their own
homeland for him, or let them serve him at the court in Babylon. The
Romans later would also take royal hostages and educate them in Rome
with the idea that they would be friends of Rome when they returned to
their native land.
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The young Hebrews were to leamn “the language and literature of the
Chaldeans” (Dan. 1:4). The “language” most likely included (1) Akkadian,
the native language of the Babylonians; (2) Sumerian, the ancient language
of Sumer used in their religious practices and for their technical literature;
and (3) Aramaic, the language of international commerce and diplomacy.
Akkadian and Sumerian were written in the difficult cuneiform script that
was best suited for inscribing clay tablets. The literature of the Chaldeans,
whose name became a byword for “magician” or “diviner,” included the
study of sexagesimal mathematics (based on units of six), for which the
Babylonians were famous in history, and astronomy. However, their cur-
riculum most likely included also the study of astrology and the art of div-
ination or reading omens, practices severely condemned in the Old
Testament (Deut. 18:10). Whether they somehow managed to avoid these
subjects, we do not know. What we do know is that through a consistent
prayerful dependence on God they were able to escape the corrupting in-
fluences of their studies, “Daniel was subjected to the severest temptations
that can assail the youth of today; yet he was true to the religious instruc-
tion received in early life. . . . Prayer was to him a necessity. He made God
his strength, and the fear of God was continually before him in all the
transactions of his life.””

Part of the Babylonian reeducation program included a change of
names. Daniel (“God is my judge”) now went by Belteshazzar (probably
“Bel protect his life”), Hananiah (“Yahweh has been gracious”) became
Shadrach (the meaning is uncertain, possibly “command of Aku,” the
moon god); Mishael (“who is like God?”) was changed to Meshach (per-
haps “who is what Aku is?"); and Azariah (“Yahweh helps”) was called
Abednego (a distortion of “servant of Nebo,” one of the two principal
gods of Babylon).

In Western culture, where the meaning of names is not very impor-
tant, the change of names may seem insignificant, In the ancient Near East,
however, names and their connotation formed part of a person’s identity.
Thus the Babylonians began the process of reeducation by obliterating any
reference to the Hebrew God and subsdtuting names containing allusions
or references to Babylonian gods. Nebuchadnezzar “did not compel the
Hebrew youth to renounce their faith in favor of idolatry, but he hoped
to bring this about gradually.™”

A Test of Loyalty (Dan. 1:8-16)—Daniel and his three friends could
not change what others called them, but when it came to eating the best
food their captors could offer, they declined. Their reason was not just be-
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cause some of the food was most likely unclean, but also because it had been
offered to idols before it was served. A Babylonian royal meal began with
an act of pagan worship, and those who participated in the meal considered
themselves as having taken part in the religious rite. Daniel and his friends,
therefore, requested to be excused from the king’s table. They would not
act contrary to God’s will, and they refused to violate their conscience.

The decision of the four young Hebrews to reject the king's food was
a courageous act. The royal court could have regarded it as an insult to the
king and as evidence of subordination. The pressure to conform must have
been intense. No doubt other Jewish young men laughed at their sensitiv-
ity. Away from home, away from the gaze of parents and elders, why
worry about the king’s food? However, Daniel, as spokesman for his
friends, refused to give in. First, he went to the chief official and asked his
permission to abstain from the king's food. When the court official refused
to participate in their plan, Daniel went to his subordinate, the steward,
and proposed a brief 10-day test (verses 12, 13). The determination of the
young men may indicate that they were in the habit of turning away from
evil. Habits form as people make repeated decisions and then act in re-
sponse to them. Such habits comprise a person’s character, and character
determines eternal destiny.

Contrary to what some may think, Daniel and his friends did not live
off beans and peas or salads for the next three years. The word zer‘onim,
translated “pulse” (KJV) or “vegetable” (NKJV), refers to “things that are
sown.” It would include all the grains that could be made into many a sa-
vory dish as well as bread.

Was the diet Daniel requested really adequate? “A number of dietary
studies have demonstrated the nuiritional adequacy of the lacto-ovo and the
pure vegetarian diets in adults as well as in adolescents and pregnant women.
... There is less obesity among vegetarians and some statistics indicate there
is less heart disease. Incidence of heart disease among Seventh-day Adventist
men who are lacto-ovovegetarians is only 60 percent as high as among av-
erage California men, and the age of incidence is a full decade later.”*

Daniel’s faith in the matter was remarkable. He was confident that in
only 10 days God would bring about such a change in their appearance
that it would convince the steward to alter their diet permanently. The
outcome of the test, of course, vindicated the Hebrew captive. God hon-
ored the faith of the young men and performed a miracle. At the end of
the 10 days the four young Hebrews looked better and healthier than those
who ate from the king’s table.
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God Honors Faithfulness (Dan. 1:17-21)—Daniel and his friends
excelled in the various fields of study, for “God gave them knowledge and
skill in all literature and wisdom™ (verse 17). It illustrates the truth the man
of God had said to Eli many years before: “Those who honor Me T will
honor” (1 Sam. 2:30). Even as the Babylonians forced them to undertake
a process of assimilation, the true source of their wisdom was not the
Chaldean curriculum, but the God of Israel.

Daniel’s special gift was the ability to understand visions and dreams,
as had Joseph in the book of Genesis. In the first half of the book of Daniel
he interprets dreams for others, while in the second half he receives the vi-
sions and dreams himself. The prophet might well have prayed with the
psalmist, “You, through Your commandments, make me wiser than my
enemies; for they are ever with me. I have more understanding than all my
teachers, for Your testimonies are my meditation. I understand more than
the ancients, because I keep Your precepts” (Ps. 119:98-100).

At the end of the three-year course the Hebrew captives had their final
exam. As in British universities in times past, the final test, it seems, was
oral, not written. Nebuchadnezzar personally evaluated them, and he
found Daniel and his friends 10 times better than all the other students,
hence he had them selected to serve him (Dan. 1:19). Subsequently, when
he had occasion to consult them, he found them even better than all the
magicians and astrologers in his realm (verse 20).

Success in this first test prepared them for the temptations and trials
that lay ahead. What if they had failed? They would most likely have suc-
cumbed to the greater tests in chapters 3 and 6. By remaining firm in their
first challenge, they gained experience that helped them in the future.

Application

What can we learn from the experience of the four young Hebrews?

1. God Is in Control.—Perhaps the first lesson we can take away
from this chapter is that in spite of appearances to the contrary, God is in
control of history. From a human perspective, Nebuchadnezzar was the
great victor. He conquered Jerusalem, looted the Temple that Solomon had
built, and forced thousands of the people into captivity. The Bible, how-
ever, takes us behind the scenes and shows us that the Lord was in control
all along. God is sovereign and directs the world by His providence. While
He gave Jerusalem into the hands of Nebuchadnezzar (Dan. 1:2), he also
gave knowledge and skill to the four young Hebrews (verse 17).

2. Tests of Character Are Opportunities to Grow.—At the
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very outset of their time in Babylon there came a decisive test of char-
acter to all the young Hebrew captives at the king’s court. Sadly, as far
as we know, only four of them declined the food offered to idols. They
knew it could have serious consequences for them, even the loss of life,
but God’s approval was more important than the favor of the most pow-
erful king on earth. “In reaching this decision, the Hebrew youth did
not act presumptuously, but in firm reliance upon God. They did not
choose to be singular, but they would be so rather than dishonor God.
Should they compromise with wrong in this instance by yielding to the
pressure of circumstances, their departure from principle would weaken
their sense of right and their abhorrence of wrong. The first wrong step
would lead to others, until, their connection with Heaven severed, they
would be swept away by temptation.”” Frequently we see trials and
temptations as personal nightmares, yet God uses them to give forma-
tion, direction, and character to our lives. No car, boat, or plane is fit
for use unless it has undergone testing. The same is true of the citizens
of God’s kingdom.

3. Christians Must Stand Up for What They Believe.—aniel
and his friends found themselves seized from the shadows of the Jerusalem
Temple and forced to live in a strange land where idol worship was part of
life. Yet they were willing to resist the dominant culture of their day. They
were willing to stand up for what they believed. As Christians today, we
too live in a strange land, surrounded by a culture hostile toward most basic
Christian values. The god of modern culture is not the God of the Bible
but the god of self. “Personal gratification and self-realization are prized
over any sense of the other person, any sense of community, whether that
community is the family, the church, the city, the nation, or the globa
community.”” All believers, therefore, have to ask themselves, “Who am
1?” or more important, “Whaose am I? Do I belong to the Lord? And if so,
how am [ to relate to the culture in which I live?” Jesus sends us into the
world (John 17:18), yet He calls us not to be of the world (verse 14), and
Paul challenges us not to be “conformed to the world” (Rom. 12:2). Like
Daniel, every Christian must interact with the surrounding culture, yet
they must also know when it is time to stand against it.

'J. Braverman, Jerome’s Commentary on Danfel: A Smdy of Comparative Jewish and
Christian Interpretations of the Hebrew Bible, Catholic Biblical Quarterly Monograph Series
(Washmgmn D.C.: Catholic Bible Association of America, 1978), vol. 7, pp. 67, 68.

*Louis Ginzberg, The Legends of the Jews (New York: Jewish l’ub]icatlml Sodiety,
1910-1938), vol. 4, p. 326, and vol. 6, p. 415,
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Ellen G, White, Fundamentals aof Christian Education (Nashville: Southern Pub. Assn.,
1923), p. 78.

fW’hirc. Prophets and Kings, p. 481,

" Marian Arin, The Sdence of Nutrition, 2nd ed. (New York: Macmillan Pub. Co.,
1977). p. 96.

fW'hilc‘ Prophets and Kings, p. 483.

" Tremper Longman I, Daniel, The NIV Application Commentary (Grand Fapids:
Zondervan, 1999), p. 62.
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CHAPTER 2

N el)uclla(lnezzar’s Image

Nebuchadnezzar's dream of a great image and Daniel’s inspired expla-
nation offer fundamental evidence for the inspiration of Scripture. In
184 Hebrew words Daniel describes the course of history from his day
until the end of time, and thereby provides comfort to God’s people by as-
suring them that when the great empires of the world have run their course
the kingdom of the Messiah shall overthrow them all and establish the
everlasting kingdom of God.

Information

Daniel 2 opens with a chronological puzzle. Verse 1 states that
Nebuchadnezzar had the dream in his second year, whereas chapter 1 tells
us that the training of Daniel and his friends lasted for three years (Dan.
1:5). Since the four Hebrew captives, at the end of the chapter, get pro-
moted to leadership positions, their educational period seems to have come
to an end, The puzzle can be solved if we follow E. J. Young's suggestion
thart it started in Nebuchadnezzar's accession year and that we count the
three years according to the principle of inclusive reckoning, which regards
part of a year as a whole year.'

Years of Daniel's Training Nebuchadnezzar's Years

First year Year of accession
Second year First year
Third year Second year

The Aramaic Language—The second chapter introduces us to the
Aramaic language that the book of Daniel uses from Daniel 2:4 until the end
of chapter 7. In chapter 8 Daniel reverts back to Hebrew. The Aramaeans of
northern Syria and northwestern Mesopotamia spoke Aramaic, a Semitc
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language closely related to Hebrew. Although the Aramaean states lost their
independence when the Assyrians conquered their territories in the eighth
century B.C., the Aramaic language itself slowly spread throughout the an-
cient Near East and replaced Akkadian as the language of commerce and
diplomacy in the Babylonian and Persian empires.

Why did Daniel write half of his book in Aramaic and the other half
in Hebrew? We know he began writing in Aramaic at the point where the
Chaldeans addressed the king in Aramaic (Dan. 2:4), Perhaps he contnued
with Aramaic until he finished that day. When he resumed writing (Dan.
8:1), at a later date, he reverted to Hebrew.

Dreams—DBecause people in the ancient world regarded dreams as
revelations from the gods, royal courts in Mesopotamia and Egypt had pro-
fessional dream interpreters. People often slept near temples or holy places
in the hope of receiving a dream from their gods. Possibly, because of the
Babylonian preoccupation with dreams, God chose this means to commu-
nicate with Nebuchadnezzar.

Chaldeans—Originally the word referred to a group of tribes in
Lower Mesopotamia who founded the Neo-Babylonian Empire.
Eventually the whole of Babylonia received the name Chaldea (Jer. 50:10;
51:24). In the book of Daniel the ethnic name has become a designation
for royal counselors who functioned as priests. “The term Chaldeans in this
sense is found not only in Daniel but also in the works of Herodotus,
Strabo, and Diodorus Siculus, and in Palmyrene inscriptions.””

Four Metals—The four-metal symbolism existed in the ancient
world long before Dantel’s time. The Greek poet Hesiod (c. 800 B.C.) in
his book Works and Days employed gold, silver, bronze, and iron to rep-
resent eras in human history. However, significant differences do exist be-
tween the book of Daniel and Hesiod's work: 1. Hesiod inserted an Age
of Heroes between the Bronze and the Iron ages. Thus he arrived “at five
ages between the time of man’s innocence and his own day: gold, silver,
bronze, the age of heroes, iron.”" 2. In Hesiod's work we have a sequence
of five transient empires; in Daniel 2 a fifth empire of eternal duration fol-
lows the four world ones. 3. Hesiod's predictions do not lead to an escha-
tological climax, while in Daniel 2 everything builds up to it.

Some interpreters have concluded that Daniel 2 depends on Hesiod's
scheme of four world empires. G. F. Hasel, however, suggests that the cor-
respondence between Hesiod and Daniel 2 most likely reflects a common
tradition that both Hesiod and God in Daniel 2 “appropriated each in their
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own ways.’
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Explanation

The Crisis at Nebuchadnezzar’s Palace (Dan. 2:1-13)—Con-
templating the future of his kingdom (verse 1), Nebuchadnezzar fell into a
tronbled sleep. When he awoke, he summoned the magicians (2 better
translation would be scribes or scholars), the astrologers (enchanters or con-
jurers), the sorcerers (those who practiced witchcraft), and the Chaldeans
(priests or wise men) and asked them to tell him what he had dreamed. In
response to their request to relate the dream so they could interpret it, he
told them, “My decision is firm: if you do not make known the dream to
me, and its interpretation, you shall be cut in pieces” (verse 5). While his
reaction may sound revolting to us today, such cruelty was common in the
ancient world when absolute monarchs held sway.

The King James Version, following the Septuagint (the Greek transla-
tion of the Old Testament), translates “the thing is gone from me,” gen-
erally understood to mean that the king had forgotten the dream. Modern
translations, following the Hebrew text, translate “my decision is firm.”
While the king probably said only one or the other, both statements may
be true. The king, having forgotten the details of the dream, used this fact
to test his counselors. If he had forgotten the dream completely, it would
hardly have troubled him. Ellen White provides some insight into the sit-
uation. “The Lord in His providence had a wise purpose in view in giv-
ing Nebuchadnezzar this dream, and then causing him to forget the
particulars, but to retain the fearful impression made upon his mind. The
Lord desired to expose the pretensions of the wise men of Babylon.””

The magicians, astrologers, sorcerers, and Chaldeans had to admit that
only a supernatural power could tell the king what he wanted. In so doing,
they prepared the way for Dantel, who, as the story unfolds, assured the king
that the God of Israel was the only one who could meet the king’s challenge.

A Crisis at Daniel’s House (Dan. 2:14-23)—The fact that the king
did not call in Daniel and his friends indicates their junior status at the
court at that time. Nevertheless, the death decree included them as well.
Repeatedly throughout the book of Daniel death threatens God's people.
This is of special relevance to the believers living at the end of time, for
they will have to face the death threat of Revelation 13:13-18,

When Arioch, the royal executioner, stood at Daniel’s door, the four
young Hebrews faced a momentous crisis—extinction stared them in the
face. Daniel’s response to Arioch is an example of how God’s children
should react to any crisis. He remained calm and showed wisdom and dis-
cretion. In addition, he displayed great courage and faith. God, who had
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manifested His power at the beginning of their training, would not forsake
them now. With God's help and his own diplomatic skills, Daniel man-
aged to get a temporary reprieve and arrange an audience with the king.
Nebuchadnezzar obviously was happy to grant a stay of execution, since
he was eager to learn the meaning of the dream that Daniel promised to
provide (Dan. 2:16).

Following his interview with the king, Daniel went home to hold a
prayer vigil with his friends. Note how Daniel begins his prayer with
“Blessed be the name of God” (verse 20). In the Old Testament people
frequently blessed the Lord (Judges 5:9; Neh. 9:5; Ps. 103:1; 134:1). The
Aramaic and Hebrew words for “bless” can also be translated as “praise,”
and this is the meaning in Daniel 2:19, 20, The heartfelt prayer of the
voung men for God’s help received an almost immediate answer. In a
night vision Daniel saw not only what Nebuchadnezzar had seen, but also
what the dream meant. Before rushing off to the palace, Daniel called a
meeting of praise and thanksgiving. In contrast to the fatalistic astrology of
the Chaldeans, Daniel’s hymn of praise emphasized that a divine mind
controls history. “He removes kings and raises up kings” (verse 21).

Nebuchadnezzar’s Dream (Dan. 2:24-35)—Following the praise
service in his house, the prophet first showed concern for the royal coun-
selors in Babylon. He asked Arioch to spare their lives (verse 24), a testi-
mony to Daniel’s altruistic character. In spite of just having received the
information concerning Nebuchadnezzar's dream, and eager to tell the
king, he was not so preoccupied with his own future that he did not think
of others.

Then, as he stood before the king, he courageously told Nebuchad-
nezzar that no human being could find out what the king had dreamed
(verse 27), but the God of heaven could reveal such secrets. The
Babylonians worshiped the stars of heaven as the representatives of their
gods. Daniel explained to the king that the God of the Hebrews was the
Creator and ruler of the universe, and that He had revealed to him the
dream and its interpretation.

The purpose of the dream, Daniel said, was to inform the king what
would happen “in the latter days” (verse 28). The phrase “latter days” ap-
pears again in Daniel 10:14, in which an angel tells the prophet that he has
come to make him understand what will happen to his people in the lat-
ter days. A study of this expression outside of the book of Daniel shows
that the “latter days” can refer to various time periods in history. In Genesis
49:1, the first place the phrase appears, Jacob at the end of his life looks
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into the future and under prophetic inspiration predicts major develop-
ments in the history of his sons and their descendants. The “latter days” in
this text, therefore, refer to the whole time span from the conguest of
Canaan to the appearance of the Messiah.

Moses declared in Deuteronomy 31:29 that after his death the children
of Israel would become utterly corrupt and that evil would befall them in
“the latter days,” a prophecy fulfilled in the time of the judges (Judges
2:11-16) and kings (Jer. 7:28-34), when Israel repeatedly apostatized on a
large scale. Hence “the latter days™ in this text refers to the period of the
judges and kings. Jeremiah 23:20 and 30:24 apply “latter days™ to the fall
of Jerusalem in 586 B.C. Jeremiah 48:47 and 49:39 have in view the time
of the Persian restoration. Other passages, notably Isaiah 2:2, Micah 4:1,
and Hosea 3:5, consider the time of the messianic kingdom as “the latter
days.” Thus, the context must decide in each case what specific era the
term intends. A better translation than “latter days” is “in the future” or
“in days to come,” as the RSV, NEB, and NIV have done. In Daniel 2:28
“the latter days,” therefore, refers to “the future which began in the time
of Daniel and reaches down to the time of the second advent of Christ,
symbolized by the stone kingdom.™"

The description of the mighty image that Nebuchadnezzar saw in his
dream mentions the metals that comprise each part of the statue—the head
of gold, the chest and arms of silver, the belly and thighs of bronze, and the
legs of iron with the feet of iron mingled with clay—but the emphasis is on
the stone, cut out of the mountain, and its effect on the statue. With incred-
ible force it crushes and grinds the statue to dust, then fills the whole earch.

With great skill and an economy of words Daniel depicted the dream.
“There is not a superfluous word in Daniel’s entire description and ac-
count. It is a masterpiece of pithy word painting.”” At no time did Daniel
stop and ask, “Am I right, King Nebuchadnezzar? Is this what you saw?"”
His voice rang with the conviction of a man who had been in touch with
God. He had heard the voice of God, and now he spoke with authority.

The Dream Interpreted (Dan. 2:36-45)—King Nebuchadnezzar
must have been excited when he heard Daniel relate the dream. Now
he was eager to hear its meaning. While Daniel addressed the king with
the customary “king of kings,” he did not seek to curry the monarch’s
favor. In plain language he told the king that his position on the throne
had resulted, not from his own power and skill, but from the God of
heaven’s putting him there (verses 37, 38). Then he proceeded to inter-
pret the dream:
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Head of Gold
Babylon
626-539 B.C.

Chest of Silver
Medo-Persia
539-331 B.C.

Thighs of Bronze
Greece

331-168 B. C.

Legs of Iron
Rome

168 B.C.-A.D. 476

Feet of Iron and Clay
Divided Europe
A.D. 476-Second
Coming of Christ

The Image of Daniel 2

1. “You are that head of gold” (verse 38). Nebuchadnezzar repre-
sented the Babylonian Empire. The book of Daniel uses kings and king-
doms interchangeably. In the days of Nebuchadnezzar Babylon was by far
the greatest and richest city in the world. Scripture, therefore, calls it the
“golden city” (Isa. 14:4, KJV; see also Jer. 51:7; Rev. 18:16).

The history of Babylon is the story of the great conflict between Christ
and Satan. The first national resistance to God recorded in Scripture came
from Babylon (Gen. 11), and in the last book of the Bible Babylon stands
as a symbol of opposition against Christ (Rev. 14:8; 16:19; 17:5). Historical
Babylon was somewhat like a counterfeit of the Garden of Eden. It too had
a great river running through it, and the ancients regarded the Hanging
Gardens of Babylon as one of the wonders of the world. At its head stood
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an absolute monarch with power over life and death, though in contrast to
God, the king of Babylon used his power capriciously.

Babylon, built by Nimrod (Gen. 10:10), had three periods of glory:
(1) under Sargon of Akkad (2300 B.C.), when it became the first world
empire in history; (2) under Hammurab: (1729-1686 B.C., famous for the
Codex Hammurabi; and (3) under Nabopolassar (626-605 B.C.) and his
son Nebuchadnezzar (605-562 B.C.), who made Babylon one of the most
magnificent cities in the ancient world. According to Herodotus,
Babylon’s builders used an abundance of gold to embellish the city,

“In the temple of Babylon there is a second shrine lower down, in
which is a great sitting figure of Bel, all of gold on a golden throne, sup-
ported on a base of gold, with a golden table standing beside it. T was told
by the Chaldeans that, to make all this, more than twenty-two tons of gold
were used. . . . In the time of Cyrus there was also in this sacred building
a solid golden statue of a man some fifteen feet high—1I have this on the
authority of the Chaldeans, though I never saw it myself.”"

2. “Another kingdom inferior to yours . . ." (Dan. 2:39). Medo-Persia
and Greece receive only brief treatments. Daniel is chiefly concerned with
the first and the last empires, Medo-Persia (539-331 B.C.) was not inferior
in size or in the length of its existence, bur it was distinctly inferior to
Babylon in luxury, magnificence, and complexity of civilization. The ref-
erence to silver alludes to the fact that the Persians used silver in their tax-
ation system. Each satrapy paid its tribute in silver talents, except that of
the Indian satrapy, the richest of all, which paid in gold.”

3. “A third kingdom of bronze” (verse 39). The third kingdom was
Greece (331-168 B.C.). Alexander the Great conquered Medo-Persia
(336-323 B.C.). The Greeks commonly emploved bronze in trade (Eze.
27:13) and warfare. Greek soldiers were noted for their bronze armor.
Their helmets, shields, and battle-axes consisted of brass. Herodotus tells us
that Psammetichus I of Egypt saw in invading Greek pirates the fulfillment
of an oracle that foretold “men of bronze coming from the sea.”"

4. “The fourth kingdom shall be as strong as iron” (Dan. 2:40). The
fourth kingdom was the Roman Empire (168 B.C.-A.D. 476). As artisans
can use an iron hammer to work gold, silver, and bronze, so, prophecy
predicted, the fourth kingdom would be stronger than all its predecessors.
From history we know that the iron legions of Rome crushed and demol-
ished all resistance. Rome conquered all the Hellenistic kingdoms. The
first to fall was Macedonia in 168 B.C. In that year the Roman general
Paulus defeated Perseus, the king of Macedon, at Pydna, and when in 30
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B.C. Cleopatra, the queen of Egypt, committed suicide, the last of the
Hellenistic kingdoms became a Roman province. Rome ruled more terri-
tory than all the kingdoms before it. And whereas the previous three em-
pires had each ruled about 200 years or less, the Roman Empire lasted for
more than 600 years. It defeated one part of the ancient world after an-
other and set up a system of government in all its provinces that became a
model for the European states for centuries afterward,

5. “The feet and toes, partly of potter’s clay and partly of iron” (verse
41). The last part of the statue receives the most attention (verses 41-43).
The symbolism in these verses suggests that the iron empire of Rome
would experience a partition and deterioration, but that a weakened and
changed form of the fourth empire would continue and bridge the gap
between the fourth kingdom and the universal stone kingdom. In history
we see how various forces divided, carved up, and transformed the
mighty Roman Empire during a number of centuries. From the strongest
and most unified political unit in the world, Rome became the weakest
and most divided. By A.D. 476 Odoacer, leader of the German merce-
naries in the service of Rome, had deposed the last Roman emperor,
Romulus Augustulus. In the years that followed, Germanic tribes who
descended upon the Roman Empire from the north carved up the west-
ern area of the Roman Empire. Though the eastern Roman Empire con-
tinued for several centuries, in tme it too was conquered and
partitioned. And out of the ruins of the once-mighty empire arose many
of the nations of Europe, somie strong, some weak, stretching from the
Black Sea to the Atlantic.

The text tells us that attempts to unite the various nations “with the
seed of men” will arise, yet they will not hold together (verse 43). The
mingling with the seed of men alludes to intermarriage between the differ-
ent ruling houses of Europe. Among the various houses of royalty, the
Hapsburgs were known for their motto: “Bella gerant alii, tu felix Austria
nube [others may go to war; you, happy Austria, marry].” They acquired
much territory through political marriages.

At the beginning of the past century the royal houses of Europe,
through intermarriage, were all closely related with each other. George
H. Merritt in 1914 wrote that “Europe at war can almost be likened to a
huge family quarrel. The royal houses, especially the countries which are
most vitally concerned by the war, are practically all of the same
Germanic stock, and almost of one blood. There have been so many in-
termarriages between these houses that German blood dominates every
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European throne with the exception of the two small kingdoms of Serbia
and Montenegro,” "

In spite of intermarriages and political treaties, however, nothing has
successfully and permanently united Europe again since the days of the
Roman Empire, though many have attempted it, e.g., Charlemagne,
Charles V of Spain, Napoleon, and Hitler. All of them have failed. Will the
European Common Market and the single currency concept negate this
picture? No! Even though these nations may enter into agreements to fa-
cilitate trade and commerce, yet each of them will remain a separate cul-
tural, linguistic, and territorial entity. Inspiration tells us that “we need not,
and cannot, expect union among the nations of the earth. Our position in
the image of Nebuchadnezzar is represented by the toes, in a divided state,
and of a crumbling material, that will not hold together.” "

The final element in Nebuchadnezzar's vision was the stone “cut out
... without hands” (verse 45). According to Scripture, the stone represents
Jesus Christ (1 Cor. 10:4; Isa. 28:16; Luke 20:17, 18), and the fact that it
hit the feet and toes of the image, and not its head, body, or legs, indicates
that the smiting represents Jesus’ second advent at the end of time. “In the
days of these kings” (Dan. 2:44) refers to the many European nations that
arose out of the Roman Empire and that still exist today. The fifth king-
dom of the vision is earth’s last kingdom: it “shall never be destroyed; . . .
it shall stand forever” (verse 44).

The King’s Response (Dan. 2:46-49)—By the end of his explana-
tions Daniel had convinced the king that his dream had indeed come from
a supernatural source. He acknowledged Daniel’s God as the ruler of the
universe. Furthermore, the king saw his own place in world history, and
he understood that his authority was under the control of the God who
had given it to him (verses 37, 47).

The text tells us that the king made Daniel a prominent man (verse
48). Yet at his moment of triumph Daniel did not forget those who had
joined in prayer with him. As soon as his position was decided, he re-
quested the king to appoint his three friends to administer the affairs of the
province of which Nebuchadnezzar had made Daniel ruler. On the surface
this request seems simple enough, but we must remember that most likely
native Babylonians had to give up their positions to make room for these
unknown Jews. In God’s providence the participants in Daniel’s prayer
now shared in his promotion. Unlike the chief butler in the story of Joseph
(Gen. 40:23), Daniel did not forger his friends.
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Application

While Daniel 2 teaches us much about God’s role in world history, it
also contains many spiritual lessons for today:

1. The Power of United Prayer—When Daniel returned home
from his visit to the king’s palace, where he had received a temporary re-
prieve, he invited his friends to join him in prayer. Many hands are better,
not only when work needs to be done, but also in prayer. “If two of you
agree on earth concerning anything that they ask,” Jesus says, “it will be
done for them by My Father in heaven” (Matt, 18:19). “Christ here shows
that there must be union with others, even in our desires for a given ob-
ject. Great importance is attached to the united prayer, the union of pur-
pose.”" Throughout Scripture we discover the truth of these words.
Esther asked her servants and all the Jews in Shushan to fast and pray with
her before she went in to see the king (Esther 4:16). Jesus requested His
disciples to watch and pray with Him in the Garden of Gethsemane (Matt.
26:41). Prior to the outpouring of the Holy Spirit the disciples were united
in prayer (Acts 1:14), and Peter’s deliverance from prison took place in an-
swer to the united prayer of the early church (Acts 12:5).

2. The Power of Earnest Prayer—The young Hebrews’ prayer in-
volved issues of life and death as they offered it in faith (James 1:6), in sub-
mission to God's will, and from the right motive. They prayed that God
might spare human life and that His name be glorified. And God heard and
answered their prayer, because “the effective, fervent prayer of a righteous
man avails much” (James 5:16).

3. The Blessings of Prayer—The prayer of the four young Hebrews
saved not only their own lives, but also those of the magicians, astrologers,
sorcerers, and Chaldeans in Babylon. And it brought peace of mind to the
troubled king. The prayers and the presence of godly people have often
brought great blessings to others, even unbelievers. For example, the Lord
blessed Potiphar’s household because of the presence of Joseph in its midst
(Gen. 39:5), and when a fierce storm shipwrecked a Roman vessel on the
coast of Malta, not a person perished, because the apostle Paul was on
board (Acts 27:24).

4. The Value of Prophecy—Daniel 2 is one of the greatest prophe-
cies of the Bible. Apart from foretelling the future, prophecy seeks to
edify and comfore believers (1 Cor. 14:3). Divine prophecy demonstrates
that our world is a ship under control, rather than a drifting iceberg. It as-
sures us that we are not alone in a senseless universe, and that a God in
heaven provides for every person. Daniel 2 also teaches that everything
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and everyone on this earth will eventually perish unless linked to God.
We are all on our way to eternal nothingness unless we take hold of the
hand of God.
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CHAPTER 3

The Fiery Furnace

he story of the confrontation between the three Hebrew caprives and

King Nebuchadnezzar reminds us of the battle between David and
Goliath. In both cases the odds were heavily in favor of the pagans. The
struggle pitted human power against faith, and faith seemed to have drawn
the short straw, but in both cases it triumphed. The secret of the safety of
the three Hebrews in the fiery furnace was the presence of Immanuel (God
with us) in their midst. He went with them into the blazing furnace, not
only to honor their faith, but to demonstrate to the assembled leaders of
the Babylonian Empire the might of the power of the God of Jerusalem.

Information

Ancient Statues—It was a comnion practice in the ancient Near East
for kings to set up statues of themselves with flattering inscriptions in their
provinces and conquered territories as a symbol of their dominion.
Museums display huge Egyptian and Assyrian statues. Ancient reports in-
dicate that many others existed. The Greek historian Diodorus (first cen-
tury B.C.) mentions a figure of Zeus 40 feet high, and the colossus at
Rhodes at 105 feet (70 cubits) was higher than Nebuchadnezzar's statue.’

The Plain of Dura—The term dur means “wall” or “fortress,” the
letter @ at the end being the Aramaic article, Interpreters have favored one
of two sites for the plain of Dura. The first is located about six miles south
of ancient Babylon, where a series of mounds still bear the Arabic name
Tulul Dura (mounds of Dura). Archacologists uncovered there a platform
about 20 feet high and 45 feet square that could have served as a base for
the image.

The second site is thought to have been between the two major walls
surrounding the city of Babylon. Excavations have revealed that the inner
city, which Nebuchadnezzar inherited, was almost square, with walls about
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one mile long on each side. It contained palaces, administrative buildings,
the temple complex called Esaglia, as well as many other dwellings.
Nebuchadnezzar built a new palace to the north of the city on the bank of
the river Euphrates and added a large outer wall several miles in extent to
enclose the expanded city and his new summer palace. “In Nebu-
chadnezzar’s time, Babylonian engineers and builders had not yet filled this
area between the inner and outer walls with buildings, although construc-
tion was taking place. The open area served as parade ground for the army
and a place within the city walls where troops could bivouac. This large
open space between the two walls could properly be called the plain of
the wall,” or ‘plain of Dura.” In all likelihood this was where the events of
chapter 3 took place.””

The Date of the Golden Image—The Hebrew Bible gives no date
for the events in Daniel 3. The Greek (Septuagint) and the Syriac (Peshitta)
versions of the Old Testament add at the beginning of verse 1 “In the eigh-
teenth year of Nebuchadnezzar,” which would be 587 B.C., one year be-
fore the fall of Jerusalem. This date, however, is too late, since the siege of
the city that preceded its capture lasted for more than one year (2 Kings
25:1-8).

A more likely date could have been the revolt in 595/594 in which,
according to the Babylonian Chronicle, the king “slew many of his own
army.”" The dedication of the image would allow all the king’s officials to
show their allegiance to him publicly. It was Nebuchadnezzar’s way of so-
lidifying control over the various elements of his vast empire.

According to Jeremiah 51:59 Zedekiah in his fourth year made a jour-
ney to Babylon, possibly in response to Nebuchadnezzar’s summons men-
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Explanation

Nebuchadnezzar’s Image of Gold (Dan. 3:1-7)—The period of
Nebuchadnezzar's rule was a golden age for Babylon. His reign constituted
the pinnacle of Babylonian power and glory. In his remarkable dream in
chapter 2 he had seen his empire as the golden head of the image. Here in
this chapter we find him making an entire image from gold. The Greek
historian Herodotus (fifth century B.C.) reports that in the days of Cyrus
local informants told him that “there was still in this sacred demesne a
statue of solid gold twelve cubits [18 feet] high."! Nebuchadnezzar's
image, however, was 60 cubits (90 feet) high and six cubits (9 feet) wide
(Dan. 3:1). Most likely it consisted of wood covered with gold leaf. The
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Babylon

BABYLON
AND ITS ENVIRONS

SIXTH CEMTURY B.C.

AECCABINE TA EEEMAED GHAEE
BABTLON: DIE WEILIOE STADT

vt wis

Source: F. D. Nichol, ed., The Seventh-day Adventist Bible Conmentary
(Washington, D.C.: Review and Herald Pub. Assn., 1955), vol. 4, p. 796,

proportions given in the text would yield a rather grotesque figure, too
thin for its height. Many interpreters therefore assume that the 60 cubits
included a high base or pedestal.

Why did Nebuchadnezzar erect this image? For a time after the vision
in Daniel 2, it seems, the fear of God continued to influence him. However,
“the prosperity attending his reign filled him with pride,” and in time he
“resumed his idol worship with increased zeal and bigotry.”” The golden
image most likely reflected the dream-image that Nebuchadnezzar had
seen, but he determined that his image should be entirely of gold—a sym-
bol of the kingdom of Babylon that should stand forever.

The Charge Against the Young Hebrews (Dan. 3:8-12)—When
the music sounded and everybody fell down to worship the golden image,
the three young Hebrews, who refused to bow, stood out like a sore
thumb. “Fall down and worship the golden image,” Nebuchadnezzar had
ordered. But “you shall not bow down and worship any carved image”
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their God had commanded (see Ex. 20:4, 5). Probably some of those next
to them urged them to comply. “Didn’t you hear the music? Get down or
you're dead.” But Shadrach, Meshach, and Abednego remained standing,
three lonely figures in a sea of idol warshipers. Daniel mnst have heen else-
where, or he would have stood with his friends. The ceremony of dedica-
tion represented an act of worship to the power and might of
Nebuchadnezzar, and this the three Hebrews refused to do. We note here
the close connection between the state and its religion. This kind of union
has in fact characterized most nations throughout history. The separation
of church and state as we know it today 1s a fairly recent phenomenon.

The Confrontation (Dan. 3:13-18)—In so vast a crowd the king
probably could not see that three men were stll standing, so certain
Chaldeans took it upon themselves to inform him. The men were jealous
of the honors bestowed on Daniel’s friends (see Dan. 2), and they gladly
took the opportunity to report them to the king. Forgetting that they
owed their lives to the young men, they blamed the king for placing the
captives in such high positions and thereby inviting defiance.

When the king's soldiers brought Shadrach, Meshach, and Abednego
before him, he was amazed. “Is it true?” he asked (Dan. 3:14). Apparently
he found it difficult to believe that three of the top administrators in his em-
pire would refuse to obey his command. Still he was anxious to save them,
though he had to do it in a way that defended his honor. So he offered them
another chance: “Now if you are ready . . .”" However, should they con-
tinue to disobey, the fiery furnace would be their fate. To make sure they
understood he meant it, he added a challenge to their God. “And who is
the God who will deliver you from my hands?” Nebuchadnezzar knew
from experience that there was a God who could reveal secrets (Dan. 2),
but it appears that he did not believe that this Deity could also save the
Hebrews from the burning furnace.

The answer of the three captives has gone down in history. “Don’t
trouble yourself with another trial,” they said in effect; “we will not bow
down, even if our God does not deliver us.” They didn’t doubt that God
could rescue them if it served His purpose, but the question was Would
He? Still, they had made up their minds. Even if God did not step in, they
would not compromise their faith, but would remain obedient to the
Word of God. How easy it would have been for them to rationalize. “If
we bow down, we will live and will continue to occupy positions in the
government, which means we will be able to help our people when they
need it.” Or: “We can bow down and pray to God to forgive us.”
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However, nothing in the text indicates that the young Hebrews enter-
tained such thoughts. Instead they stood their ground. Their attitude has
inspired God's people ever since.

At the ime of the Korean War Communist forces invaded a Korean vil-
lage. There they found a young man who, regardless of their edicts to the
contrary, continued to witness for Chrst. Determined to make a public ex-
ample of him, the Communists commanded the entire village to appear in
the town square. One of the officers led the young Christian in front of the
crowd, put a pistol to his head, and shouted, “Denounce Jesus Christ or die!”
When the young man saw some of those he had led to Christ in the crowd,
he raised his head and cried, “I believe in Jesus Christ; [ believe . . . Crack!
The pistol shot ended his life. He and many others like him reflected the
courage and faith of Shadrach, Meshach, and Abednego.”

Saved in Fiery Trial (Dan. 3:19-25)—The speech of the young
men infuriated the king. He ordered his “mighty men” to heat the furnace
“seven times more,” i.e., to heat it to the fullest extent, and then throw
the three Hebrews into the flames.

The fiery furnace was probably a brick kiln fed by straw saturated with
crude oil. “The city of Babylon was made of thousands, if not millions, of
clay bricks. The kilns used to fire these bricks were shaped like a beehive
with a hole at the top of the cone through which flammable material was
dropped; there was another tunnel-like opening on one side. Pallets of
bricks were put in the side opening, and the material with which the kiln
was fired was dropped into the kiln from above. Steps went up the side of
the kiln to the upper opening. The Hebrews were probably dropped into
the kiln through the hole at the top.™”

The furnace was so hot that the blast of heat killed the soldiers who
threw them in, but when the king looked through the opening on the
side, instead of seeing the three Hebrews consumed by the flames he no-
ticed them walking in the midst of the fire. God literally fulfilled for
them the promise found in Isaiah 43:2: “When you walk through the
fire, you shall not be burned, nor shall the flame scorch you.” But more
than that, not only did Nebuchadnezzar observe the three Hebrews
walking about freely in the furnace; he saw a fourth figure with them
who resembled the “Son of God” (Dan. 3:25). “The same Christ who
appeared to Adam in Eden, who walked with Enoch and talked with
Noah, who wrestled with Jacob and feasted with Abraham, who ap-
peared to Moses in the burning bush and to Joshua on the walls of
Jericho, again stepped from the heavenly portals and entered the fiery
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furnace to succor and support His faithful followers. The form of the
fourth is always in the midst of His holy people.™”

The King Worships God (Dan. 3:26-30)—Staring into the flames,
the king could hardly believe his eyes. Admitting defeat, he addressed
Shadrach, Meshach, and Abednego as “servants of the Most High God”
and asked them to come out. The service of dedication halted, and
everyone ignored the image while the king publicly confessed his mistake.
He acknowledged that the God of the Hebrews had delivered the young
men, and he commended them on their trust in God (verse 28).

The chapter that began with a decree threatening the lives of the three
Hebrews because of their loyalty to the God of heaven now closes with a
second decree aimed at anyone who speaks a word against the God of the
Hebrews. While it was right for the king to make public confession and to
seek to exalt the God of heaven above all other gods, “in endeavoring to
force his subjects to make a similar confession of faith and to show similar
reverence, Nebuchadnezzar was exceeding his right as a temporal sovereign.
He had no more right, either civil or moral, to threaten men with death for
not worshiping God, than he had to make the decree consigning to the
flames all who refused to worship the golden image. God never compels the
obedience of man. He leaves all free to choose whom they will serve.™"

Application

The event on the plain of Dura is the first recorded instance of a gov-
ernment attempting to achieve conformity through worship. King
Nebuchadnezzar attempted to enforce uniformity of worship by attaching
a death decree to the ceremony of the golden image. According to
prophecy, God’s people in the time of the end will face a similar decree
through modern Babylon.

A comparison between Daniel 3 and Revelation 13:11-18 indicates
that (1) the issue is worship in both chapters; (2) both chapters have an
image to worship, one literal, the other a spiritual one: (3) in Daniel 3 lit-
eral Babylon demanded this worship, while in Revelation 13 spiritual
Babylon will require the worship of the image to the beast; (4) the three
Hebrews faced death. In the future, church and state will unite to enforce
uniformity of worship. Those who refuse to submit will face economic
boycott and, ultimately, also the death penaley (Rev. 13:15).

This chapter offers several lessons for us:

L. In the great controversy between Christ and Satan the believer is
always on the winning side (Rom. 8:28).
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2. Throughout history God's children have always received help in
times of need (Heb. 4:16). The three Hebrews “were already committed
to the flames before they knew precisely what form that grace would take.
Would it be the grace of deliverance or the grace to die well for God’s
glory? Only in the moment of trial did it become clear exactly how God
would show His faithfulness.” " And so it is with us today (Ps. 66:10-12).

3. The issue of idolatry is not confined to the past. Anything that re-
places God in the lives of His people today can become an idol. The
human mind, John Calvin said, is a “factory of idols.” Pleasure seeking, the
acquisition of knowledge, or material wealth can today become idols. The
essence of modern idolatry is the idol of self. To avoid bowing to this idol
in any of its manifestations we must direct our worship to Jesus, who alone
is “the image of the invisible God” (Col. 1:15).

4. The final lesson we can take away from the incident is the whole-
hearted commitment of the three Hebrews. “There is no limit to the use-
fulness of one who, putting self aside, makes room for the working of the
Holy Spirit upon his heart and lives a life wholly consecrated to God.”"
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Nebuchadnezzar's Ju(].g'ment

Daniel 4 contains one of the most remarkable stories in the Bible. It is
a public testimony by one of the greatest kings of ancient times,
telling of his pride, humiliation, and ultimate conversion to the Ruler of
heaven. Nebuchadnezzar’s life prior to this event had been one long suc-
cess story. By military might he had subdued all the surrounding nations.
“At his feet bowed the representatives of all nations and into his coffers
flowed the wealth from every quarter. He was surrounded by the wit and
learning of the times, and under his patronage the arts flourished.”' But at
the height of his power God brought him low. It is a story of warning to
us all, that if we make our happiness depend on anything less than heaven,
we invite destruction.

Information

Nebuchadnezzar, the Royal Builder—Babylon, excavated be-
tween 1899 and 1917 by R. Koldewey, covered an area of about two
square miles. A systemn of double walls about 10 miles long and up to 26
feet wide surrounded the city. It was a religious center without rival. “A
cuneiform tablet of Nebuchadnezzar's time lists 53 temples dedicated to
important gods, 955 small sanctuaries, and 384 street altars—all of them
within the city confines.”” In an inscription from Babylon Nebuchad-
nezzar claims: “I have made Babylon, the holy city, the glory of the great
gods, more prominent than before, and have promoted its rebuilding. I
have caused the sanctuaries of gods and goddesses to lighten up like the
day. No king among all kings has ever created, no earlier king has ever
built, what I have magnificently built for Marduk.”’

The center of Babylon's glory was the famous temple tower
Etemenanki, dedicated to the god Marduk. Three hundred feet square at
the base, it stood more than 300 feet high. In ancient times only the two
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great pyramids at Gizah in Egyprt surpassed it in size.

During his 43-year reign Nebuchadnezzar built three palaces. The
Southern Palace contained, among other structures, the famous Hanging
Gardens of Babylon, something like roof gardens or garden terraces and
considered one of the seven wonders of the ancient world. It was built for
the king's Median wife as a substitute for the wooded hills of her native
land. Another of the city’s colorful structures was the famous Ishtar Gate,
through which passed the Procession Street, leading from the various
palaces to the temple Esagila.

Tree Symbolism in the Ancient Near East—Sacred or cosmic trees
were a major element of the iconography of ancient Mesopotamia. Many
seals from the Neo-Assyrian and Neo-Babylonian time (1000-500 B.C.) de-
pict such trees. Usually

in the center of the
image is a sacred palm
tree. Above the tree is
a winged sun disk with
a feathered tail, repre-
senting the sun god.
From the wings two
streams of water flow
down along the sides of
the sacred tree. On ei-
ther side of the tree ap-

pear representations of
kings or priests in the Source: Martin Klingbeil, Yahwel Fighting From Heaven
= (Goettingen: Vandenhoeck and Ruprecht, 1999), p. 213,

act of worship. The
tree, says S. Parpola, “represents the divine world order maintained by the
king as the representative of the god Assur, embodied in the winged disk
hovering above the Tree.”* Sometimes the king takes the place of the tree,
and “in such scenes the king is portrayed as the human personification of the
Tree. Thus if the Tree symbolized the divine world order, then the king
himself represented the realization of that order in man, in other words, a
true image of God, the Perfect Man.”*

Nebuchadnezzar’s Sickness—In 1952 archacologists discovered an
Aramaic fragment of a prayer of thanksgiving attributed to Nabonidus, the
last king of Babylon, in Qumran Cave 4. The text mentions that the king
had an unpleasant skin disease by the ordinance of God Most High for
seven years. When scholars first published the fragment, many assumed that
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it was an early version of the story in Daniel 4, and that the book of Daniel
substituted the name of Nebuchadnezzar for Nabonidus. Conservative
scholars, however, believe that this fragment may possibly be “a late, gar-
bled tradition of the illness of Nebuchadnezzar himself, if indeed it does
not represent a later illness that actually befell Nabonidus personally (whose
10 years of confinement to the North Arabian city of Teima [Teman] may
have been partly occasioned by illness).”"

Explanation

Nebuchadnezzar’s Hymn of Praise (Dan. 4:1-3)—The chapter
opens with a proclamation to all his subjects. The customary greeting
“Peace be multiplied to you” (verse 1; cf. Gen. 43:23; Luke 10:5) is the
salutation that people use when they meet each other even today in the
Middle East—Shalom, or Salam. Yet in this case it comes from a man who
has truly found peace himself. The once-proud monarch was at peace with
himself and the world, and he wanted everyone to know why. Humbly he
explains the purpose of this testimony: “I thought it good to declare the
signs and wonders that the Most High God has worked for me” (Dan. 4:2).

The signs and wonders Nebuchadnezzar is referring to were the man-
ifestations of God’s power in his life. God communicated to him indirectly
in chapter 1 through the four young Hebrews who were 10 times brighter
than all the others. Then He addressed him directly in chapter 2 through
the dream of the great image, and He more than spoke to him from the
fiery furnace in chapter 3. Although He knocked hard at the door of the
king’s heart, the king was not yet ready for God to enter. In chapter 4 the
Lord once more tries to get through to Nebuchadnezzar, and this time He
knocks so hard that the door comes right off its hinges. But eventually God
does enter Nebuchadnezzar's heart. God's patience and long-suffering
demonstrate that He is in no hurry to punish but waits patiently for each
prodigal to return home.

The Search for an Interpreter (Dan. 4:4-18)—Toward the end of
his life Nebuchadnezzar recounts the most dramatic events in his life: his
insanity and the subsequent recovery, which culminated in his acceptance
of God’s rulership in his life. He begins by stating that he was both “at rest”
and “flourishing” (verse 4). In other words, he was prosperous and content
with himself, like the man in the parable of the rich fool (Luke 12:16-21).
In the twenty-first century we could compare him to a wealthy landowner
who has just checked with his stockbroker and discovered that he indeed
has reason to be contented.
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God, however, had a different view. He gave Nebuchadnezzar a
dream that troubled him (Dan. 4:5). As he had done previously, he imme-
diately issued an order for the counselors of the realm to appear before
him. But in contrast to the story in chapter 2, on this occasion he told them
the dream. Once again they are unable to explain to the king its mean-
ing—or perhaps because of the dream’s negative content they preferred to
remain silent rather than risk the ruler’s ire.

When at last Daniel, in response to the royal summons, stood before
Nebuchadnezzar, the king acknowledged that “the Spirit of the Holy
God” was in the prophet (verse 9), and therefore he would surely be able
to explain the meaning of the dream. The delay in Daniel’s appearance, the
cause of which is unknown, serves to emphasize the difference between
the court officials, who used traditional dream interpretation techniques,
and Daniel, who had received the gift of interpretation from God.

At the center of the king's dream is a great tree that reaches up to the
heavens, providing food and shelter for all living creatures. Trees play an
important part in Scripture. In Genesis 3 we find the tree of life in the
midst of the Garden of Eden. Psalm 1 compares God’s people to trees
planted by rivers, and Ezekiel 31 describes Assyria as a cedar of Lebanon.
Jesus frequently used trees to illustrate important truths (Matt, 7:17, 18;
12:33; 24:32, 33), and Paul compared faithful Israel to an olive tree and the
Gentiles to grafted-in branches (Rom. 11:17).

The tree in Daniel 4 is a symbol of King Nebuchadnezzar himself. In
his dream he saw a being, a watcher, a holy one, descending from heaven
and ordering the tree cut down (verse 14). The veil that hides the unseen
world lifted for a moment, as it does elsewhere in Daniel, and humanity
caught a glimpse behind the curtain where the cosmic struggle between
Christ and Satan rages. Patterned on the book of Daniel, such unseen
watchers appeared frequently in Jewish literature of the Hellenistic and
Roman period.’

The stump that Nebuchadnezzar sees remaining seems to indicate that al-
though the king is to be removed from power, he 1s not to be destroyed com-
pletely. Some evidence from ancient Mesopotamian exists for the use of metal
bands on trees, whether to prevent them from cracking or for some other rea-
son that is not clear. Such bronze rings were unearthed in Khorsabad. Bands
of metal also appear around the ounk of a tree on cylinder seals and slabs from
the palace of Ashurnasirpal (885-860 B.C.) at Nimrud.”

The Dream Interpreted (Dan. 4:19-27)—Daniel was distressed,
even stunned, by the severity of the divine judgment against the king. He
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hesitated to give the interpretation, not because he was worried what
might happen to him as the bearer of bad news, but rather because he felt
concerned for the well-being of the king. But the meaning of the dream
was clear without much interpretation, so Daniel came right to the point:
“You, O king, are symbolized by the tree.” Most likely Nebuchadnezzar
already suspected it to be the case, In an inscription at the Wady Brissa he
compared his empire to a great tree: “Under its everlasting shadow [that is,
of Babylon], I have gathered all the peoples in peace.”™”

Since Nebuchadnezzar is the tree, he is also the subject of the coming
judgment. “They shall drive you from men, your dwelling shall be with the
beasts of the field, and they shall make you eat grass like oxen” (verse 25).
For what purpose? The answer provides the theological focus of this chap-
ter: “till you know that the Most High rules in the kingdom of men, and
gives it to whomever he chooses.” Already in chapter 2 events had brought
this message home to the king, but he had refused to accept it. God, there-
fore, would deal severely with him to cure him of his spiritual blindness. He
would lose his royal glory and be reduced to the level of a brute beast.
“According to the dream, ‘the beasts of the field [had] found shade” under
Nebuchadnezzar, the cosmic tree (v. 12); now God would reduce him to
being one of those beasts who needed shelter and provision.™ "

Daniel ventured a twofold word of advice in the hope of averting the
dreadful sentence pronounced upon the king: 1. “Break off your sins by being
righteous™ (Dan. 4:27), ie., “repent and do what is right.” Repentance is a
constant theme throughout Scripture. The first recorded word of John the
Baptist was “Repent” (Matt. 3:2); and the first recorded word of Jesus as an
adult on earth also was “Repent” (Matt. 4:17). There is no such thing as sal-
vation apart from repentance. 2. Show “mercy to the poor” (Dan. 4:27).
Both the Old and New Testaments voice this concern. Those who have no
influence and none to plead their cause suffer much abuse.

The Fulfillment of the Dream (Dan. 4:28-33)—The last verses of
the chapter report the details of the tragedy: “All this came upon King
Nebuchadnezzar” (verse 28). Yet God graciously delayed the judgment for
12 months to give Nebuchadnezzar time to respond to Daniel’s counsel.
Following a boastful speech by Nebuchadnezzar, however, a voice from
heaven announced the fulfillment of the divine judgment (verse 33).

The sickness of Nebuchadnezzar has been the subject of considerable
debate. He suffered possibly from a form of insanity, in which human be-
ings think that they are animals. It could have been lycanthropy, the wolf-
man syndrome, or boanthropy, in which a person thinks he or she is an
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ox. A Babylonian cuneiform text, published in 1975, may refer to
Nebuchadnezzar’s madness. The text states that the king “gave contradic-
tory orders, refused to accept the counsel of his courtiers, showed love nei-
ther to his son nor daughter, neglected his family, and no longer performed
his duties as head of state.” "' Because of his mental illness his officials most
likely confined him to the precinets of the royal palace, rather than let him
be exposed to the gaze of the multitudes, and his ministers and counselors
handled the affairs of state. But God protected the king from the kind of
revolts that often sprang up during periods of royal weakness.

Concluding Doxology (Dan. 4:34-37)—The story concludes with
the restoration of Nebuchadnezzar to the throne of Babylon. Realizing
what had happened to him, he used his restored reason to bless, praise, and
honor God. Was Nebuchadnezzar truly converted? It seems so. Ellen
‘White wrote that “the once proud monarch had become a humble child
of God; the tyrannical, overbearing ruler, a wise and compassionate king.
He who had defied and blasphemed the God of heaven now acknowl-
edged the power of the Most High and earnestly sought to promote the
fear of Jehovah and the happiness of his subjects.”

Application

Daniel 4 contains many lessons: 1. The principle that Nebuchadnezzar
took a long time to learn is still valid today—that God is in control of the
universe and has assigned to each individual a place and a task in His great
plan. 2. Humanity may avert God’s judgments by repentance and conver-
sion (see Isa. 38:1, 2, 5; Jer. 18:7-10; Jonah 3:1-10). For this reason God an-
nounced the impending judgment upon Nebuchadnezzar but gave him a full
year in which to repent and thus avoid the threatened calamity (see Dan.
4:29). 3. We should never despair about the conversion of anybody. Who
would have thought that this pagan king would one day be among God's
great witnesses to the world? 4. Daniel 4 graphically reveals the danger of
pride. Nebuchadnezzar may be an extreme example, but pride to a greater
or lesser degree resides in all human beings, and it comes in endless forms. It
is vital therefore to remember the inspired counsel: “A man’s pride will bring
him low, but the humble in spirit will retain honor” (Prov. 29:23). 5. As
with most of the chapters in Daniel, this one also has special significance for
“the time of the end.” Revelation 18:7 tells us that the latter-day Babylon,
the final church-state confederacy, will boast, “I sit as queen, and am no
widow, and will not see sorrow,” but, as with Nebuchadnezzar, such brag-
ging is only the prelude to judgment and destruction.

44

NEBUCHADNEZZAR'S JUDGMENT

' Desmond Ford, “The Centuries in a Nutshell,” Ministry, May 1974, p. 21.

* The Seventh-day Adventist Bible Commentary (Washington, D.C.: Review and Herald
Pub, Assn., 1935), vol. 4, p. 797.

 Ibid., p. 799.

'S, Parpola, “The Assyrian Tree of Life: Tracing the Origins of the Jewish
Monotheism and Greek Philosophy,” Journal of Near Eastern Studies 52 (1993): 167, See
also Martin Klingbeil, Yahweh Fighting From Heaven (Goettingen: Vandenhoeck and
Ruprecht, 1999), p. 213.

" Parpola, pp. 167, 168.

" Gleason L. Archer, “Daniel,” The Expositor’s Bible Commentary (Grand Fapids:
Zondervan, 1985), vol. 7, p. 63.

" For example, in 1 Enoch 1-36 we find the “Book of Watchers,” in which the term
refers to fallen angels, e.g., 1 Enoch 14:1, 3. See James H. Charlesworth, ed., The Old
Testament Psendepigrapha (Garden City, N.Y.: Doubleday and Company, Inc., 1983}, vol.
1, p. 20,

*See John J. Collins, Daniel, Hermeneia (Minneapolis: Fortress Press, 1993), p, 226.

“Stephen Langdon, ed., Building Inscriptions of the Neo-Babylonian Empire:
Nabopolassar and Nebuchadnezzar (Paris: E. Leroux, 1905), p. 171, in Donald E. Gowan,
Daniel, Abingdon Old Testament Commentaries (Nashwville: Abingdon Press, 2001), p. 80,

"8, Ferguson, Daniel, p. 97.

" Siegfried H. Horn, “New Light on Nebuchadnezza’s Madness,” Ministry, April
1978, p. 40,

“E. G. White, Prophets and Kings, p. 521.

45



CHAPTER 5

Surprise Party

n 1976 Americans celebrated the 200th anniversary of their nation’s

birth. Anyone who visits Washington, D.C., today can study the origi-
nal copies of the Declaration of Independence, the Constitution, and the
Bill of Rights. The creators of such documents were individuals of great
foresight, yet they could hardly have envisaged that one day America
would be the world’s leading superpower. But nations not only rise—they
also fall. Daniel 5 records the collapse of a great nation—Babylon. In chap-
ter 2 Daniel had told Nebuchadnezzar that three other world powers
would succeed his kingdom. Chapter 5 records the fulfillment of the first
part of this prophecy as Persia replaced Babylon.

Information

King Belshazzar—Until the year 1861 Bible critics stumbled over
the first words of the chapter, “Belshazzar the king,” because the ancient
sources available at that time reported that Nabonidus was the last ruler of
Babylon. The name Belshazzar did not appear in any ancient document.
Therefore, they claimed, Belshazzar was an invention of the biblical
author. In 1861, however, excavators found the first cuneiform tablet with
Belshazzar's name on it. Epigraphists in 1882 translated the Nabonidus
Chronicle, which states that Nabonidus lived in Tema (about 500 miles
south of Babylon) for several years while his son Belshazzar remained in
Babylon. Since then many more texts have come to light to confirm that
Belshazzar ruled in Babylon during his father’s absence. A Persian verse ac-
count of Nabonidus states:

One camp he put into the charge of his eldest child,
The troops he sent through the lands with himself.
He struck his hands, he entrusted the kingship to him,
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While he himself set out on a far journey. . . .

Towards Tema' in Amurru he set his face.

He set out on a far journey, a road not within reach of old.
They slew the king of Tema® with the sword. . . .

That city he adorned, he made 1t . . .

They made it like the palace of Babylon.”

When in 539 B.C. Cyrus was ready to march against Babylon,
Nabonidus met him with his forces at Opis on the Tigris to prevent Cyrus
from crossing the river. The Babylonians, however, suffered a disastrous de-
feat, and the Persians were able to push through to Sippar on the Euphrates.
Cyrus captured this city without a fight on October 10, 539 B.C. According
to the Babylonian Chronicle, Nabonidus fled south, while Belshazzar, who
had stayed in Babylon, about 35 miles south of Sippar, remained in the cap-
ital, trusting in its strong fortifications. “It was here that, in a spirit of pride
and arrogance and with a reckless feeling of security (Prophers and Kings, p.
523), he spent his last evening with his concubines and friends in frivolous
drinking, using the sacred vessels of Solomon’s Temple.”" Daniel must have
known Nabonidus, but he does not mention him by name because he
played no part in the events recorded in chaprer 5.

His Father Nebuchadnezzar—Six times the chapter calls Nebu-
chadnezzar Belshazzar’s father (verses 2, 11 [three times|, 13, 18), and one
time it refers to Belshazzar as the son of Nebuchdnezzar (verse 22). Bur ac-
cording to the ancient sources, Nabonidus was the father of Belshazzar.
The problem is easily solved when we remember that the word “father”
in Semitic languages, to which Hebrew and Aramaic belonged, can also
mean grandfather, ancestor. or even predecessor. Neither language has spe-
cific terms for “grandfather” or “ancestor.” The Black Obelisk of the
Assyrian king Shalmaneser III refers to Jehu as the “son of Omri,"”" al-
though Jehu was not related to Omri. Rather he was one of his successors
on the throne of Israel, Similarly Scripture describes Jesus as the “Son of
David” (Matt. 1:1), even though David lived 1,000 years earlier than
Christ. In the case of Belshazzar, some scholars assume that Nabonidus
married one of the daughters of Nebuchadnezzar, which would have made
the latter the grandfather of Belshazzar.”

Explanation
At the end of chapter 4 Nebuchadnezzar experienced a true conver-
sion. Scripture gives no date for this event, but from historical records we
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know that Nebuchadnezzar died in 562 B.C. Following his death the
Babylonians watched a series of weak kings come and go. Twenty-three
years later, in 539 B.C., when Nabonidus, the last king of Babylon, sat on
the throne, the events narrated in Daniel 5 took place. By then Daniel had
been in Babylon for more than 60 years—he was now an old man.

The Handwriting on the Wall (Dan. 5:1-9)—As the chapter
opens, we see a great banquet hall with 1,000 guests. In 1899, in one of
the palaces of ancient Babylon, Robert Koldewey, who excavated the city,
discovered a large hall (170 feet by 56 feet) that he identified as the throne
room. “It is so clearly marked out for this purpose that no reasonable doubt
can be felt as to its having been used as their principal audience chamber.
If anyone should desire to localize the scene of Belshazzar’s eventful ban-
quet, he can surely place it with complete accuracy in this immense
room.”" Such feasts with thousands of guests were not unheard-of in an-
cient times. A stele discovered at Nimrud refers to a festival where King
Ashurnasirpal II feasted 69,574 people during a 10-day period.” According
to Esther 1:1-4 Xerxes | held a great feast for his officials that lasted 180
days. Such feasts involved much drinking, lewd singing, and unrestrained
behavior. At the end of the evening (or early morning) guests would be
helped home, to boast the next day that they had had a “good time.”

Belshazzar’s feast, however, never reached that point. We do not
know what possessed him to request the sacred vessels that Nebuchad-
nezzar had brought from the Temple of Jerusalem (Dan. 1:2). Probably
filled with wine, and no longer able to think clearly, he decided to do
something unheard-of. He put the golden vessels from Jerusalem in the
hands of his guests and led them in the revelry, singing praises to the
gods of Babylon. As they boozed themselves, suddenly on the white
plaster of the Great Hall the fingers of a man’s hand appeared and began
writing a message.

Instantly the laughter and singing stopped, and a stunned and petrified
silence filled the room. The night of revelry became a night of revelation.
Daniel notes that four things happened to Belshazzar: (1) his countenance
changed, (2) his thoughts troubled him, (3) the joints of his hips loosened,
and (4) his knees knocked against each other. In one brief moment the
boastful king became a shivering, shaking, and hopeless mortal. He called
for the astrologers, Chaldeans, and soothsayers, but instead of threatening
them with death, as Nebuchadnezzar had done, he promised them great
riches and honor. Yet in spite of the offers his advisers were baffled and un-
able to decipher the handwriting on the wall. This only increased the ter-
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ror Belshazzar felt. It was now the third time that the wise men of Babylon
had failed, and once more the stage had been set for Daniel to demonstrate
the superiority of the followers of God.

Daniel to the Rescue (Dan. 5:10-24)—At that moment a queen
entered the banquet hall. Scripture does not identity her, but she was not
Belshazzar's wife, since his wives and concubines were already at the feast
(verse 2). She must have been the queen mother. Many scholars believe
“that she was Nitocris, daughter of Nebuchadnezzar, wife of Nabomdus
and mother of Belshazzar.”® In contrast to Belshazzar, who was beside
himself with fright, the queen mother remained calm. She advised her son
to pull himself together and reminded him that Daniel, who possessed “the
Spirit of the Holy God,” was still alive. “Let Daniel be called,” she coun-
seled (verses 11, 12). In describing Daniel’s exceptional abilities she used
the same words that her father, Nebuchadnezzar, had employed (cf. Dan.
5:11, 12 and 4:8, 9, 18).

When Daniel appeared, the king did not seem to recognize the former
prime minister. “Are you that Daniel . . . ?” he asked. More than 20 years
had elapsed since Nebuchadnezzar’s death, at which time Daniel had prob-
ably retired from public service. Belshazzar now offers Daniel the third po-
sition of rulership in the kingdom, the first and second positions being
occupied by his father and himself.

In his response Daniel first declines the king's gifts, then recounts the
events of chapter 4 and explains to Belshazzar that Nebuchadnezzar's men-
tal illness came as punishment for his pride, that Nebuchadnezzar had been
a great king, but that in the end he had humbled himself before God.
Then, having recounted the past, Daniel focuses on Belshazzar and deliv-
ers a stinging rebuke to the ruler. “You knew all this.” he says to
Belshazzar, “yet you refused to humble yourself” (see Dan. 5:22). Instead
of learning from Nebuchadnezzar’s experience, he had gone beyond what
his grandfather had done, who took the holy vessels from the Temple in
Jerusalem. Belshazzar had deliberately insulted and defied the living God
by using the sacred vessels in praise of the pagan deities.

A Message From God (Dan. 5:25-29)—Now we learn for the first
time what the writing on the wall actually said. In Aramaic the inscription,
written without vowels, consisted of four words. How one read them de-
pended on what vowels a person supplied. Without vowels they would
have looked something like thiss MN" MN" TQL WPRSN, the first word
being written twice for emphasis. Daniel interpreted them as “mene, mene,
teqel, upharsin™ (the “w” represents the vowel “u,” meaning “and”). To
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the king’s advisers the words had not made sense. Some of them may have
seen the names of three common weights on the wall—"a Mina, a Mina, a
Shekel,” and a Halfsshekel”—but what did (in more modern terms) “a
stone, a stone, a pound, and half a pound” stand for?

“The three nouns listed in verse 25,” observes Towner, “are treated as
three passive verbs by Daniel in verses 26-28: MENE is related to the verb
m-n-h, ‘numbered’; TEKEL is related to the verb t-q-I-, ‘weighed’; and
PERES [the singular of pharsin] is constructed as the verb p-r-s, ‘di-
vided.””" What the cryptic phrase said was “Numbered, numbered,
weighed and divided.” The last word, “peres,” had a double connotation
because the word for Persian (paras) has the same consonants as “peres.” In
his interpretation, therefore, Daniel said, “Your kingdom has been di-
vided, and given to the Medes and Persians” (verse 28). As he said it, the
Persians had already surrounded the city.

Despite Daniel’s catastrophic explanation, Belshazzar kept his promise
and bestowed great honor on Daniel. Perhaps he did not want to lose face
in front of his courtiers by going back on his word. In any case, the honor
lasted only a few hours. Babylon fell to the Persians that very night.

Historical Postscript (Dan. 5:30, 31)—Judgment came swiftly.
Several ancient sources report that the Persians seized the city without a
major battle."" Herodotus, who wrote some 80 years after the event, ex-
plained how the Persians penetrated the city’s seemingly impregnable
defenses: “Drawing off the river by a canal into the lake, which was till
now a marsh, he [Cyrus] made the stream to sink till its former channel
could be forded. When this happened, the Persians who were posted
with this intent made their way into Babylon by the channel of the
Euphrates, which had now sunk about to the height of the middle of a
man’s thigh. Now if the Babylonians had known beforehand or learnt
what Cyrus was planning, they would have suffered the Persians to enter
the city and brought them to a miserable end; for then they would have
shut all the gates that opened on the river and themselves mounted up
on to the walls that ran along the river banks, and so caught their ene-
mies as in a trap. But as it was, the Persians were upon them unawares” "
and so took the city. Xenophon adds that it was night when the Persians
captured Babylon."

That night the invading forces slew Belshazzar. Nabonidus, who had
fled south, surrendered and committed himself to the mercy of Cyrus.
“According to a Greek report, his life was spared by the generous Cyrus,
and he was placed as vassal ruler over the distant land of Carmania.” "
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Application

What can Daniel 5 teach the modern reader? First, we can learn that
no sin goes unpunished, and when sinners know that they shouldn’t be
doing something, the punishment will be even greater. In verses 22 and 23
Daniel presents Belshazzar with the divine accusation “You . . . have not
humbled your heart. . . . You have lifted yourself up. . . . You have praised
the gods of silver and gold.” Machine-gun-like, Daniel uses the words
“you” and “your” 14 times in the two verses. Belshazzar refused to learn
from the experience of Nebuchadnezzar, and the result was a highly pub-
lic judgment in the presence of his friends and family.

Second, we notice that God is deadly serious when it comes to holy
things. Belshazzar wantonly profaned the sacred vessels from the Temple
of Jerusalem, and by the end of the day he was dead. It reminds us of the
immediate disastrous results of improper contact with holy things on other
occasions. Uzzah put his hand out to steady the ark and fell dead (2 Sam.
6:6-9). Nadab and Abihu used unsanctified fire to bum incense, and the
Lord struck them down (Lev. 10:1-3). King Uzziah usurped the place of
the anointed priests and instantly became a leper (2 Chron. 26:16-21). We
must not trifle with God. What He has declared holy, e.g., the Sabbath or
the tithe, we should treat with reverence and care. God's Word is holy;
therefore, “we should reverence God’s Word. For the printed volume we
should show respect, never putting it to common uses or handling it care-
lessly. And never should Scripture be quoted in a jest or paraphrased to
point a witty saying.” "

The common English expressions “Your days are numbered!” and
“The handwriting is on the wall” are a modern legacy of Daniel 5, remind-
ing people that judgment follows sin as night follows day.

"“According to P. A, Beaulieu, 37 archival texts dated from the first to the fourteenth
year of Nabonidus now attest to Belshazzar's histonaity™ (Stephen L. Miller, Daniel, The
MNew Amencan Commentary [Broadman and Holman, 1994], vol, 18, p. 147).

*Sidney Smith, Babylonian Historical Texts Relating to the Capture and Downfall of
Babylon (London: Menthuen, 1924}, pp. 88, 89.

Y The Seventh-day Adventist Bible Commentary, vol. 3, p. 49.

1. M. Price, O. R. Sellers, and E. L. Carlson, The Monwumenis and the Old Testament,
p. 240,

" G. L. Archer, “Daniel,” p. 69. So also L. Wood, A Commentary on Daniel (Grand
Ruapids: Zondervan, 1973), p. 133,

“R. Koldewey, The Excavations at Babylon (London: Macmillan, 1914), p. 103,

T The Seventh-day Adventist Bibde Connmentary, vol. 4, p. 801,

“D. K. Campbell, Daniel: Decoder of Dreams, p. 60; cf. Archer, p. 72; Miller, p. 160.

" Teqel is the Aramaic form of shekel.
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" W. Sibley Towner, Daniel, Interpretation (Adanta: John Knox Press, 1984), p. 76.

"' The Cyrus Cylinder says that Cyrus entered Babylon unopposed (Ancient Near Eastern
Texts, ed. James B. Pritchard [Princeton, N.J.: Princeton University Press, 1969], pp. 315,
316). The Babyloman Chronicle also states that Cyrus entered Babylon on Tisho 16
(October 12, 539 B.C.) withour a battle (ibid., p. 306),

" Herodotus 1. 190, 191, in Loch Classical Library, vol. 1, pp. 239-241. Xenophon con-
firms that Cyrus had the water of the Euphrates lowered and that his men entered the city
in this way (Cyropaedia 7. 5. 9-24, in Loeb Classical Library, vol. 2, pp. 265-271),

" Xenophon Cyropaedia, 7. 5, 15, 16, in Loeh Classical Library, vol. 2, pp. 267-269.

4 The Seventh-day Adventise Bible Conumentary, vol. 3, p. 49.

"7 Ellen G. White, Child Guidance (Nashville: Southern Pub, Assn., 1954), pp. 538, 539.
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CHAPTER 6

An Ancient Death Decree

hodidas Ndamyumugabe, a Tutsi, was 24 years old when the Rwandan
Pgenocide of his people began in 1994. Like thousands of others, he had
been hiding in the bushes when Hutu militia found him. After a short in-
terrogation they decided to kill him, but first they ordered him to dig his
own grave. As he dug Phodidas prayed, and God heard his prayer. When
he had finished the grave the militia decided to use it for someone else they
had just shot, and ordered him to excavate another one. Before starting the
second grave, Phodidas asked, “Would you please give me my Bible so 1
may say something before digging my grave?” When the militia leader
gave him permission, Phodidas began preaching to them about the great
controversy. “This war is not about Hutus against Tutsis or Tutsis against
Hutus,” he explained, “because there are many Tutsis and Hutus who are
not part of this. This war is between Jesus Christ and Satan.” His 20-
minute sermon left his listeners weeping. In the end they asked him to pray
for them, then let him go. As a result, Phodidas was able to record his 36-
day saga of miracle upon miracle in the book Rwanda: Beyond Wildest
Imagi'na.fl'un.' Like Daniel, Phodidas faced a death decree, and like Daniel,
God delivered him from the killers” hands.

Information

Darius the Mede—At the end of Daniel 5 we encountered Darius
the Mede as king of Babylon. Thus far, we have found no mention of any
historical figure by that name in ancient documents. Liberal scholarship
has concluded that Darius was an invention of the author, who, writing
in the second century B.C., was not very familiar with sixth-century
Babylonian history. Conservative scholars have proposed a number of
identifications, but thus far have not reached any consensus. The prime
contenders are: (1) Gubaru/Gobryas, the first governor of Babylon, and

53



DANIEL

(2) Cyrus the Great. Darius, some claim, was his throne name.

In favor of Gubaru is the fact that according to the Nabonidus
Chronicle Cyrus appointed Gubaru as governor of Babylon. The
Nabonidus Chronicle also reports that Gubaru installed subgovernors in
Babylon (Dan. 6:2). Daniel 5:31 literally reads: “Darius the Mede received
the kingdom.” The passage can be interpreted to mean that Darius ac-
quired the kingdom from a superior person, i.e., from Cyrus, as did
Gubaru, governor of Babylon. Finally, Darius was 62 years old (verse 31),
and from Xenophon we know that Gubaru was “well advanced in years.””

In favor of Cyrus is the fact that dual titles were not uncommon in an-
cient times,” Darius could have been Cyrus’s Median throne name. The an-
cient Jewish translations (LXX and Theodotion) endorse this identification
by using the name Cyrus rather than Darius in Daniel 11:1. Thus D. J.
Wiseman translates Daniel 6:28 as “Daniel prospered in the reign of Darius,
even (namely, or i.e.) the reign of Cyrus the Persian.”* In 539 B.C. Cyrus
would have been about 62 years of age. His father’s name was Cambyses.
The name Ahasuerus in “Darius the son of Ahasuerus” (Dan. 9:1), there-
fore, is understood to be an ancient royal title rather than the actual name
of Cyrus’s father. Since the evidence in both cases is not decisive, hopefully
we will discover further historical data that will clarify the marter.

Satraps—The Persian term satrap, meaning “protector of the king-
dom,” could refer to provincial rulers or kings, as well as to lower royal of-
ficials. According to the Behistun inscription from the time of Darius |
(521-486), the empire was divided into 23 satrapies.” The fifth satrapy in-
cluded Phoenicia, Palestine, and Cyprus.” Since Darius the Mede in Daniel
6 ruled only over the kingdom of Babylon, the 120 satraps most likely
were royal officials who had charge of smaller divisions within his realm.

The Laws of the Medes and Persians—Esther 1:19; 8:8 also men-
tions the immutability of “the laws of the Persians and the Medes,” and
Diodorus Siculus (17. 30) seems to refer to it when he comments that

“Darius 1T could not repeal a death sentence passed on an innocent man.™’

Explanation
The Plot Against Daniel (Dan. 6:1-9)—Daniel not only survived the
downfall of Babylon, but Darius elevated him to a high pesition in his new
government. Scripture does not tell us how Darius heard of Daniel, but his
service under Nebuchadnezzar and the handwriting-on-the-wall episode
must have come to the Mede's attention. Recognizing Daniel’s extraordinary
administrative skills, Darius determined to make him his prime minister.
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The king doubtless acted in the best interests of the state, but he failed
to take into account the feelings of jealousy among his top officials. To
place a former prime minister of the defeated Babylonians in a position that
according to their expectations should be theirs was too much for them.
The politicians, therefore, ordered their legal sleuths to “dig for dirt” in
Daniel’s character, but they couldn’t find any skeletons in his closet, be-
cause he was faithful “concerning the kingdom” (verse 4). Exposing and
slandering others has obviously been a favored method since ancient times
to bring down the opposition.

Having failed to discover anything in Daniel’s character or professional
activities that they could use to discredit him with Darius, the governors
and satraps turned to his religion. Since his religious life and the perfor-
mance of his duties did not conflict with each other, they had to invent
something. Knowing that Daniel was a strict monotheist who prayed to his
God three times a day, they used the knowledge to set their trap.

Their claim before Darius that all the governors, administrators,
satraps, counselors, and advisers had consulted together was greatly exag-
gerated. The majority were probably scattered across the kingdom and did
not even know what was going on. But their flattery achieved its purpose.
The king took their bait.

The decree forbade people to petition “any god or man for thirty
days.” Daniel’s enemies were confident that 30 days was long enough to
trap him, and he did not disappoint them.

Daniel’s Faithfulness (Dan. 6:10-18)—His enemies made sure that
Daniel soon learned of the new law, but he firmly decided to continue his
habit of praying three times daily, “as was his custom.” Did Daniel con-
sider the alternatives? Close the shutters and pray in secret, or ccase pray-
ing for 30 days and outwit the plotters. After all, couldn’t he serve his
people better if he stayed alive? Why make an issue of being seen in prayer?
We don’t know if he spent any time at all considering the alternatives.
What we do know is that anything else but following his usual practice was
unacceptable to him. It would have involved the loss of his public testi-
mony of his faith in the God of Israel.

Solomon’s prayer at the dedication of the Temple (1 Kings 8:35, 38,
44, 48) repeatedly mentions prayer facing Jerusalem and the Temple.
Scripture has no command to pray three times a day, but we know from
Psalm 55:17 that David prayed “evening and morning and at noon.” We
do not know how widespread a custom it was in Old Testament times, but
according to the Didache the early church practiced it.”
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When it became clear that Daniel was not obeying the king's decree,
the plotters hurried to report him to the king. Knowing the king's sympa-
thy for Daniel, they first made sure that the monarch clearly understood
the law he had signed before they told him the news. Immediately realiz-
ing that he had been duped, Darius was extremely upset. Since the law
could not be changed, he had to condemn Daniel to the lions’ den, yet he
did everything he could think of to save his aged counselor.

When the time came, the king personally accompanied Daniel to the
lions’ den while bemeaning his own stupidity. His only hope now was that
the prisoner’s God would step in and deliver His servant, as he had deliv-
ered Daniel’s three friends from the fiery furnace. The soldiers secured the
stone over the opening of the den, and the king and his nobles sealed it
with their signet rings so that no one should tamper with it, either to res-
cue Daniel or to harm him should the lions decide to fast.

Daniel’s Rescue (Dan. 6:19-24)—At dawn, as early as possible, the
king hastened to the den. Lacocque suggests that “perhaps we should see the
king's hasty return early the next morming (verse 20) in the perspective of the
ancient Babylonian custom that the victim would be pardoned if he were tor-
tured and had not died by the following day.”" In any case, Darius must have
had some glimmer of hope that Daniel had survived the night. Arriving at the
mouth of the den, he called out to Daniel in anguish and hope, and, we can
be sure, was overjoyed when he heard the voice of his trusted servant an-
nounce, “My God sent His angel and stopped the lions’ mouths.” The angel
here plays the same role as the fourth man in the blazing furnace in chapter 3.

If anyone wondered whether the lions were actually hungry and ready
to kill, Daniel 6:24 dispels any doubt. When the guards threw Daniel’s ac-
cusers and their families into the den, the lions pounced on them and
crushed their bones before they even reached the bottom of the pit, thereby
providing evidence that the deliverance of Daniel was a miraculous event.

We recoil with horror when we read of women and children being
fed to the lions, but the king acted in a fashion typical of despots of his day.
Herodotus testifies that consigning to death whole families along with con-
demned men was in accordance with Persian custom. “[Darius| seized
Intaphrenes with his sons and all his household—for he much suspected
that the man was plotting a rebellion with his kinsfolk. . . . [Except for the
wife, her oldest son, and her brother] all the rest he put to death.™"

Application
What captures our attention in this chapter is Daniel’s steadfastness and
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loyalty to God in the face of death. He had stood for principles as a
teenager (Dan. 1), and he refused to give in to threats when he was an old
man. Some of the qualities that distinguished Daniel were:

1. Wisdom: Daniel and his three friends, in their vouth received divine
wisdom (Dan. 1:17). Daniel used his gift well. The queen in chapter 5, there-
fore, described him as one possessing insight “like the wisdom of the gods.”

2. Altruism: Repeatedly in the first six chapters we find Daniel display-
ing consideration for others. To protect the chief steward, he asked for a
test of only 10 days (Dan. 1:10-13). He was concerned for the wise men
of Babylon (Dan. 2:24) and for King Nebuchadnezzar (Dan. 4:19).

3. Integrity: Both Nebuchadnezzar and Darius recognized that they
could trust Daniel, that neither race, rank, nor wealth could sway him from
his faithfulness to God (Dan. 2:48; 5:29; 6:3). In every situation he sought
to be just, fair, and merciful.

4. Education: Daniel was not only instructed in the affairs of his own
people but had received a thorough training in the university of Babylon.
He spoke their language, and those with whom he came in contact could
have confidence that he knew his business.

5. Experience: At the time of the events in chapter 6 Daniel was more
than 80 years old. His life of faithful service at a pagan court had demon-
strated that his experience as a statesman, who walked closely with his
God, was invaluable.

Daniel’s experience in chapter 6 reminds us that a governmental de-
cree in the future will require all humanity to worship the beast and his
image (Rev. 13:11-15). Governmental pressure to conform to human laws
contrary to those of God’s laws will reveal the strength of character of pro-
fessed Christians in the final days of earth’s lustory. Many will cave in and
join those on the highway to eternal destruction, while others will stand
firm as did Daniel, and shine like the stars in heaven’s firmament.

“From the story of Daniel’s deliverance we may learn that in seasons
of trial and gloom God’s children should be just what they were when
their prospects were bright with hope and their surroundings all that they
could desire. Daniel in the lions’ den was the same Daniel who stood be-
fore the king as chief among the ministers of state and as a prophet of the
Most High. A man whose heart is stayed upon God will be the same in the
hour of his greatest trial as he is in prosperity, when the light and favor of
God and of man beam upon him.”"

' Phodidas Ndamyumugabe, Riwanda: Beyond Wildest Inagination (Berrien Springs,
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Mich.: Lesley Books, 2000), pp. 101-118.

* Xenophon Cryopaedia 4. 6. 1, in Loeb Classical Library, vol, 2, p. 391.

' For example, in 2 Kings 15:19 Pul is the Babylonian throne name for the Assyrian
king Tiglath-pileser 111 {745-727 B.C.). Cf 1 Chron. 5:26.

‘D. ] Wiseman, Notes on Some Problems in the Book of Daniel (London: Tyndale,
1970), p. 12. He considers the waw to be a waw explicative (“that 15"}, as it clearly is in
1 Chronicles 5:26.

* André Lacocque, The Book of Daniel (Atlanta: John Knox Press, 1979), p. 109,
According to Esther 1:1, Xerxes (485-465 B.C.) organized his empire into 127 provinces.

"Herodotus 3. 91, in Loeb Classical Library, vol. 2, p. 119,

"Emest Lucas, Daniel, Apollos Old Testament Commentary (Downers Grove, [l
InterVarsity Press, 2002), p. 150,

"Didache 8 3, in Edgar ], Goodspeed, The Apostolic Fathers (London; Independent
Press, Led., 1950), p. 15. The Church Fathers greadly valued the book The Teaching (Gr.
didache) of the Twelve Apostles, written most likely in the second century AT,

? Lacocque, p. 118.

" Herodotus 3. 119, 121, in Loeb Classical Library, vol. 2, pp. 147-149,

"E. G. White, Prophets and Kings, p. 545.
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CHAPTER 7

Daniel’s History Lesson

In Daniel 7, which 15 a transitional chapter, we turn from the historical
accounts of the prophet’s life to his visions. Its use of the Aramaic lan-
guage and its parallelism with chapter 2 connect it with the preceding
chapters while its subject matter binds it to what follows. The great
prophetic panorama it describes came to Daniel about 553 B.C., the first
year of Belshazzar's coregency with his father, Nabonidus (Dan. 7:1).

The chapter focuses on the power represented by the symbol of the
little horn. Seven out of 28 verses deal with its activities. Four wild beast
symbols that parallel the four metal empires of the image that
Nebuchadnezzar saw in a dream in Daniel 2 precede its appearance. Both
chapters conclude with the appearance of God’s kingdom.

Information

Animal Symbolism—Scripture employs animal symbols to represent
various powers in history. Jeremiah uses both the lion and the eagle to rep-
resent Nebuchadnezzar (Jor. 49:19-22). Elsewhere, Scripture compares
Egypt to a heifer (Jer. 46:20), a lion (Eze. 32:2), and a crocodile or dragon
(Eze. 29:3). Egyptian iconography symbolizes the king as a lion on a num-
ber of stamp seals and scarabs. And numerous Persian coins from the fourth
century B.C. depict the Persian king as victor over a rampant lion. “One
cannot escape the temptation to consider this particular imagery as a force-
ful hint at the defeat of the Babylonians by the succeeding Persian empire.”'

The Rise of the Papacy—The early Christian emperors considered
themselves rather than the bishop of Rome to be the true rulers of the
church. The emperors Constantine the Great and Theodosius called the
First and Second Ecumenical Councils of Christian bishops in Nicea (A.D.
325) and Constantinople (A.D. 381) without reference to the bishop of
Rome. To counteract the influence of the emperors, Pope Siricius (384-
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399) formulated the first proclamation of the right and duty of the bishop
of Rome to rule over the whole of Christendom: “We (the Successors of
Peter) carry on our shoulders the burdens of all who are weighed down,”
he wrote. “Indeed, in our person the blessed Apostle Peter himself carries
these burdens—he who regards us as the heir to his administration. . . . No
priest of the Lord is free to ignore the decision of the Apostolic See.””

Over the next two centuries the popes in Rome became more and
more adamant in their insistence that they rather than the emperors should
be the final arbiters in church affairs. When Attla the Hun threatened
Rome, Leo | (440-461) confronted the “Scourge of God” and won. He
somehow persuaded Attila to abandon his quest for the Eternal City, a fact
that greatly enhanced the prestige of the bishop of Rome. History will
record that it was Leo the Great who laid the foundations of the political
power of the popes. Earlier in the century the illustrious Augustine, bishop
of Hippo in North Africa, had uttered the now-famous words “Roma lo-
cuta, causa finita” (Rome has spoken; the case 1s closed). The doctrine that
Christ had granted papal power to Peter and that he passed it on to his suc-
cessors in Rome began to take firm root. The creation of the Papal States
in the eighth century and the fact that the Muslims conquered the Christian
centers of Alexandria, Jerusalem, and Antioch, reducing their influence, fur-
ther enhanced the stature and importance of the bishop of Rome.

The power of the Papacy reached its zenith under Gregory VII (1073-
1085), who first enforced the theory that the pope could depose kings, and
under Innocent 11T (1198-1216), who made himself absolute sovereign of
[taly, requiring all officials in Rome to take an oath to him.

The Year-Day Principle

Throughout most of church history people have interpreted apocalyp-
tic time prophecies according to the historicist method of interpretation.
Only in the past 200 years have other systems, such as preterism and futur-
ism, replaced historicism as the dominant method of interpreting the books
of Daniel and Revelation. Seventh-day Adventists, however, have re-
mained historicists, and they continue to use the year-day principle that
forms the backbone of historicism. We can summarize the main points in
support of it as follows:’

1. Since the visions in Daniel 7 and 8 are largely symbolic, with a num-
ber of different beasts representing important historical empires (7:3-7; 8:3-
5, 20, 21), the time periods (7:25; 8:14) should also be seen as symbolic.

2. The fact that the visions deal with the rise and fall of known em-
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pires in history that existed for hundreds of years indicates that the
prophetic time periods must also cover long time periods.

3. The peculiar way m which Daniel expresses the time periods—
“time, times, and half a time” (Dan. 7:25; 12:7)—indicates that we should
not take them literally,

4. In Daniel 7 the little-horn power follows the four beasts, which
together account for a reign of at least 1,000 years. The hom is the focus
of the vision, since it is most directly in opposition to God. Three and a
half literal years for the struggle between the little horn and the Most High
are out of proportion to the comprehensive scope of salvation history por-
trayed in the entire vision.

5. According to the context, the expressions “time, times, and half a
tume” (Dan. 7:25; 12:7; Rev. 12:14), “forty-two months” (Rev. 11:2;
13:5), and “one thousand two hundred and sixty days” (Rev. 11:3; 12:6)
all apply to the same time period, but the natural expression “three years
and six months” does not appear even once. “The Holy Spirit seems, in a
manner, to exhaust all the phrases by which the interval could be ex-
pressed, excluding always that one form, which would be used of course
in ordinary writing, and 1s used invariably in Scripture on other occasions,
to denote the literal period. This variation is most significant, if we accept
the year-day system, but quite inexplicable on the other view.””

6. The prophecies in Daniel 7 and 8, and 10-12 lead up to the “time
of the end” (Dan. 8:17; 11:35, 40; 12:4, 9), which is followed by the res-
urrection (Dan. 12:2) and the setting up of God’s everlasting kingdom
(Dan. 7:27). “In the sweep of history described in these prophecies that ex-
tends from the prophet in the sixth century B.C. to our time and beyond,
literal time periods of only 3 to 6 years are not capable of reaching any-
where near this final end tme. Therefore, these prophetic time periods
should be seen as symbolic and standing for considerable longer periods of
actual historical time extending to the end of time.””

7. The only commonly used measure of time not employed in the
prophecies of Daniel and Revelation is the year. The prophetic passages
refer to days, weeks, and months, but not the time unit “year.” The most
obvious explanation is that the “year” is the unit symbolized by everything
else throughout the prophecies.

8. In Numbers 14:34 and Ezekiel 4:6 God deliberately employed the
day-for-a-year principle as a teaching device.

9. In Daniel 9:24-27 the 70-weeks time prophecy met its fulfillment
at the exact time if we use the year-day principle to interpret it. Many in-
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terpreters, who in other apocalyptic texts do not employ the year-day prin-
ciple, recognize that the 70 weeks are in fact “weeks of years” reaching
from the Persian period to the time of Christ. Thus the pragmatic test in
Daniel 9 confirms the validity of the year-day principle.

Explanation

The Vision of the Four Beasts (Dan. 7:1-7)—The symbols in this
vision are familiar to all Bible students. Winds represent storms of war and
conquest (Jer. 25:31-33; 49:36, 37; Zech. 7:14; Rev. 7:1), and the sea or
water stands regularly for people and nations (Isa. 17:12, 13; 57:20; Jer.
46:6-8: Rev. 17:15). The picture suggests that the rise and fall of empires
results from revolutions and wars.

According to Daniel 7:17, the four beasts represent four kings, or
kingdoms, “which arise out of the earth.” Except for the added detail of
the little horn in Daniel 7, the visions in Daniel 2 and 7 portray the same
sequence of kingdoms and historical events.’

Daniel 2 Daniel 7
Babylon Head of gold Winged lion
Medo-Persia  Chest and arms of silver Bear
Greece Belly and thighs of bronze  Leopard with four heads
Rome Legs of iron Dreadful beast
Divided Europe Feet of iron and clay 10 horns
Papacy — Little horn
Second Advent Stone cut without hands Saints receive the

kingdom

Babylon: The winged lion was a particularly appropriate symbol of
Babylon. Representations of lions appear on the walls of the great proces-
sional way to the Ishtar Gate as well as the gate itself. They occur also on
the outer wall of the throne room in Babylon. In the vision Daniel saw
that the lion’s “wings were plucked off” (Dan. 7:4), indicating the fact that
after Nebuchadnezzar had completed his immense program of conquest
and reconstruction his successors settled down in the way so typical of “a
man’s heart” to enjoy the wealth and luxury they had inherited.

Medo-Persia: The lopsided bear crunching three ribs represents the
empire of Medo-Persia and its conquest of Lydia (547 B.C.), Babylon (539
B.C.), and Egyprt (525 B.C.) under the leadership of Cyrus and Cambyses.
Under Darius Hystaspes and Xerxes the Persian Empire attempted to con-
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quer Greece, but the Greeks defeated them at Marathon (490 B.C.) and
again at Salamis (480 B.C.) and Platea (479 B.C.).

Greece: The leopard has a reputation for its swiftness and agility. The
four wings are a fitting symbol for the speed of movement characteristic of
the young Alexander, who set out in 334 B.C. with 35,000 men and who
in 10 years established the greatest empire the Near East had known up to
that time. The leopard, Daniel reported, had four heads, which in
Scripture sometimes represent rulers or governments (Dan. 2:38; Isa. 7:8,
9). Daniel here predicted that the empire of Greece would fragment into
four kingdoms. From history we know that when Alexander died, his gen-
erals began to fight among themselves. Out of their struggle emerged in
301 B.C. four separate kingdoms: Seleucus took Asia from Phrygia to
India; western Asia Minor and Thrace fell to Lysimachus; Ptolemy became
king of Egypt; and Cassander established himself on the throne of Greece
and Macedonia.

Rome: The fourth kingdom, Rome, was different from all the others
before it in that they had been monarchies, whereas Rome began with a
nonmonarchial form of government. Founded in the year 753 B.C., the
city of Rome early became a republic, and during the Hellenistic age it first
conquered all of Italy and then began to reach out and participate in
Hellenistic affairs. It became the ruling world power when in 168 B.C., at
the Battle of Pydna, the Roman general Aemilius Paulus won a complete
victory over Perseus of Macedonia.

The fourth beast had 10 horns (Dan. 7:7). Corresponding to the min-
gling of the iron with the clay in the feet and toes of the image, they rep-
resent the nations that emerged from the Roman Empire and to a large
extent maintained its civilization. Though many interpreters have tried to
identify exactly 10 peoples and 10 kingdoms descending from them, it is
best to take the number 10 as a round figure (e.g., Gen. 31:7; Num. 14:22;
1 Sam. 1:8; etc.), indicating a multiplicity of states in contrast to the one
empire of Rome.

The Little Horn (Dan. 7:8)—From our study thus far, we have seen
that the fourth beast is Rome and that the 10 horns symbolize the division
of the one Roman Empire into many different nations. But which power
does the little horn represent? Church history indicates that only one
power in history fits the description of the little horn—the Roman
Catholic Church. “Out of the ruins of political Rome arose the great
moral Empire in the ‘giant form’ of the Roman Church.””

The great German church histortan Adolf von Harnack explains that
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the Roman Church “pushed itself into the place of the Roman World-
Empire, of which it is the actual continuation; the empire has not perished,
but has only undergone a transformation. . . . The Roman Church is the
old Roman Empire consecrated by the Gospel.”®

The three horns that were “plucked up” “before it” were the Arian
powers of the Heruli, the Vandals, and the Ostrogoths. Arius, a priest in
Alexandria, taught that Christ was a created being. Although the Council
of Nicea (A.D. 325) condemned his teaching, nevertheless, it continued to
grow, and when the Germanic invaders converted to Christianity it was
mostly to the Arian form. The bishop of Rlome, however, was a Trinitarian
who accepted the divinity of Christ. Daniel 7:8 indicates that these powers
were to be uprooted so that the Papacy could develop and assert itself. The
Ostrogoths defeated the Heruli in Ttaly in A.D. 493, and they in turn suc-
cumbed to the armies of Justinian, the emperor in Constantinople, in A.D.
538 and were completely destroyed in A.D. 554. Justinian defeated the
third power, the Vandals, in A.D). 534. “Thus the three Arian nations who
refused to renounce their heretical faith were uprooted or subdued and the
other Arian peoples turned orthodox, leaving the bishop of Rome the
undisputed ruler of nations and the corrector of heretics.””

We can illustrate the “pompous words” of the little horn by some of
the pronouncements and claims made by the popes and councils of the
Roman Catholic Church. As late as 1894 Pope Leo XIII (1878-1903)
claimed in his encyclical “The Reunion of Christendom” that “we hold
upon this earth the place of God Almighty.™"

The Vision Interpreted (Dan. 7:15-25)—When a heavenly figure
interprets the vision, he tells Daniel that the saints will fall into the hands
of the little horn for three and a half times, and that the little horn will in-
tend to change times and laws (verse 25).

The persecution of faithful Christians by ecclesiastical authorities
throughout the Middle Ages is well known in history. Tens of thousands
of innocent Christians perished under the Inquisition. On Saint
Bartholomew's Day in 1572 alone thousands of Huguenots perished in
France, for which Pope Gregory XllI returned solemn thanks to heaven.

While no one can really change God’s times and laws, a shift in the
weekly day of worship did occur during the first four centuries of church
history. To distance themselves from Judaism, Christians substituted char-
acteristic Jewish religious observances such as Passover and the Sabbath
with Easter Sunday and the weekly Sunday. The Council of Laodicea (be-
tween A.D. 343 and A.D. 381), the first church council to enjoin Sunday
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observance, said in canon 29 that “Christians shall not Judaize and be idle
on Saturday, but shall work on that day; but the Lord’s day [Sunday] they
shall especially honour, and, as being Christians, shall, if possible, do no
work on that day. If, however, they are found Judaizing, they shall be shut
out [Greek anathema) from Christ.”"" Since then many other Sunday laws
have appeared.

Daniel 12:7 again mentions the time period of three and one half
times, or three and one half prophetic years, and the book of Revelation
refers to it in various ways:

Dan. 7:25 A time, and times, and the dividing of time
Dan, 12:7 A time, times, and a half

Rev. 11:2 Forty and two months

Rev. 11:3 A thousand two hundred and threescore days
Rev. 12:6 A thousand two hundred and threescore days
Rev, 12:14 A time, and times, and half a tme

Rev. 13:5 Forty and two months

A comparison of the preceding texts shows that a prophetic year has
360 days; thus three and one half years is the same as 1260 prophetic days
or 42 prophetic months. According to the year-day principle of prophetic
interpretation, the three and one half prophetic years or 1260 days refer to
the time of papal dominion from the sixth to the end of the eighteenth
century, specifically to the time period from A.ID. 538 to 1798.

In A.D. 533 Emperor Justinian, who resided in Constantinople, rec-
ognized the bishop of Rome rather than the patriarch of Constantinople,
who perhaps was too near to him for comfort, as head of all the churches
both West and East. Five years later, in A.D. 538, Justinian’s general
Belisarius delivered Rome from the siege of the Ostrogoths. Thus the for-
mal recognition of the bishop of Rome as “the head of all the Holy
Churches” " in practical terms became effective in A.D. 538. Thereafter,
beginning with the Franks, the other Germanic tribes became Catholic
Christians, and replaced the emperor of the East as the political support of
the Papacy.

On November 9, 1793, the French Revolution abolished
Christianity and replaced it with the worship of reason. Nearly five years
later, on February 10, 1798, Napoleon’s general Berthier entered Rome
and took Pope Pius VI prisoner. Though the Papacy continued, its
power had lessened, and it has never since wielded the same kind or
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measure of authority that it did during the 1260 prophetic days.
Although during the French Revolution the pope lost the Papal States,
the Congress of Vienna (1815) restored his secular, or political, power.
Then in 1860 the armies of Victor Emmanuel II seized the Papal States
(except Rome itself) and annexed them to Italy. Ten years later, on
September 20, 1870, the forces of Victor Emmanuel Il entered Rome,
and a year later Rome became the capital of the united kingdom of Traly.
The secular political power the Papacy had formally exercised for more
than 1,000 years came to an end, and the pope voluntarily became “the
prisoner of the Vatican™ until he regained his temporal power from
Mussolini in 1929.

Application

While the vision of the four beasts and the little horn may have given
some people nightmares, it contains some vital lessons for God’s people
living in the time of the end:

1. Prophecy Is the Foundation of Our Faith.—The apostle Peter
wrote that “we have the prophetic word made more sure” (2 Peter 1:19,
RSV). The fulfillment of the messianic prophecies in the life of Christ pro-
vided an unshakable foundation for Christian faith. Similarly, the comple-
tdon of the prophecies of Daniel 7 in the history of the world since
Nebuchadnezzar confirms for every believer the truthfulness of the Word
of God. Hence, we dare not ignore it. Ellen White admonishes every min-
ister to “present the sure word of prophecy as the foundation of the faith
of Seventh-day Adventists.”"

2. The Prophetic Word Is Important.—The fact that Daniel 7 re-
peats the prophecy of the four world empires and the kingdom of God in
Daniel 2 under different symbols indicates that God saw its message as
something highly important for His people to know. We are a prophetic
movement, and “the people are to be educated,” Ellen White says, “to
read the sure word of prophecy in the light of the living oracles. They need
to know that the signs of the times are fulfilling.” "

3. God Is in Control.—Chapter 7 also teaches us that in spite of
the apparent chaos in our world at times, God is still in control. Daniel
predicted four world empires, the activities of the little horn, and the
kingdom of the saints. The fulfillment of the first two elements of the
prophecy indicates His foreknowledge. Thus we can have confidence
that the predicted third event, the giving of the kingdom to the saints,
will also take place. The sure word of prophecy provides us with the
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hope of good things to come—an everlasting kingdom in which Christ
will reign supreme.
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CHAPTER 8

The Pre-Advent Jut].g'ment

ome see the Seventh-day Adventist understanding of the pre-Advent
S investigative judgment, described in Daniel 7:9-14, as the unique
Adventist contribution to biblical theology.' One or more of the other
churches or denominations, either past or present, share the other funda-
mental beliefs of the church. Some, therefore, have called the doctrine a
face-saving device “to compensate for errors in prophetic interpretation.””
A study of this topic, however, will show that Seventh-day Adventists do
not alone teach the concept of a pre-Advent judgment, and that strong
biblical support exists for it.

Information

The Ancient of Days (Dan. 7:9)—This is the only verse in the
Bible that depicts God the Father in human form. It portrays Him as an
old and therefore wise human judge sitting in His courtroom. The white
garment, symbolizing the absolute moral purity of the divine judge (Isa.
1:18), reminds us of the white robes worn by the 24 elders around the
throne of God (Rev. 4:4) and the white garments the saints shall wear one
day (Rev. 3:5). The white hair symbolizes wisdom and old age which in
the biblical world would best qualify Him as judge (Lev. 19:32; Job 32:7).
The depiction of God’s throne as a flame of fire with burning wheels rep-
resents divine judgment (Ps. 50:3, 4).

The Son of Man (Dan. 7:13)—In Ezekiel God uses the phrase “son
of man” more than 70 times to address the prophet (Eze. 2:1, 3; 3:1, 3, 4,
10, etc.). It emphasizes the limitations of Ezekiel's humanity in contrast to
the divine majesty.

Commentators have interpreted the Danielic “Son of man” as the
archangel Michael,” the personification of the people of God, the Jewish
nation,” and as the Messiah. The messianic view is the oldest and most pre-
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vailing interpretation among Jews and Christians.” In the book of Enoch,
written late during the intertestamental period, the “Son of man” is a mes-
sianic figure “to whom belongs righteousness,” who deposes “kings and
the mighty ones from their comfortable seats,”” and who brings about the
end of the present age. The Gospels present “Son of man” as Jesus’ favorite
title to refer to Himself. He used it more than 80 times to identfy Himself
(1) as the earthly Son of man who is presently at work (Mark 2:10, 28), (2)
as the Son of man who will suffer, die, and rise again (Matt. 17:22, 23;
20:18, 19), and (3) as the Son of man who will come again in eschatolog-
ical glory (Matt, 24:30; 26:64). As used by Jesus, the title reminded His
hearers of the Danielic “Son of man™ who received dominion, glory, and
an everlasting kingdom (Dan. 7:14).

Explanation

Daniel 7 consists essentially of a vision, its interpretation, and the
prophet’s reaction to the vision. A prologue (verses 1, 2) and an epilogue
(verse 28) frame the chapter. The vision (verses 2-14) depicts four beasts,
with the focus on the fourth beast, which has 10 horns, from which arises
another little horn. The little horn becomes the main opposition to the
“Most High” and the saints in the rest of the chapter. While the activities
of the little horn continue here on earth, Daniel has his attention drawn to
a heavenly judgment scene (verses 9-14) that condemns the little horn,
vindicates the saints, and gives dominion, glory, and a kingdom to “one
like the Son of Man” (verse 13).

The judgment passage in Daniel 7:9-14 contains three scenes: (a) a
judgment in heaven in verses 9 and 10; (b) the end of the fourth beast, i.e.,
the cutcome of the judgment in verses 11 and 12; and (¢) the reception of
the kingdom by Son of man (Christ) in verses 13 and 14.

The Court Was Seated, and the Books Were Opened (Dan. 7:9,
10)—Many people love courtroom scenes as long as they are not sitting in
the seat of the accused. Generally, the picture of a judge in court conjures
up the ideas of a crime commiitted and punishment meted out. Most people,
therefore, feel apprehensive when called to jury duty or to stand in the wit-
ness box. Seripture, however, “sees judgment from the viewpoint of the op-
pressed, the suffering victim, and thus places it in the context of salvation and
victory over the oppressor and evil.”® As a result, the Bible sometimes de-
scribes judges as deliverers or saviors (Judges 3:9, 15; 18:28).

The concept of an investigate judgment, as taught by Seventh-day
Adventists, is not foreign to the Bible, Repeatedly in the Old as well as in
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the New Testament we come across investigative judgments. Right from
the beginning of God’s dealing with sinners in Genesis 3 a pattern of judi-
cial procedure emerges, First comes the investigation: “Where are you?”
“Who told you?” “Have you eaten from the tree?” (Gen. 3:9-11).
Following His investigation God announces the verdict in verses 14-19.
We find a similar situation in God's dealing with Cain (Gen. 4:9, 10) and
in His handling of Sodom and Gomorrah. Most of Genesis 18 and 19 de-
scribes God's investigations and deliberations prior to His punitive act. It
is significant that the New Testament projects the judgment on Sodom
and Gomorrah as an “example,” or a “type,” of God’s judgment at the end
(2 Peter 2:6; Jude 7). The writings of Israel’s prophets depict God arraying
Israel or the nations before His judgment seat, His making an investigation,
the stating of facts, the summoning of witnesses, and finally the pro-
nouncement of a verdict (e.g., Isa. 5:1-7; 43:8-13, 22-28). The sequence
is always the same: sin, investigation, and judgment.’

The concept of a pre-Advent investigative judgment appears also in
the New Testament. The parable of the wedding feast in Matthew 22 is a
prime example. “When the king came in to see the guests, he saw a man
there who did not have on a wedding garment” (verse 11). The king’s in-
spection of the guests represents a process of investigation. It determined
who of the guests could remain and who could not. In this sense it is a pic-
ture of the investigative pre-Advent judgment in heaven going on now.

Other New Testament texts that presuppose a pre-Advent judgment
are John 5:28, 29, in which John mentions a resurrection for life and a res-
urrection for condemmnation, and Revelation 20:4-6. Many biblical ex-
egetes agree that Revelation 20 teaches two literal resurrections of the dead
separated by 1,000 years. Inasmuch as only the “blessed and holy” rise in
the first resurrection, a prior judgment must have taken place to determine
who will take part. Non-Adventist theologians have also recognized this.
Lutheran Joseph A. Seiss, for example, wrote: “The resurrection, and the
changes which pass ‘in the twinkling of an eye’ upon the living, are them-
selves the fruits and embodiments of antecedent judgment. They are the
consequences of adjudications then already made. Strictly speaking, men
are neither raised nor translated, in order to come to judgment.
Resurrections and translations are products of judgment previously passed,
upon the dead as dead, and upon the quick as quick. ‘The dead in Christ
shall rise first,” because they are already adjudged to be in Christ, and the
living saints are caught up together with them to the clouds, because they
are already adjudged to be saints, and worthy to attain that world.” "
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In Revelation 14 the first angel’s message, “Fear God and give glory
to Him, for the hour of His judgment has come” (verse 7), precedes the
harvest of the earth (verses 14-20). The sequence of events in this chapter
clearly indicates that the judgment spoken of in verse 7 takes place before
the execution of the judgment at Christ’s second advent in verses 14-20.""
Thus throughout Seripture we find the concept of an investigative judg-
ment, as depicted in Daniel 7, prior to the Second Advent.

The Time and Purpose of the Judgment (Dan. 7:11, 12)—It is
important to recognize that the judgment in Daniel 7 occurs while the lit-
te horn is active on the earth. At the end of verse 8 Daniel hears the
“pompous words” of the little horn, Then his attention shifts to the heav-
enly judgment scene (verses 9, 10). But after describing the judgment
scene, Daniel’s attention again gets caught by what the horn declares. The
text says “at that time,” i.e., while he was beholding the heavenly assize,
the little horn’s proclamation took place here on earth.

Three passages in Daniel 7 refer specifically to the judgment (verses 9-
14; 21, 22; and 26). Since the actions of the little horn clearly intersect and,
for a dme at least, coincide with the heavenly judgment, this judgment
cannot be the final one of Revelation 20. Rather, it must be a preliminary
judgment going on in heaven prior to the Second Advent, as Seventh-day
Adventists have always taught.

Such an interpretation is not limited to Seventh-day Adventists. The
Roman Catholic author F. Diisterwald, for example, wrote: “Without
question, the prophet Daniel here describes God's judgment concerning
the hostile powers. The judgment ends with the total condemnation of
the world empires and the trinmph of the cause of God. However, what
is deseribed here is not, as many older interpreters (Theodoret and oth-
ers) have assumed, the general judgment of the world, it is not God's
judgment here on earth, rather the place of the judgment is in heaven.
The context indicates that it is a preliminary judgment which is later
confirmed in the general judgment of the world.” " The Protestant in-
terpreter T. Robinson saw this judgment sitting during the nineteenth
century when he wrote his commentary on Daniel. “As already ob-
served, this is not the general judgment at the termination of Christ’s
reign on earth, or, as the phrase is commonly understood, the end of the
world. It appears rather to be an invisible judgment carried on within
the veil and revealed by its eftects and the execution of its sentence. As
occasioned by the ‘great words’ of the Little Horn, and followed by the
taking away of his dominion, it might seem to have already sat. As,
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however, the sentence is not yet by any means fully executed, it may be
sitting now.” "

What is the purpose of this judgment in Daniel 77 We observe books
opened and studied (verse 10). In the Old Testament we find references to
the “book of the living” (e.g., Ps. 69:28), the “book of remembrance”
(e.g., Mal. 3:16), and to God’s “book” (e.g., Ex. 32:32; Ps. 56:8). The
same thought occurs in the literature of later Judaism and in the New
Testament (e.g., 1 Enoch 47:3; Phil. 4:3; Rev. 3:5; 20:12; 21:27). The im-
portant question is Who is being judged from these books? From the con-
text we conclude that this judgment includes:

1. God's people. Since “a judgment was made in favor of the saints of
the Most High” (Dan. 7:22), they must be in some way the subject of the
hearing—a fact not recognized outside of the Seventh-day Adventist
Church, though it should not surprise us. Because most Christians believe
in the immortality of the soul, they assume that a person’s future state gets
decided the moment he or she dies, A pre-Advent judgment, therefore,
that renders a final decision involving whether a person is saved or not does
not fit into their paradigm. They see the dead already in heaven or hell (or
purgatory for Roman Catholics). Thus Christians, by and large, have no
room for a pre-Advent judgment, though the context in Daniel 7 clearly
demands it.

2. The little horm. Since the context of the judgment scene repeatedly
refers to the little horn (verses 8 and 11), the judgment, therefore, must
somehow also involve it. “Internal contextual evidence suggests that the
saints and the little horn equally share in the pre-Advent judgment ver-
dict.” " The saints in the sense that they receive the kingdom (verse 27), and
the little horn in that it has its dominion taken away from it. Thus the vin-
dication of the saints (verse 22) implies the condemnation of the little horn.

While non-Adventist interpreters, such as Diisterwald and Robinson,
have seen a pre-Advent judgment in Daniel 7, they have limited it to a
judgment on the little horn, whereas Seventh-day Adventists have seen
both the saints and the little horn as its subjects.

The primary purpose of the investigative pre-Advent judgment is the
final confirmation of salvation and vindication of God’s people (verse 22).
But beyond the vindication of the saints and the condemnation of the lit-
tle horn, the pre-Advent judgment also corroborates God's justice in His
dealings with humanity. When the unfallen beings in the universe exam-
ine the records of the saints during the pre-Advent judgment, they will
conclude that God has indeed been just and merciful in each case. In this
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way the character of God, which has been at the center of the great con-
troversy between Christ and Satan, will be exonerated.

The Son of Man Receives the Kingdom (Dan. 7:13, 14)—Many
interpreters of Daniel view the coming of the Son of man with the clouds
of heaven as a reference to the second advent of Christ.” The scene here
described, however, does not refer to the Second Advent, since the
Ancient of Days is not on earth but in heaven. “He comes to the Ancient
of Days in heaven to receive dominion and glory and a kingdom, which
will be given Him at the close of His work as a mediator. It is this com-
ing, and not His second advent to the earth, that was foretold in prophecy
to take place at the termination of the 2300 days in 1844.”"

Application

“It is appointed for men to die once, but after this the judgment”
(Heb. 9:27). Just as death is the lot of all humanity, so every human being
has to face the final judgment, “for we must all appear before the judgment
seat of Christ” (2 Cor. 5:10). Although we are saved by faith in Christ
(Eph. 2:8), we are still judged by our works (Eccl. 12:14; Matt. 12:36).
However, if we have accepted Christ as our Lord and Savior, we have
nothing to fear in the judgment because Jesus has taken our sins to the cross
and died in our place. Paul says that He was made “sin for us, that we
might become the righteousness of God in Him” (2 Cor. 5:21), and that
“there is therefore now no condemnation to those who are in Christ Jesus”
(Room. 8:1).

Zechariah 3 graphically demonstrates this wonderful truth. When
Satan opposed Joshua before the Lord, God said to His helpers, “Take
away the filthy garments from hin,” Then Joshua received new clothes
and a clean turban (verses 4, 5). The filthy garments, representing the sins
of the individuals, were not burned or sent to the dry cleaners, but Jesus
put them on and then went to the cross to pay the penalty (Rom. 5:8).

The pre-Advent judgment in Daniel 7 is the first phase of the final
judgment. It will investigate and decide the cases of “all who have ever
entered the service of God.”"” Then at the Second Coming God will re-
veal the decisions reached in the pre-Advent judgment, and His saints
will receive the kingdom (IDan. 7:27). During the millennium the right-
eous will judge the wicked (Rev. 20:4; 1 Cor. 6:2, 3), and after it the
wicked and Satan with all his followers will receive the ultimate
penalty—eternal death (Rev, 20:11-15). Together these various phases
of judgment constitute the final judgment, the climax of which will be
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the vindication God’s love and righteousness for all eternity.
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CHAPTER 9

The Sanctuary Attacked

In chapters 2 and 7 God gave Daniel two glimpses into the future. Then
in Daniel 8 the Lord grants him a third one. We saw parallels between the
four metal empires of Nebuchadnezzar's vision and the four beasts in
Daniel’s vision. Furthermore, Daniel 7 added significant new material to the
outline of history in chapter 2, such as the rise and the activities of the litde
horn. The vision of chapter 8 again has considerable overlap with the previ-
ous visions, but it also contains a good deal of additional information. The
story becomes more and more detailed. The main player in the vision of
Daniel 8 is again the little horn. Seven out of 27 verses concern its activities.

With Daniel 7:28 the Aramaic section in the book of Daniel finishes,
and in chapter 8 the prophet resumes in Hebrew. Even the symbols em-
ployed are different from those in the Aramaic section. Now we have no
wild beasts, but the sacrificial creatures of the sanctuary.

Information

The Daily (Heb. Tamid})—The Hebrew word ramid occurs 104
times in the Old Testament, and the King James Version translates it
“daily.” Used as an adjective or an adverb, it has the meaning of “con-
tinual” or “perpetual.” Tamid most often appears in connection with the
tabernacle service, in which it can refer to the daily morning and evening
burnt offering (Ex. 29:38, 42), the lamp never extinguished (Ex. 27:20),
the showbread always on the table (Ex. 25:30), or the fire upon the altar
never allowed to go out (Lev. 6:13), etc. “In all instances tamid denotes
aspects of the tabernacle or Temple service that were in operation ‘con-
tinually,” ‘regularly,” or ‘daily,” in contradistinction to special ritual per-
formed only at specified seasons—such as the Passover, or the Day of
Atonement. . . . The ‘daily’ or ‘continual’ service represented God’s con-
tinuing beneficent provision for man, and pointed forward symbolically
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to Christ’s ministry—Christ, who ‘ever liveth to make intercession for’
us (Heb 7:25).”"

The Little Horn—Most modern Bible scholars interpret the little
horn in Daniel 7 and 8 as the Syrian king Antiochus IV Epiphanes (175-
163 B.C.). In 168 B.C., after a successful campaign against Egypt,
Antiochus IV returned home via Judea and encountered an insurrection in
progress. He put down the rebellion by massacring thousands of Jewish
men, women, and children (2 Macc. 5:12-14). A vyear later he invaded
Egypt again. This tme, however, he underwent a humiliating experience
when during his march on Alexandria the Roman legate G. Popilius
Laenas handed him a letter from the Roman Senate ordering him to leave
Egypt. To add insult to injury, Popilius Laenas arrogantdy drew a circle
around Antiochus and demanded that he respond before stepping outside
the circle. Knowing the might of Rome, Antiochus had to acquiesce. He
then vented his anger on the Jews. Attempting to make Palestine a Syrian
province, he tried to compel the Jews “to abandon their ancestral customs
and live no longer by the laws of God™ (2 Macc. 6:1). If they did not re-
ject their heritage they would face death. Then he desecrated the Temple
in Jerusalem by dedicating it to Olympian Zeus and sacrificing unclean an-
imals on its altar (verses 1-3). His persecution of the Jews led to the
Maccabean revolt and the eventual rededication of the Temple on the
twenty-fifth of Chislev (December), 164 B.C.

Seventh-day Adventists identify the little horn in Daniel 8 as pagan and
papal Rome. They reject the equation of the little horn with Antiochus IV
for several reasons: 1. The little horn came up among 1{} horns (Dan, 7:8),
but Antiochus I'V did not emerge among 10 Hellenistic kings. He was the
eighth king in the Seleucid kingdom, which had 28 kings during its exis-
tence. 2. The vision in Daniel has three horns plucked up before it (verse
8). Antiochus 1V did not uproot three kings. 3. The little horn became
greater than the other horns (verse 20). Clearly Antiochus IV was not
greater than the other kings of his time. In fact, the presence of the Roman
ambassador Popilius Laenas was sufficient to cause Antiochus IV to with-
draw from Egypt. 4. The saints were given into his hands for three and a
half times/years (verse 25). According to 1 Maccabees 1:57 and 4:52-54,
the desecration of the Temple lasted only three vears and 10 days. 5. The
ram (Persia) became great (Dan. 8:4); the goat (Greece) grew very great
(verse 8); and the little horn grew exceedingly great (verse 9). At no time
was Antiochus IV greater than Medo-Persia or Greece,

A study of the little horns in Daniel 7 and 8 indicates a strong paral-
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lelism between them: 1. Both homs are little in the beginning (Dan. 7:8;
8:9). 2. Both become great later on (Dan. 7:20; 8:9ff). 3. Both are perse-
cuting powers (Dan. 7:21, 25; 8:10, 24). 4. Both are self-exalting and blas-
phemous (Dan. 7:8, 20, 25; 8:10, 11, 25). 5. Both target God’s people
(Dan. 7:25; 8:24). 6. Both have aspects of their activity delineated by
prophetic time (Dan. 7:25; 8:13, 14). 7. Both extend until the time of the
end (Dan. 7:25, 26; 8:17, 19). 8. And both face supernatural destruction
(Dan. 7:11, 26; 8:25).

Since in Daniel 7 the little-hormn symbolism clearly points to the
Papacy, the little horn in Daniel 8 must refer to the same power. The only
difference between the two chapters is that in Daniel 8 the little horn sym-
bolizes pagan Rome (Dan. 8:9, 10) as well as papal Rome (verses 11, 12).

Explanation

The vision in Daniel 8:1-14 is the climax of the symbolic presentations
in the book. What follows from Daniel 8:15 to the end of the book is sup-
plementary to the vision of chapter 8. The end of chapter 8 tells us that
Daniel did not understand (verse 27). In chapter 9, therefore, Daniel seeks
further understanding (verse 3), and the visiting angel admonishes him to
“understand the vision,” saying, “I have now come forth to give you skill
to understand” (see verses 22-25).

The Ram and the Goat (Dan 8:1-8)—In 548/547B.C.° Daniel is
in a vision transported to Susa, the city that, after the collapse of Babylon,
would become the capital of the Persian Empire. At the canal called Ulai
he watches a goat defeating a ram. Verse 20 explains the symbolism—the
ram represents Medo-Persia and the goat the Greek kingdom of
Alexander, who is the notable horn between the eves of the goat (verse 5).
At the height of the goat’s strength the big horn breaks, and four other
horns appear in its place. Commentators generally agree that the four horns
represent the four divisions of the Greek kingdom after the death of
Alexander the Great."

The Origin of the Little Horn (Dan. 8:9)—Most commentators
assumne that the little horn came out of one of the four horns, but contex-
tual and literary-structural grounds make that unlikely.’ The previous verse
ended with the words “In place of it [the notable horn] four notable ones
came up toward the four winds of heaven.” The immediate antecedent of
“one of them,” therefore, is “the four winds of heaven,” not the four
horns. The geographical expansion of the little horn (south, east, beautiful
land) suggests that its emergence also belongs to the geographical plane,
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i.e., it comes out of one of the four points of the compass. Furthermore,
the verb yatza, used for the “coming out” of the little horn (verse 9),
stands in contrast to the verb ‘alah, used for the “coming up” of the other
horns (verses 3 and 8).

The non-Adventist author A. Bloomfield also recognizes that the lit-
tle horn emerges from one of the four winds. “The little horn, we are told,
is to come out of one of the four winds of heaven (verse 8). Which wind
it is, is immediately indicated: he will wax great toward the south, east, and
toward Palestine.”” Hence it must originate either from the north or the
west. The power that followed the Greek kingdoms in the east and south
was Rome, and it emerged from the west. The Seleucid Empire became a
Roman province around 65 B.C., Palestine became incorporated into the
Roman Empire in 63 B.C., and Rome took over Egypt in 30 B.C.

But where is the beast to which the horn belongs? One possibility is
that it is outside of the frame of the vision, and thus Daniel does not see it.
The reason for this could be that the animals symbolizing Medo-Persia and
Greece in Daniel 8 were ritually clean ones, while any “terrible beast,”
such as used to symbolize Rome in Daniel 7, would have been an unclean
creature. “That would have distorted the connection between the vision
and the sanctuary.”® However, in biblical symbolism horns represent pow-
ers or nations, and they can appear by themselves without the animals to
which they naturally belong. Zechariah 1:18, 19, for example, tells how
the prophet sees four horns by themselves, and an angel explains that
“these are the horns [nations] that have scattered Judah, Israel, and
Jerusalem™ (verse 19).

In contrast to Daniel 7, in which the little horn (papal Rome) emerges
from the fourth beast (pagan Rome), in Daniel 8 the little horn symbolizes
both pagan and papal Rome. “A part of the whole (the horn) symbolizes
the whole (the fourth beast of Daniel 7). We find support for this conclu-
sion in the fact that in Daniel 8 the little horn participates in a horizontal
conquest—it goes against the south (Egypt), the east (Syria), and the
Beautiful Land (Israel)—representing the activity of pagan Rome (Dan.
8:9). But it also reaches up to heaven (a vertical expansion against the peo-
ple of God and the role of the Prince in the heavenly temple)—the work
of papal Rome (verses 10-12). This horn incorporates the activity of the
beast and its horn described in Daniel 7.”7

The parallelism between the prophecies in Daniel 2, 7, and 8 helps us
to understand the symbolism of the little horn in Daniel 8.
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Symbol Daniel 2 Daniel 7 Daniel 8
Babylon Head of gold Lion
Medo-Persia Chest and arms Bear Ram
of silver
Greece Belly and thighs ~ Leopard Goat
of bronze

Dreadful beast  Little homn
(pagan and
papal Rome).

Rome Legs of iron

Divided Europe Feet of iron 10 horns It warred
and clay against Christ,
cast down the
sanctuary, and
continued to
the time of the
end

Papacy e Little horn

Second Advent Stone cut Saints receive kingdom

without hands

The Activities of the Little Horn (Dan. 8:9-12; 23-25)—Having
established the origin and identity of the little horn, we can turn our at-
tention to its activities: 1. It cast down some of the host and some of the
stars to the ground. 2. It exalted itself as high as the Prince of the host. 3.
It took away the daily and cast down the place of God’s sanctuary. 4. It
cast truth to the ground.

1. It cast down some of the host and some of the stars to the ground (Dan.
8:10, 24).—Exodus 12:41 describes the hosts of the Lord as Isracl. In Daniel’s
vision the “host of heaven” refers to God's people who are still here on earth
but have their citizenship in heaven (Phil. 3:20). Thus one can interpret the
host of heaven in Daniel 8:24 as indicating the holy people, and the stars
most likely represent the leaders of the host (see Rev. 1:20).

The Roman emperors persecuted the Jews as well as the Christians.
When Rome destroyed Jerusalem and its Temple in A.D. 70, more than
1 million Jews perished.” And during the first two centuries of the
Christian Era the emperors Nero, Decius, and Diocletian murdered thou-
sands of Christians who refused to offer incense to the emperor. The
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church historian Eusebius (fourth century) tells us, “One cannot but ad-
mire those who suffered also in their native land where thousands of men,
women, and children, despising the present life for the sake of our Savior's
doctrine, submitted to death in various shapes. Some, after being tortured
with scrapings, the rack, the most dreadful scourgings, and other innumer-
able agonies which one might shudder to hear, were finally committed to
the flames. Some plunged and drowned in the sea, others voluntarily of-
fered their own heads to the executioners, others died in the midst of their
torments, some wasted away by famine, and others were fixed to the cross.
Some, indeed, were executed as malefactors usually were; others, more
cruelly, were nailed with the head downwards and kept alive until they
were destroyed by starving on the cross itself.””

2. It exalted itself as high as the Prince of the host (Dan. 8:11, 25).—
Verses 9 and 10 depicted the movements of the little horn on a horizontal
plane, while verses 11 and 12 show a vertical dimension, indicating the
change of activities from pagan Rome to papal Rome."

In Joshua the commander of the Lord’s army is a divine being (Joshua
5:14, 15). The Prince of the host of God’s people must be the one called
“Messiah the Prince” in Daniel 9:25, “Michael, your prince” in Daniel
10:21, and “Michael, . . . the great prince who stands watch over the sons
of your people” in Daniel 12:1, i.e., Christ.

How did the little horn magnify itself against Christ? By openly assum-
ing the office of Christ as mediator between God and humanity, the Papacy
exalted itself against the Prince of the host and fulfilled 2 Thessalonians 2:4.

3. It took away the daily and cast down the place of God's sanctuary (Dan.
8:11).—How did the Papacy remove the daily sacrifice and cast down the
place of His sanctuary? By placing human intercession into the hands of
priests, the use of the confessional, and by sacrificing Christ anew in every
Mass, the Papacy has eclipsed Christ’s heavenly ministry in the minds of
the worshipers. Believers no longer approach Christ directly; instead they
go to the priest, to the saints, or to Mary. By substituting the priest’s serv-
ice here on earth for Christ’s role in the heavenly sanctuary the little horn
has symbolically “cast down the place of his sanctuary” to the earth and
thereby defiled it.

In the sacrifice of the Mass the Roman priest becomes an alter Christus,
that is, “another Christ,” in that he sacrifices the real Christ upon the altar
and presents Him for the salvation of the faithful. We see this clearly taught
in the latest edition (1994) of the Catechism of the Roman Catholic
Church. “The sacrifice of Christ and the sacrifice of the Eucharist [Mass]
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are one single sacrifice: “The victim is one and the same: the same now of-
fers through the ministry of priests, who then offered himself on the cross;
only the manner of offering is different.” ‘In this divine sacrifice which is
celebrated in the Mass, the same Christ who offered himself once in a
bloody manner on the altar of the cross is contained and 15 offered 1 an
unbloody manner.”"

Furthermore, the priest changes the substance of bread and wine into
the true substance of Christ’s body and blood. “The bread and wine are
brought to the altar; they will be oftered by the priest in the name of Christ
in the Eucharistic sacrifice in which they will become his body and
blood.”" In other words, in obedience to the priest’s words Christ de-
scends on the altar in every Mass. The Jesuit priest Franz Xaver Esser
wrote: “Oh priest, how superhuman and great you are, you are like Christ
who commanded the wind and the sea, and who walked on the heaving
waves. . . . With his scepter the priest enters heaven and takes the Son of
God from the closed circle of the angelic choir and they all are powerless,
they cannot prevent it.” "

In the confessional the priest forgives sins by the formula “I absolve
you from your sins in the name of the Father, the Son, and the Holy
Spirit.” It is a miraculous key in the hands of the priest. Says the Catechism,
“Bishops and priests, by virtue of the sacrament of Holy Orders, have the
power to forgive all sins ‘in the name of the Father, and of the Son, and of
the Holy Spirit.” """

It is through such teaching that the ministry of Christ in the heavenly
sanctuary has been overthrown in the minds of many Christians and its
place effectively taken by misleading substitutes. The Mass and the confes-
sional draw the minds of Christian believers away from a continual de-
pendence upon the mediatorial ministry of the Savior in His sanctuary.
Elaborate ceremonies, all in the name of Christ, obscure the ministry of
Christ. “Instead of trust in the inspired Word and in the personal ministry
of the Holy Spirit men are taught to depend upon an infallible church and
an authoritative teaching body, and so to receive such false doctrines as
transsubstantiation, purgatory, adoration of images, immortality of the soul,
the sacrifice of the Mass, the immaculate conception. Qur great High
Priest, who invites us to come to His throne of grace and find grace to help
in time of need, finds His perpetual intercession pushed aside, and other
means of grace, other mediators and intercessors, are interposed between
Him and His people. . . . His place is taken in the Roman system by
human priests who offer sacrifices, forgive sins, and confer the Holy Spirit,
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The church is born on the shoulders of the pope and upon the heart of
Mary instead of upon the shoulders and heart of Christ. Most of these false
principles have grown stronger through the centuries, but none of them
can be traced even in primitive form to a date much before the fifth cen-
tary A.D.”"

4. It cast truth to the ground (Dan. 8:12).—Jesus said of Himself, “I am . . .
the truth™ (John 14:6), and in regard to God’s Word, He said, “Your Word is
truth” (John 17:17). From the twelfth century onward various popes prohib-
ited the use of the Bible in the vemnacular because the Waldenses and later the
Protestants used it against the teachings of the church.

The Council of Trent in 1546 decreed that no one was to interpret
Scripture contrary to the opinion of the church, for the church was the
judge of the true sense of Scripture. “No one, relying on his own skill,
shall—in matters of faith, and of morals pertaining to the edification of
Christian doctrine—wresting the sacred Scriprure to his own senses, pre-
sume to interpret the said sacred Scripture contrary to that sense which
holy mother Church—whose it is to judge of the true sense and interpre-
tation of the holy Scriptures—hath held and doth hold; or even contrary
to the unanimous consent of the Fathers,” '

Today, of course, the picture has changed. In 1943 Pope Pius XII is-
sued an encyclical urging priests to study and preach from Scripture, to
help Catholic associations for the spread of Scripture in modern languages,
and to encourage the laity to read the Bible daily."” However, it does not
mean that the Bible is now the absolute norm of faith for the Catholic
Church today. The Second Vatican Council (1962-1965) declared that
“she [the church] has always regarded, and continues to regard the
Scriptures, taken together with sacred Tradition, as the supreme rule of her
faith,” and “sacred theology relies on the written Word of God, taken
together with sacred Tradition, as on a permanent foundation.”"™ Thus
while the leadership encourages Bible reading, Roman Catholics accept
tradition as being on an equal level with Scriprure.

Application
When speaking of the little horn, we must distinguish between the in-
stitution of the Papacy and the people who support or follow its teaching.
The members in the Roman Catholic Church, including the pope, are
people for whom Christ died. Throughout history countless sincere and
devout Christians have been members of the Roman Catholic Church.
Ellen White wrote that “there are true Christians in every church who do
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not know the origin of the Sunday-sabbath, and believe that they are keep-
ing the day which God sanctified and blest. This is true of worshipers even
in the Catholic Church; and while this ignorance and integrity remain,
God accepts of their sincerity; but when light shall fall upon their pathway,
God requires them to come into harmony with his law, and to observe the

Sabbath of His appointing.” "

Like Luther, Zwingli, and Calvin in the tume of the Reformation,
God’s people in all Christian churches at the time of the end will hear the
voice of the fourth angel in Revelation 18 calling, “Come out of her, my
people,” and they will respond by joining themselves to God’s remnant
people. In our written and spoken witness, therefore, we need to be care-
ful that we do not unnecessarily offend people. Again Ellen White has given
us wise counsel: “In bearing the message make no personal thrusts at other
churches, not even the Roman Catholic Church. In the different denomi-
nations angels of God see many who can be reached only by the greatest
caution. Therefore let us be careful of our words.”™ While we must never
compromise the truth, we should always be mindful of the fact that others
are nevertheless people for whom Christ died and whom He loves.
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CHaPTER 10

The Sanctuary Cleansed

Sevemh—day Adventists believe that Daniel 8:9-14 refers to the great
controversy or spiritual conflict between Christ and Satan. In particu-
lar it concerns the contrast between God’s plan of salvation and the coun-
terfeit system of the little horn. This passage is at the heart of the prophetic
messages of Daniel as well as at the center of the Adventist sanctuary doc-
trine. A correct understanding of the texts, therefore, is important for a
proper perspective of the sanctuary message and the three angels’ messages,
the first of which proclaims that “the hour of His judgment has come”
(Rev. 14:7).

Information

The Old Testament Sanctuary Service—While the Israelites
camped at Mount Sinai after their deliverance from Egypt, God instructed
Moses to build Him a sanctuary (Ex. 25:8, 9) and to establish a service that
would serve as a visible illustration of the plan of salvation. The sanctuary
itself, surrounded by a large courtyard, consisted of twe rooms, the holy
and the Most Holy, corresponding to the two phases of ministry—the daily
and the yearly service. The daily service took place in the courtyard and in
the holy place, the yearly service in the Most Holy Place.

The daily service consisted of the regular moming and evening burnt
offerings and the offerings the Israelites brought throughout the day. All of
them pointed to Christ, the Lamb of God (John 1:29). The most impor-
tant offering was the sin offering. According to Leviticus 4:2, 13, 22, 27,
however, sin offerings were only for acts done through ignorance. People
might commit a sin and not know it (Lev. 4:13; 5:2-4). But when they dis-
covered it, they were to bring an offering. In cases of conscious or pre-
sumptuous sins, in Hebrew called “sins done with a high hand,” the
offender was to die (Num. 15:30, 31; Deut. 22:22). This happened to the
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man found gathering sticks on the Sabbath (Num. 15:35, 36).

It did not mean, however, that a person could not have such sins for-
given. Sins, however heinous, could be and were forgiven, as they are now,
by repentance and restitution, as happened in the case of David’s adultery
and murder (Ps. 51:16, 17). People in such cases received forgiveness, not
because of a sacrifice the offender brought, but in view of the cross of
Christ. It would have cheapened the enormiry of sin and humanity’s con-
ception of the holiness of God if the man in Numbers 15 had been permit-
ted to bring an ox or a lamb for a deliberate transgression of one of the 10
commandments. Therefore it was “not possible that the blood of bulls and
goats could take away sins” (Heb. 10:4). Such offerings were only illustra-
tions of the real sacrifice of Christ. Only the death of our Lord on the cross
provides for the removal of sin. “But now, once at the end of the ages, He
has appeared to put away sin by the sacrifice of Himself” (Heb. 9:26). The
expression “once” or “once for all,” in connection with the sacrifice of
Christ, is deeply significant. “Christ . . . suffered once for sins” (1 Peter 3:18);
“Christ was offered once to bear the sins of many” (Heb. 9:28); and “now
once in the end of the world” (verse 26, KJV). Thus the Catholic doctrine
that Christ is sacrificed for our sins in every Mass is unbiblical.

The offerings symbolically transferred the sins of Israel to the sanctu-
ary, thereby defiling it. As a result, a special service was necessary to cleanse
the sanctuary from the sins that had accumulated throughout the vear. God
commanded that an atonement be made for the sanctuary to “cleanse it,
and consecrate it from the uncleanness of the children of Israel” (Lev.
16:19). The special service took place on the Day of Atonement. On that
day, once a year, the Levites brought two young goats to the sanctuary and
the high priest cast lots upon them, “one lot for the Lord and the other lot
for the scapegoat” (verse 8). The priest slew the goat of the Lord as a sin
offering, and the high priest took its blood into the Most Holy and sprin-
kled it on and before the mercy seat. The ritual made atonement for the
sanctuary and cleansed it from the sins of the people. When the high priest
had finished making the atonement for the sanctuary, he placed his hands
on the scapegoat and confessed over it all the iniquities of the children of
Israel and sent it by the hand of a man into the wilderness and allowed it
to escape (hence the name “scapegoat”).

It is important to remember that the scapegoat was not slain; therefore,
we cannot consider it an atonement for sin, for without the shedding of
blood there is no remission of sin (Heb. 9:22). The scapegoat symbolized
Satan, who must ultimately bear the responsibility not only for his own sins
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but for his part in all the sins he has caused others to commit. “While the
sin offering pointed to Christ as a sacrifice, and the high priest represented
Christ as a mediator, the scapegoat typified Satan, the author of sin, upon
whom the sins of the truly penitent will finally be placed. When the high
priest, by virtue of the blood of the sin offering, removed the sins from the
sanctuary, he placed them upon the scapegoat. When Christ, by virtue of
His own blood, removes the sins of His people from the heavenly sanctu-
ary at the close of His ministration, He will place them upon Satan, who,
in the execution of the judgment, must bear the final penalty.”"

In cases in which the defilement of the Temple resulted from desecra-
tion by God’s enemies or the people’s idolatry, the Temple was also
cleansed, restored, and sanctified. For example, when Hezekiah came to
the throne, one of the first actions he took was to sanctify or reconsecrate
the Temple that his father, Ahaz, had desecrated (2 Chron. 29:3-8). In the
process, the priests went into the inner part of the Temple “to cleanse
[taher] it, and brought out all the debris that they found in the temple of
the Lord” (verse 16). The Hebrew word taher, used here for the physical
cleansing of the Temple, is the same word employed in Leviticus 16:30 for
the spiritual or ritual purification of the Temple from sin.

Explanation

In the previous chapter we saw that the little horn in Daniel 8, which
we identified as pagan and papal Rome, persecuted God's people, usurped
Christ’s ministry of intercession, and cast the foundation of Christ’s sanc-
tuary and His truth to the ground.

The Conversation (Dan. 8:13, 14)—Having observed the activities
of the littde horn, Daniel then hears two heavenly beings speaking with
each other. One asks the other, “How long will the vision be, concerning
the daily sacrifices and the transgression of desolation, the giving of both
the sanctuary and the host to be trampled underfoot?” And the other being
replies, “For two thousand three hundred days; then the sanctuary shall be
cleansed” (Dan. 8:13, 14). Some have made the mistake of limiting the
question and its answer to the activities of the little horn. They interpret
the time period of 2300 days as referring only to the devastation caused by
the little-horn power. But the question applies to the whole vision, which
began in the time of the Persians, symbolized by the ram at its beginning
(verse 3). Literally the question begins with the words “Until when the vi-
ston?” Although the question lists some of the terrible activities of the lit-
tle horn, things that obviously shocked the prophet, “the question is not
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about how long the little horn is going to profane the sanctuary but about when
the content of the whole vision will be fulfilled. The answer indicates that the
fulfillment of the whole vision will take 2300 days/years. At the end of this
period the little horn’s usurpation of the priestly work of the Messiah will
come to an end through the eschatological day of atonement.”” In the next
chapter we will see why Adventists understand 1844 to be the ending of
the 2300 days/years and the beginning of the pre-Advent judgment.

The prophecy of Daniel 8 focuses on the religious conflict berween
the Prince of the host and the little horn. In this conflict “there have been
two rival plans of sanctuary ministry and salvation—the heavenly original
and the earthly substitute. There have been two rival sanctuaries and two
rival priesthoods. There have been two rival high priests who have offici-
ated over these plans. At some point in the history of this struggle, there
must come a time for a decision between these two plans and their results.
There has to come a time of judgment that will decide between them.
This judgment is what is brought to view in the time period of Daniel
8:14, the 2300 days.”” At the end of the 2300 days a final decision will
determine which of the two plans has been the true plan of salvation. This
involves an examination of the nature of each plan and their effects upon
their respective recipients. The pre-Advent investigative judgment de-
scribed in Daniel 7:9-14 is chronologically located at the end of the 2300
prophetic days.

The pre-Advent investigation examines the records of the lives of the
believers. At its conclusion it blots out either their sins or their names from
the heavenly record. Through this pre-Advent judgment the true plan of
salvation is established and the scheme of the little horn is condemned. The
spiritual conflict between the two systems is decided, and God is justified
before the universe (Rom. 3:4). In other words, the pre-Advent judgment
vindicates not only the saints but also God before all created beings, in-
cluding Satan and his followers.

Because tradition had obscured the truth about Christ’s ministry in
heaven and Protestantism had only partly recovered it, neither William
Miller nor any contemporary scholar understood clearly which sanctuary
Daniel 8:14 referred to. In the years following 1844, however, Bible stu-
dents gave special study to the books of Exodus and Leviticus in connec-
tion with the book of Hebrews, and the distinction between the
“continual” ministration of Christ in the heavenly temple since His ascen-
sion and the “final” or “closing” ministration that He performs immedi-
ately prior to His second advent began to be understood.
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“Since that time the doctrine of the sanctuary has been put right, the
truth thrown down has been lifted up, and for those who have been priv-
ileged to learn of these things, Jesus their Prince is no longer a Sacrifice
only, but also a merciful and faithful High Priest, and more, He has en-
tered upon His final work and soon all enemies will be under His feet.””

The Day of Atonement—The cleansing of the heavenly sanctuary
from the sins of the faithful corresponds to the cleansing of the Mosaic tab-
ernacle on the Day of Atonement (Lev. 16:30).

Intercessory ministy Second Advent

Heaven
Cleansing ministry

1844
Daily ministry Yearly ministry
1

Earth 1

It is important to remember that on the Day of Atonement the morn-
ing and evening sacrifices continued (Num. 28:3, 4), just as Christ contin-
ues His intercessory minisery since 1844 (Heb. 7:25); otherwise, nobody’s
sins could today be forgiven. However, since 1844 Christ in addition to
the ministry of intercession is performing a ministry of cleansing—the pre-
Advent judgment.

The primary objective of the pre-Advent judgment or cleansing of the
heavenly sanctuary is the blotting out of the sins of the saints, but this is
not all. According to the context in Danicl 8 not only do the books of
heaven need to be cleansed, but God also must address the havoc caused
by the attacks of the little horn (verses 11, 12).

That which was symbolically cast down—the daily sacrifice, the truth,
and the place of His sanctuary—will be restored figuratively at the end of
the 2300 years. How has God accomplished this restoration since 18442
First, by reversing earthly judgments against the saints in the heavenly
court. Second, through the proclamation of Christ’s high-priestly ministry
in heaven in the first angel's message (Rev. 14:7).

Thus Daniel 8:14 teaches two vital truths: (a) that since 1844 the sanc-
tuary is being cleansed from the record of the sins of God's people that
have been transferred there as faithful believers have, down through the
ages, laid their sins upon Jesus, their sin-bearer, representative, and substi-
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tutionary priest, and (b) that since 1844 the sanctuary has been restored to
its rightful place through the proclamation of the first angel’s message.

Cleansing the Sanctuary—Many modem Bibles do not use the
word “cleansed” in Daniel 8:14. Rather they speak of a restoration or re-
consecration of the sanctuary. For example, the Revised Standard Version
translates the passage as “the sanctuary shall be restored to its rightful state.”
The Hebrew word nitsdag, used only here in the whole Old Testament, is
a passive form of the common Old Testament word fsadag, meaning “to
be just or righteous, to be in the right,” and in the passive form “to be
made right, to be justified.” Hence, in its root meaning it allows for the
idea of being “put right” or “restored.”

“Although the modern renderings of nitsdag, which are based on the
root meaning of tsadag, serve well to convey to us the restoration of the
truth about the sanctuary, yet the older rendering in the Authorized
Version, ‘be cleansed,” conveys a deeper truth. This older rendering is fully
supported, first by the fact that the pre-Christian Greek translations of tsadag
(which occurs over 500 times in the Masoretic Text of the Old Testament)
reveal that the word was understood to have a very wide range of meaning,
of which ‘to cleanse’ is one. In harmony with this, both the LXX and
Theodotion translate nitsdag by katharize, ‘to cleanse’ in Dan 8:14 (J. P.
Justesen, in Andrews University Seminary Studies IV [1964]: 53-61).°

Critics have sometimes accused Seventh-day Adventists of basing their
sanctuary doctrine on a faulty translation of Daniel 8:14 in the King James
Version. However, a survey of ancient and modern Bible versions shows
that a number of other versions besides the KJV translate nitsdag as
“cleansed.” It is particularly interesting to note that the latest translation of
the Jewish Publication Society (1988) again translates nitsdag as “cleansed.”

LXX “the sanctuary shall be cleansed”
Theodotion “the sanctuary shall be cleansed”

KJV “the sanctuary shall be cleansed”

NKJV “the sanctuary shall be cleansed”

RSV “the sanctuary shall be restored to its rightful state”
NEB “the Holy Place shall emerge victorious”
NIV “the sanctuary will be reconsecrated”
NASB “the holy place will be properly restored”
Douay “the sanctuary shall be cleansed”

Knox “the sanctuary is cleansed”

Jerusalem “the sanctuary shall have its rights restored”
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Moffare “the sanctuary shall be restored”
IPS “the sanctuary shall be victorious™
Tanakh “the sanctuary shall be cleansed”

Thus the KJV translation “the sanctuary shall be cleansed” is linguisti-
cally, contextually, and historically well justified.

The diagram on page 92 shows that the cleansing of the sanctuary in
Daniel 8 is the same event as the pre-Advent judgment in Daniel 7. In
Daniel 7 the judgment scene follows the activities of the little horn dur-
ing the 1260-day period. Daniel 8 has the sanctuary cleansed at the end
of the 2300 prophetic days after the little horn has warred against Christ
and His sanctuary. And in Daniel 7 the saints are given into the little
horn’s hands for three and a half times, or 1260 years, i.e., until 1798,
Following the activities of the little horn, Daniel sees a judgment taking
place in heaven that abolishes the power of the little horn. From Daniel
8 (and 9) we learn that this judgment, which is equivalent to the cleans-
ing of the sanctuary, began in 1844,

Application

The idea of standing in front of a judge unnerves most people. Yet the
Bible contains many texts referring to God’s judgment. For example: “The
ungodly shall not stand in the judgment™ (Ps. 1:5); “We must all appear be-
fore the judgment seat of Christ” (2 Cor. 5:10); “For God will bring every
work into judgment, including every secret thing, whether good or evil”
(Eccl. 12:14); “For every idle word men may speak, they will give account of
it in the day of judgment”™ (Matt. 12:36). Are such texts good news for us, or
are they unsettling? Does anyone lock forward to his or her judgment?

Well, yes, the psalmist actually did eagerly anticipate the judgment. He
longed for it. In Psalm 82:8 he prayed. “Arise, O God, judge the earth.”
When we have been wronged, perhaps we have been tempted to pray,
“Arise, O Lord, and judge these evil people.” But David not only prayed
that God would judge the wicked in our world; numerous times he
prayed, “Judge me, O Lord” (Ps. 7:8; 26:1; 35:24; 43:1, KJV). He seemed
to be saying, “Hurry up, Lord, judge me.” Why? Did he not realize the
heinousness of his own sins (adultery and murder)? Yes, David understood:
“I acknowledge my transgressions, and my sin is always before me™ (Ps.
51:3). But he also grasped the message of righteousness by faich. He recog-
nized that sinful though he was, the blood of the Substitute could cover
and cleanse his sins. Therefore, in joy he could cry out, “Blessed is he
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whose transgression is forgiven, whose sin is covered™ (Ps. 32:1).
Seripture consistently upholds the seriousness of sin and the certainty
of judgment, but it also reveals repeatedly that the Lamb of God, the sin-
ner’s substitute, has been accepted in each person’s place (Rom. 3:23-28).
As we receive Christ, His righteousness covers us, acquitting, pardoning,
and cleansing us, and therefore we need not fear the judgment (Rom. 8:1).

PARALLELS BETWEEN DANIEL 7 AND 8

DEMONSTRATING THE SIGNIFICANT LINK BETWEEN
THE PRE-ADVENT SESSION OF THE JUDGMENT
AND THE “CLEANSING OF THE SANCTUARY”
OF DANIEL 8:14

DANIEL 7

DANIEL 8

LION (BABYLON)

(BABYLON OMITTED)

BEAR (MEDOD-PERSIA)

RAM (MEDO-PERSIA)

LEOPARD (GREECE)

HE-GOAT (GREECE)

FOURTH BEAST
(PAGAN ROME)

TEN HORNS
(10 KINGDOMS)

LITTLE HORN
(PAPAL ROME)

LITTLE HORN
(ROME, PAGAN AND PAPAL)

WARRED AGAINST CHRIST.
CHST DOWK SANCTURRY,
CONTINUED TO- THE
“TIKE OF THE END."

THE NEXT GREAT EVENT?

THE JUDGMENT
SITS

THE LITILE HORN'S
DOMINION TAKEN AWAY,

THE NEXT GREAT EVENT?

THE SANCTUARY
IS CLEANSED

THE LITTLE HORN
“BROKEN WITHOUT HAND."

THE SAINTS OF
THE MOST HIGH
POSSESS THE KINGDOM.

CHAPTERS 917 ARE A CONTINUATION
OF GABRIEL'S INTERPRETATION, BEGUN
IN CHAPTER B AND CLIMAXING IN

THE FINAL DELIVERANCE
OF GOD'S PEOPLE.
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Signs Pub. Co., 1987), p. 55.
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The Importance of the Pre-Advent Judgment—In our study of
Daniel 7 and 8 we have discovered that (1) the parallels berween Daniel 7
and 8 indicate that the judgment in Daniel 7 and the cleansing of the sanc-
tuary in Daniel 8 are one and the same event, and (2) the subjects of the
judgment in Daniel 7 are the little horn (verses 8-11) and the saints (verse
22). What is the importance of the doctrine of the pre-Advent judgment?

First, its historical significance lies in the fact that it provides an under-
standing of the disappointment in 1844. The recognition that Jesus in 1844
began the second phase of His ministry in heaven explains why He did not
come to earth on October 22, 1844 (Rev, 10:9, 10).

Second, it is theologically vital in the sense that the pre-Advent judg-
ment serves as the final review for the lives of those who will enter the
kingdom. “From time to time some of these saints have been adjudged
guilty of various crimes by earthly tribunals when actually they were serv-
ing God and man faithfully. In the pre-Advent judgment these unjust sen-
tences by earthly court will be reversed by the courts of heaven. In this way
God will vindicate His saints.”"

Finally, the pre-Advent judgment will proclaim the righteousness, jus-
tice, and mercy of God throughout the universe (Rev. 15:3, 4). It will vin-
dicate the character of God, which has been in dispute in His dispute with
Satan (Rom. 3:4).

"E. G. White, The Grear Controversy, p. 422.

* A. Rodriguez, Futnre Glory, p. 54.

*William H. Shea, Daniel 7-12, Abundant Life Bible Amplifier (Boise, Idaho: Pacific
Press Pub, Assn,, 1996), p. 110,

f E. W, Marter, Daniel's Philosophy of History, p. 82.

* Ibid.

" William H. Shea, “Theological Importance of the Pre-Advent Judgment,” in Seventy
Weeks, Leviticus, and the Nature of Prophecy, ed. Frank B. Holbrook, Dianiel and Revelation
Committee Series (Washington, D.C.: Biblical Research Instiruee, 1986), vol. 3, p. 328,



CHAPTER 11

God’s Timetable

pproximately 10 years had passed since Daniel had received the vision

of the 2300 evenings and mornings recorded in chapter 8. Though an
angel told him to “seal up the vision, for it refers to many days in the fu-
ture” (Dan. 8:26), he longed to know what the long time period of 2300
evenings and mornings meant. According to Jeremiah's prophecy (Jer.
29:10), the time for the return of the Jews to Jerusalem in 539 B.C. was
close at hand. Yet in his last vision, the angel had told him that it would
be 2300 prophetic days before the sanctuary would be restored. Daniel no
doubt feared that God somehow intended to prolong the period of captiv-
ity. In response to these concerns the Lord sent Gabriel to assure him that
it was not the case. The first 490 years of the 2300, he learned, had special
significance for the Jews, for toward the end of the period the promised
Messiah would come.

Information

A Covenant Lawsuit—For one to grasp the significance of Stephen’s
speech in A.D. 34 as the end of the 490-year period, it is important to un-
derstand the Old Testament lawsuit concept (Heb. rib). A rib refers to a dis-
pute requiring a judge to adjudicate it. Particularly in the prophetic
literature, a rfb is a covenant lawsuit between Israel and Yahweh. When
the prophets came as reformers to call Israel back to the Sinai covenant re-
lationship, they did so through a “covenant lawsuit,” in which the prophet
summoned the people to hear the charge Yahweh had against them.

An example of such a covenant lawsuit appears in Micah 6:1-8. Verses 1
and 2, in which #h occurs three times, call upon the mountains to serve as
witnesses. With their knowledge of generations of human misdeeds and of
God’s dealings with Israel, they are summoned to hear Yahweh's charge
against His people. Rather than spell out the charge of disloyalty, God asks
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His people what He has done to them that they abandoned Him. “How have
[ wearied |[burdened] you?" He says. Why have they ceased to obey Him? To
show that they had no reason for such behavior, the prophet cites God’s
mighty acts on behalf of His people in the past (verses 3-5). He delivered
them from Egypt and brought them safely through the wilderness to Canaan.
His recital reminds us of God’s faithfulness to His covenant promise.

In verses 6, 7 Micah now voices the people’s response. If Yahweh is
displeased with us, what shall we do? they ask. Shall we come to Him with
yearling calves—the choicest offering? Or shall we give thousands of rams
and rivers of oil—is it quantity that matters? “The series of hypothetical
questions rises to a hysterical and ghastly crescendo in the ultimate offer of
child sacrifice.”' The implied answer to all these questions is that God re-
quires none of these things—what is important is not what we have in our
hands but what is in our hearts. Sacrifice without a proper relationship to
God and one’s neighbor is useless. Verse 8 then summarizes the essential
elements of God’s covenant with Isracl—do justly, love mercy, and walk
humbly with Him.

The Command to Restore and Build Jerusalem—The angel
Gabriel told Daniel that the starting point for the 490-year prophecy was
the command to restore and build Jerusalem. The books of Ezra and
Nehemiah record four decrees dealing with Jerusalem and its Temple.
Cyrus promulgated the first in 538 B.C. (Ezra 1:1-4), Darius I the second
in 519 B.C. (Ezra 6:1-12), and Artaxerxes the third I in 457 B.C. (Ezra
7:12-26) and the fourth—the authorization given to Nehemiah to rebuild
the wall of Jerusalem—in 444 B.C. (Neh. 2). Which of them is the decree
mentioned by Gabriel?

text of Cyrus’s edict that authorizes (1) the exiles to return to Jerusalem;
(2) the rebuilding of the Temple; and (3) provisions for rebuilding the
Temple, While the returnees joyfully celebrated the laying of the founda-
tion of the Temple (Ezra 3:10-13), their zeal soon flagged when opposi-
tion arose (Ezra 4:1-4), and they suspended the building program (verse
24). The important point to note is that Cyrus’s decree refers not to re-
building the city but only the Temple. Since Daniel 9:25 clearly specified
the reconstruction of the city of Jerusalem, the decree of Cyrus obviously
does not qualify as the starting point for the 490-year prophecy.

2. The Decree of Darius I in 519 B.C.—According to Ezra 5:1, 2,
Zerubbabel and Joshua, under the influence of the prophets Haggai and
Zechariah, reinitiated the project of restoring the Temple several years
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after it halted. However, when Tatnai, the governor of the region, saw
what the Jews were doing, he wrote to Darius, asking him to verify the in-
formation he had received from the Jewish leaders (verses 3-5). After in-
vestigating the matter, which brought to light the decree of Cyrus, Darius
issued another document confirming Cyrus’s decree (Ezra 6:3-12). The
decree of Darius is basically the same as Cyrus’s edict. According to Ezra
6:15, the people of Jerusalem completed the Temple in March 515 B.C.
Again, it is important to note that the decree of Darius referred only to the
rebuilding of the Temple and not to the city of Jerusalem.

3. The Decree of Artaxerxes I in 457 B.C.—The decree of Artaxerxes
included several important elements: 1. It granted permission to exiles will-
ing to return to Judah to do so. 2. Ezra was to investigate the spiritual con-
dition of the people in Judah, in order to bring their lives into harmony
with the law of Moses. 3. Money received from the king and his coun-
selors together with other funds would go to the support of the Temple in
Jerusalem as well as for other perceived needs. 4. Temple and Temple per-
sonnel were exempted from taxes. 5. Ezra was to establish a judicial and
civil system based on the Torah. The last point implied that the king re-
stored the authority of the Jews to govern themselves on the basis of the
law of God. However, the document says nothing directly about rebuild-
ing the city.

Nevertheless, a number of interpreters believe that the decree of
Artaxerxes, recorded in Ezra 7, was comprehensive enough to permit the
rebuilding of Jerusalem. The text of a letter recorded in Ezra 4 indicates
that the Jews under the leadership of Ezra did in fact rebuild the city. Ezra
4:7-23 states that a group of Persian officers wrote a letter to Artaxerxes
recording their opposition to the rebuilding of Jerusalem by the Jews. “Let
it be known to the king,” they said, “that the Jews who came up from you
have come to us at Jerusalem, and are building the rebellious and evil city,
and are finishing its wall and repairing the foundations” (verse 12). This
clearly indicates that Ezra must have understood his authority to include
the restoration of Jerusalem.

The king’s answer to the letter suggests that Artaxerxes had authorized
the Jews to rebuild the city. If the rebuilding of the city had been unau-
thorized, the letters to and from Artaxerxes, recorded in Ezra 4, would
have mentioned, if not stressed, the illegitimacy of the project. “The issue
of the complaint is not the rebuilding of Jerusalem and its walls as being
contrary to the law but the alleged harm that would come to emperor.and
empire were the city and its walls to be completely restored. The Jewish
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community is depicted as a potential rebel. It is not the rebuilding in itself
which is depicted as rebellion. The king is advised that a rebuilt city would
rebel and withhold tribute, custom, and toll.””

Artaxerxes’ response. therefore. does not say that the rebuilding is ille-
gal. It just mentions that he checked the history of Jerusalem and that it
confirmed that the city had indeed been rebellious, and based on that find-
ing, he ordered the project to stop (verses 19-21). The rebuilding was to
be postponed to a future time to be determined by the king. In 444 B.C.
he gave Nehemiah permission to finish rebuilding the city (Neh. 2).

4. The Decree of Artaxerxes I in 444 B.C.—In 444 B.C. Nehemiah,
cupbearer to Artaxerxes [, received a report about the situation in
Jerusalem that deeply shocked him (Neh. 1:3, 4). He requested and re-
ceived permission from the king to go to Jerusalem to complete the re-
building of the city and its walls, which, as we saw, Ezra had begun in 457
B.C. Arriving in Jerusalem, he managed to complete the walls in 52 days
(Neh. 6:15), a further indication that much of the work of rebuilding the
wall must already have happened under Ezra in 457 B.C.

The 70 Weeks

“70 WEEKS ARE DETERMINED [“CUT OFF”] UPON THY PEOPLE.”
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If we take 444 B.C. as the starting point for the 70-week prophecy,
the end of the sixty-ninth week (483 years later) would place the Messiah
in the year A.D. 40, a date well after the time of Christ. If, on the other
hand, we regard 457 B.C. as the beginning of the 70 weeks, the Messiah
appears in A.D. 27 (Jesus’ baptism), and He is cut off (crucified) three and
a half years later. Consequently 457 B.C. provides the best starting point
for the 70-week and the 2300-evening-and-morning prophecies.

Explanation

Great changes had taken place since Daniel’s last vision in chapter 8.
Babylon no longer existed as a world empire, Medo-Persia now ruled the
world, and Darius the Mede sat on the throne of Babylon. Daniel, though
busy with affairs of state, wondered: What about the captivity of my peo-
ple? When will they be able to return to Jerusalem?

Daniel’s Prayer (Dan. 9:1-19)—Through confession and pleas for
forgiveness Daniel sought to move God to permit His people’s immediate
release from captivity and the restoration of the sanctuary at Jerusalem, The
answer to his prayer came quickly in the form of the angel Gabriel (verse
21), though what he heard was not the answer he had expected.

God still answers prayers in many and varied ways. They may include
healing from sickness, the return of a lost son or daughter, or a raise in pay
when least expected. And He hears prayers not only from sincere
Christians, but also from earnestly praying non-Christians. Ranjit Singh
was a Hindu in northern India. He and his wife had planted 2,500 cabbage
plants in their garden, but without rain the continuing drought threatened
to destroy their harvest. The Singhs had lost faith in the 300,000 gods of
Hinduism on which they had called throughout their lives, but where
could they go for help?

“Then Mr. Singh recalled hearing someone say that the God of the
Christians was all-powerful. He talked it over with his wife, and they de-
cided to pray to this unseen God for rain. ‘If the God of the Christians
hears our prayer and answers, then we will know that He is the true God,’
Mr, Singh told his wife. For the first time in their lives the couple poured
out their hearts to God for help. That night it rained. The next day the
couple stood in amazement when they realized that the rain had fallen only
on their cabbage patch and nowhere else in the village.”” In time Mr.
Singh and his wife accepted Jesus Christ as their Savior and became mem-
bers of the Seventh-day Adventist Church.

A Heavenly Visitor—As we study the prophecy in Daniel 9 it is im-
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portant that we remember the links between this and the previous chap-
ter: 1. The same angel visited Daniel (verse 21). 2. Daniel recalled the for-
mer vision (verse 21). 3. Verse 23 repeats the command to Gabriel in
Daniel 8:16 to give the prophet understanding of the vision. 4. The time
element not explained in Daniel 8 is now the topic in Daniel 9 (verse 24).

Daniel 8 employs two words for “vision.” One is chazon (verses 1, 2,
13, 15, 17, 26), and the other is mareh (verse 16, 26, 27). The first word
refers to the wvision as a whole; the second word focuses on the 2300-
evening-and-morning time element. The angel had explained the animal
and the little horn symbolism in chapter 8. What the prophet did not com-
prehend was the meaning of the “vision [mareh] of the evenings and morn-
ings” (Dan. 8:26). “I was astonished by the vision [mareh], but no one
understood it” (verse 27). Therefore when Gabriel says in Daniel 9:23,
“consider the matter and understand the vision,” he does not use the word
chazon, which refers to the vision as a whole, but employs mareh. This is
an important link between chapters 8 and 9 that many have not recog-
nized. One who does discern it is the Jewish commentator Rabbi Hersh
Goldwurm, who, after citing the words of Gabriel in Daniel 9:23, “under-
stand the vision,” correctly explains that “this refers to Daniel’s vision in
chapter 8 in which the part which disturbed him so (verse 14) is charac-
terized in verses 16-26 as a mareh.””

Daniel 9, therefore, is an integral part of Daniel 8. Gabriel in chapter
9 directs the prophet back to the unexplained part of chapter 8—the time
prophecy of 2300 evenings and mornings, i.e., days. The link between
these two chapters is underscored when Gabriel, after referring to the
mareh vision (the 2300 days), tells Daniel that 70 weeks are “cut off” for
the prophet’s own people. Cut ofl from what? Obviously, from the 2300
days to which Gabriel had just been referring when he mentioned the
marel vision in Danie] 9:23.

While Bible versions generally translate the passage as “seventy wecks
are determined for your people,” Bible scholars acknowledge that the root
meaning of the Hebrew word chatak, here translated “determined,” is “to
cut” or “divide.” The extended meaning is “to determine” or “allot to.”
The word appears only in Daniel 9:24 in the Hebrew Bible, though it oc-
curs in later Jewish writings predominantly as “to cut off.” The 70 weeks
are cut off from the 2300 years in Daniel 8:14 as a time period “assigned
to the Jews with respect to their role as God's chosen people.””

70 Weeks (Dan. 9:24)—A footnote to Daniel 9:24 in the Revised
Standard Version refers to “seventy weeks of years, or 490 years [i.e., 70 x
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7 vears], after which the messianic kingdom will come.” That Jesus, the
Messiah, did appear at the end of the 490-year period shows that we should
understand the 70 weeks according to the year-day principle.

The passage lists six points in three pairs of what would happen dur-
ing the 490 years. 1. “To finish the transgression” and "“to make an end of
sins.” Some understand this to mean that God gave the Jewish people 490
years to decide whether they wanted to serve Him or themselves.” Others
see it as a reference to the cross, where Jesus through His sacrifice brought
to an end the broken relationship (transgression and sin) between God and
humanity and restored us to God (2 Cor. 5:19).” 2. “To make reconcilia—
tion for iniquity™ and “to bring in everlasting righteousness.” The atoning
sacrifice of Jesus Christ achieved this on the cross. 3. “To seal up vision and
prophecy, and to anoint the Most Holy.” For the Jews, vision and
prophecy came to an end at the conclusion of the 70 weeks with the ston-
ing of Stephen (Acts 6:12-7:60). It indicated the end of their special status
as a nation.

What was so significant about the stoning of Stephen? Why was his
martyrdom more important than that suffered by others at that time?
Stephen’s speech in Acts 7 parallels the prophetic “covenant lawsuit”
speech. When the Holy Spirit came upon him, he received a vision of
heaven. Thus by definition Stephen became a prophet at this point in time.
When we look at his speech through the eyes of Old Testament prophets,
it becomes another instance in which a divine prophet brings a covenant
lawsuit against the representatives of God’s covenant community. His
death, therefore, is not just one more martyr’s death. Stephen is the last of
the Old Testament prophets to speak to the Jewish people as the elect peo-
ple of God. But in stoning him they also silenced the prophetic voice ad-
dressed to them. “The prophets who followed Stephen were prophets o
the Christian church, not to the nation of Israel.”®

“To anoint the Most Holy.” Temples were anointed to inaugurate
their services (cf. Ex. 40:9ff). The anointing of the heavenly sanctuary
foretold in this verse points to the inauguration of Christ’s priestly ministry
in the heavenly temple after His ascension (Heb. 9:21fF).

Messiah the Prince (Dan. 9:25-27)—From our study we learned
that the starting point of the 70 weeks or 490 years, and therefore also of
the 2300 prophetie days or literal years, was the year 457 B.C. “There shall
be seven weeks and sixty-two weeks,” Gabriel explained, “until Messiah
the Prince” {verse 25). This time period has two sections, because during
the first seven weeks, or 49 years (457-408 B.C.), the city of Jerusalem
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would undergo restoration. We know that Nehemiah completed the wall
in 444 B.C., but since we have no historical records concerning Jerusalem
from the end of the fifth century B.C., we cannot verify that in 408 the
rebuilding was completed. Yet we have no reason to doubr that the num-
ber of years assigned in the prophecy for the task is correct.

The following 62 weeks, or 434 years (408 B.C.-A.D. 27), bring us
to the vear in which Jesus at His baptism became the Anocinted One. At
that time “God anointed Jesus of Nazareth with the Holy Spirit and with
power” (Acts 10:38). It was then, and not before, that He became officially
the Messiah. Following His baptism Jesus began preaching the gospel of
the kingdom of God (Mark 1:14, 15) and confirming the covenant as
Daniel 9:27 predicted. “When the early days of Christ’s ministry are ex-
amined for a covenant-making or strengthening event, the presentation of
the Sermon on the Mount stands out. Jesus took a selection of command-
ments from the old covenant and amplified or strengthened them; He did
not do away with them (Matt. 5:21-48). Then He added to them His new
commandments (Matt. 6:19-7:11).""

In the middle of the last of the 70 weeks (A.D. 27-34), just as Gabriel
had told Daniel, the Messiah was “cut off,” or killed, and the daily ritual
of sacrifice and offering lost its significance (Dan. 9:27)—type had met an-
titype. Another three and a half years later, with the stoning of Stephen in
A.D. 34, the 490 years came to a close. “Thus with these terminal dates
established, every subdividing date falls into place like a cog in a well-de-
signed wheel meshing into its partner, predictions and events matching one
another perfectly. All this is proof of inspiration, and proof also of the
Messiahship of Jesus of Nazareth,”"

In L{Unlng this M‘_’LLiUII, we need W mention i.]luL ihe appiiualiun ()f-
the seventieth week to the future, as dispensationalists do, is clearly im-
possible. Gabriel plainly declares that the Messiah will be “cut oft” dur-
ing the last week. In fact, he pinpoints it by saying in “the middle of the
week.” One consequence of the Messiah’s death was going to be that
“the people of the prince who is to come shall destroy the city and the
sanctuary” (verse 26). In A.D. 70 the Roman legions under Titus fulfilled
this prophecy.

Application
Some have called this chapter the backbone and crown jewel of
propheey. From Daniel’s prayer to the confirmation of the covenant in
Daniel 9:27, the chapter is bursting at the seams with practical lessons.
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Unfortunately, because of the imitation of space we can touch on only
one or two:

1. His Prayer Life—Daniel, the man for all seasons, was first and fore-
most a person of prayer. Neither his work as a statesman nor the “good
life” at the luxurious Babylonian court could distract him from his daily
communion with God. Are we always as faithful? Daniel’s prayer included
aspects of devotion, adoration (verse 4), confession (verses 5-14), thanks-
giving (verse 15), and petition (verses 16-19).

Most of his prayer consists of a confession of sin. While Daniel led an
exemplary life, he identified himself freely with his people and the stigma
of their sins: “We have sinned and committed iniquity, we have done
wickedly and rebelled” (verse 5); “righteousness belongs to You, but to us
shame of face™ (verse 7); and “we have not obeyed” (verse 10). He also ac-
knowledged that God was acting justly in punishing them (verse 14). The
prayer reaches its crescendo in verse 19: “O Lord, hear! O Lord, forgive!
O Lord, listen and act!” And God did hear the prayer and acted by send-
ing the angel Gabriel.

2, The Messiah—The focus of the prophecy in Daniel 9:24-27 is the
Messiah, the time of His appearing, and His life and work, as well as His
death. Yet no amount of intellectual understanding of this prophecy will
benefit us unless we accept Jesus Christ as our personal Savior. This pas-
sage reveals a salvation not only from the consequences of sin, but from sin
itself, and according to the New Testament, God offers it freely to all.
However, we cannot purchase such a salvation—we can experience it only
through our surrender to Jesus, who said: “Come to Me, all you who labor
and are heavy laden, and I will give you rest” (Matt, 11:28).

"Leslie C. Allen, Commentary on the Books of Joel, Obadiah, Jonah, and Micah (Grand
Rapids: W. B. Eerdmans, 1976}, p. 370.

* Arthur J. Ferch, “Commencement Date for the Seventy Week Prophecy,” in Seventy
Weelks, Leviticus, and the Nature of Prophecy, p. 71.

']. H. Zachary, “The God Who Sends Rain," in “Great Prayers and Pray-ers of the
Bible,” Adult Sabbath School Bible Study Guide, January-March 2001, p. 13,

* Hersh Goldwurm, Daniel (New York: Mesorah Publications, 197%), p. 258,

* The Seventh-day Adventist Bible Commentary, vol. 4, pp. 851, 852.

“W. H. Shea, Daniel 7-12, p. 57.

" A. Rodriguez, Future Glory, p. 601

" Shea, Daniel 7-12, p. 59.

" Shea, “The Prophecy of Daniel 9:24-27," in Seventy Wecks, Leviticus, and the Nature
of Prophecy, pp. 95, 96.

" George McCready Price, The Greatest of the Prophets (Mountain View, Calif.: Pacific
Press Pub. Assn., 1955}, p. 257,
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CHAPTER 12

When Kings Go to War

he last vision in the book of Daniel has three sections: (1) the prologue

in chapter 10; (2) the vision proper in Daniel 11:2-12:4; and (3) the
epilogue in Daniel 12:5-13 that concludes not only the chapter but the
whole book of Daniel. In this vision, given about two years after the re-
turn of the Jews from Babylon, God lifted the veil of history and showed
Daniel some of the background to the conflict going on between the forces
of good and evil. In Revelation 12:7-9 we find a similar picture, Michael
and His angels fighting with Satan, the dragon, and his angels. Yet the out-
come is never in doubt—Michael, 1.e., Christ, overcomes Satan and deliv-
ers His people.

It is a scenario that has been and is being playved out many times here on
earth. During the unrest in Rwanda in 1994, Phodidas, a Tutst Seventh-day
Advenitist, fled from Hutu militiamen. At the main road junction in Kigali a
gang of men identified him as a Tutsi and ordered him to lie down next to
a man they had recently killed. He refused and began to pray, “Lord, the
time has come for You to show Your protection. Show them that T am Your
servant and that You are my God.” When one of the milinamen came with
raised machete to kill him, Phodidas, with eyes wide open, prayed, “Lord,
stop him in Jesus’ name.” As soon as he said it, the militiaman, who was now
only about three feet from Phodidas, suddenly made a U-turn and walked
back to where he had come from. The man seemed confused. Two other
militiamen tried to kill him, but each time an unseen power stopped them.
Phodidas knows that God had sent an angel to protect him. Some time later
the militia miraculously sent him on his way.’

Information
In Daniel 11:2 Gabriel tells Daniel, “Behold, three more kings will
arise in Persia, and the fourth shall be far richer than them all.” At the time
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of the vision Cyrus (559-530 B.C.) was the ruling monarch. The next four
kings were: Cambyses (530-522 B.C.), Gaumata or the False Smerdis (522
B.C.), Darius I (522-486 B.C.), and Xerxes (486-465 B.C.). The last one
was the king who married Esther. When the Greeks destroyed his fleet at
Salamis (480 B.C.) and defeated his army at Plataea (479 B.C.), the Persians
gave up the idea of conquering Greece. One hundred fifty years later the
Greeks under Alexander conquered Persia instead.

After Alexander’s death four of his generals eventually divided the em-
pire among themselves (see Dan. 7:6). Out of the divided Greek Empire
arose two dynasties, the Seleucids and the Prolemies, who became the
kings of the north (the Seleucids in Asia Minor) and of the south (the
Ptolemies in Egypt). The kings mentioned in Daniel 11:5-16 remained in
power until the Romans took over their territories in the second and first
centuries B.C.

The Abomination of Desolation—"The Hebrew shigqgds, ‘abom-
ination,” is a common Old Testament term describing an ‘idol deity” (e.g.,
Deut, 29:17; 2 Kings 23:24; 2 Chron. 15:8; Eze. 37:23). Such idol ‘abom-
inations’ set up in the Temple at Jerusalem in Old Testament times were
said to defile, or pollute, it (Jer. 7:30; Eze. 5:11). The Hebrew shamem, a
form of which is translated ‘desolation’ (more literally, ‘something that
makes desolate’), is used of the devastation caused by an invading army
(Jer. 12:11), a scene that creates a sense of horror in a person beholding 1t
(Jer. 18:16). The Hebrew pesha’, ‘transgression,’ in the parallel expression
‘transgression of desolation” in Dan. 8:13, is used of acts of apostasy and re-
bellion against God (see Amos 2:4, 6; Micah 1:5)."*

The phrase “abomination of desolation” found in Matthew 24:15 de-
rives from the book of Daniel, where the phrase, or variants of it, appear
three times, namely Daniel 9:27; 11:31; and 12:11. In the Greek transla-
tion of the Old Testament (LXX) the three passages are almost word for
word the same. However, Jesus in Matthew 24:15 refers back to Daniel
9:27, for it alone is in a context that speaks of the destruction of the city
of Jerusalem. The Romans in A.D. 70 destroyed Jerusalem, burned the
Temple, and in A.D. 135 erected a temple to Jupiter in its place.

Martin Luther identified the abomination of desolation in Daniel 11
with the Papacy and its doctrines and practices.” In view of the paral-
lelism between Daniel 8:11, in which, as we saw, the little horn takes
away the daily, and Daniel 11:31, in which again the daily is taken away
but in addition the abomination of desolation is set up, it seems logical
to conclude that the power that removes the daily is also the power that
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sets up the abomination of desolation. Hence, Seventh-day Adventists,
as did Luther and many other Protestant commentators, believe that
the Papacy and its teachings constitute the fulfillment of these prophe-
cies in history.

Explanation

The last vision in the book of Daniel contains the most detailed
prophecy of future events in the Old Testament. We do well to remem-
ber, therefore, that the great prophecies in Daniel are given according to
the principle of repetition and enlargement. They begin either in the days
of Babylon (Daniel 2 and 7) or Medo-Persia (Daniel 8 and 12), but they
each climax in the establishment of the kingdom of God. Daniel 2, 7, and
8 all deal with the same powers. Chapter 7 enlarges Daniel 2, and Daniel
8 expands Daniel 7. We can expect therefore that the vision of Daniel 10-
12 will enlarge the outline of Daniel 8.°

The Prologue in Daniel 10—The mtroduction to this chapter
records that the events described took place in the third year of King
Cyrus. His third year as king of Babylon would have been 535 B.C.
Daniel, the passage informs us, has been mourning and fasting for three
weeks. The text gives no reason for it, though from verse 14 we can infer
that the future of his people must have concerned him. At the end of the
three weeks Daniel, at the river Tigris, received a vision that revealed the
conflict between the spiritual forces in the universe.

Daniel 10, probably more than any other passage in Scripture, exposes
the invisible powers that rule and influence nations. In Scripture we read
that spiritual beings carry out God’s purpose in the physical world (Ex.
12:22: 2 Sam. 24:16), and the moral world (Luke 15:10), as well as in the
political world. In this chapter, however, we learn not only that Israel had
a spiritual champion to protect it as a nation and to watch over its interests
(Dan. 10:21), bur also that the nations opposed to Israel had their princes
who were antagonistic toward those who watched over Israel. According
to Ephesians 6:12, the “princes” of the pagan powers are “the rulers of the
darkness of this age.”

“In the annals of human history the growth of nations, the rise and
fall of empires, appear as dependent on the will and prowess of man.
The shaping of events seems, to a great degree, to be determined by his
power, ambition, or caprice. But in the Word of God the curtain is
drawn aside, and we behold, behind, above, and through all the play and
counterplay of human interests and power and passions, the agencies of
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the all-merciful One, silently, patiently working out the counsels of His
own will.”?

The Vision (Dan. 11:2-12:4)—Modern cntical scholarship views
this chapter (11) as a description of the wars between the Seleucid (king of
the north) and Ptolemaic (king of the south) rulers, culminating in the ca-
reer of the Syrian king Antiochus IV Epiphanes, whom they see as the
main actor in verses 21-45. Evangelical scholarship, generally, follows this
outline, except that from verse 35 on some see the career of Antiochus
Epiphanes foreshadowing the activities of the last-day antichrist, while oth-
ers postulate a gap of many centuries between verses 35 and 36 and inter-
pret the last 10 verses as applying only to a future antichrist.

Within the Seventh-day Adventist Church this chapter has received a
variety of interpretations. The differences between the various authors
concern primarily the question “At what points in the story do the
Romans and the Papacy enter the picture?” The Seventh-day Adventist
Bible Commentary and M. Maxwell see the Roman entry in verse 14;
R. A. Anderson, G. M. Price, and W. H. Shea believe the Romans come
on the scene in verse 16. J. B. Doukhan believes that the Romans appear
briefly only in verse 4 and from verse 5 he has the Papacy as the king of
the north until the end of the chapter. Maxwell applies verses 21-45 to the
Papacy; Shea has the Papacy enter the story in verse 23; Price in verse 30;
and The Seventh-day Adventist Bible Commentary and Anderson believe
that not until verse 31 can we discern the activities of the Papacy. The in-
terpretations of the individual verses differ accordingly.

Rather than attempting to decide which of the interpretations seems to
be the right one, we will focus on those points in the story that are fairly clear
and straightforward and that we can support by using the principle “serip-
ture interprets scripture, one passage being the key to other passages.”*

First, at the beginning of Daniel 11 the angel refers to Persian and
Greek kings. The “mighty king” in verse 3, whose “kingdom shall be bro-
ken up toward the four winds” (verse 4), is clearly Alexander the Great. We
see this supported by the parallelism with Daniel 8:8, in which Alexander is
the large horn that shattered and in whose place “four notable ones came
up toward the four winds of heaven.” The four homs symbolize the
Hellenistic kingdoms that emerged after the breakup of Alexander’s empire.

The next clearly identifiable event is the death of the Messiah in
Daniel 11:22. The word for “prince” in this verse is nagid. The book of
Daniel uses it in only one other place, namely, in Daniel 9:25 and 26,
Elsewhere Daniel employs the word sar for “prince” (Dan. 8:11; 10:13, 20,
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21, etc.). On linguistic grounds, therefore, the “prince of the covenant” in
Daniel 11:22 is the same as “Messiah the Prince,” who would “confirm a
covenant with many for one week” (Dan. 9:25-27). Since Daniel 9:26, 27
and 11:22 obviously refer to the crucifixion of Christ under the Romans,
the Roman Empire must enter the stage of history sometime prior to
Daniel 11:22.

The third event that we can interpret by comparing scripture with
scripture is the taking away of the daily and the setting up of the abomi-
nation of desolation in verse 31. The “taking away of the daily” is exactly
the same expression used in Daniel 8:11, which we found referred to the
removal of the intercessory ministration of Christ in the heavenly sanctu-
ary through the papal priesthood. And the “abomination of desolation™
represents the vast system of beliefs and practices that for more than 1,000
years led people away from the priestly ministry of Jesus. Thus the Papacy
appears in this chapter (11) either with verse 31 or shortly before.

The fourth item that provides a chronological marker in the story is
the expression “time of the end” in verse 40. The phrase appears only in
the book of Daniel, once in the vision of Daniel 8 (verse 17) and four times
in connection with Daniel’s last vision (Dan. 11:35, 40; 12:4, 9). The vi-
sions of Daniel 8 and 11 both reach to “the time of the end,” at which, ac-
cording to Daniel 12:2, a resurrection takes place. Verse 4 indicates that
just prior to the end of history people will study the Danielic visions just
as the prophet himself did the 70-year prophecy (Dan. 9:2). And in the
epilogue to the book of Daniel (12:5-13) the angel tells the propher that
“the words are shut up and sealed until the time of the end” (verse 9,
RSV). Then knowledge of the visions will increase and people will under-
stand their meaning (verses 4. 10). From history we know that in the nine-
teenth century, after the end of the 1260 years of Daniel 7:25, knowledge
of the Danielic prophecies increased dramatically. “The prophetic days of
Daniel had been understood as calendar years by only seven writers in the
sixteenth century, and by only twelve in the seventeenth, but they were
correctly understood by 21 of the 22 who wrote in the eighteenth, and by
over 100 of the 109 who wrote on Daniel between 1800 and 1850.”7 It is
reasonable, therefore, to conclude that the time of the end began with the
fall of the Papacy in 1798. Therefore, we must seek the events from Daniel
11:40 onward in the time between the fall of the Papacy in 1798 and the
resurrection at the end of time.

The fifth point that we can easily understand is the resurrection at the end
of the vision (Dan. 12:2). The text states: “Many of those who sleep . . . shall
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awake,” Le., they shall be resurrected, some to eternal life and some to ever-
lasting damnation. Clearly this cannot be the general resurrection at the
Second Advent, when only the righteous will rise (1 Thess. 4:16, 17), nor the
resurrection of the wicked 1,000 years later (Rev. 20:4-6). It must, therefore,
be a special resurrection of some righteous and some wicked at the dme of
the seventh plague (Rev. 16:17, 18). This special resurrection will bring back
to life all those who have died in the faith of the third angel’s message. They
“come forth from the tomb glorified, to hear God’s covenant of peace with
those who have kept His law. ‘They also which pierced him’ (Rev. 1:7),
those that mocked and derided Christ’s dying agonies, and the most violent
opposers of His truth and His people, are raised to behold Him in His glory
and to see the honor placed upon the loyal and obedient.””

These five points provide the basic outline for Daniel 11, All the other
historical events mentioned in the chapter must fit into this chronological
framework. That it is by no means an easy task we see indicated by the wide
variety of interpretations among Seventh-day Adventist commentators.

Application

Daniel 11 teaches us that humanity has the freedom to oppose God.
Although Satan and Christ sought to influence the mind of the king, nei-
ther could force him. God displayed great condescension on His part to
allow Himself to be “withstood™ But the same applies to each one of us.
God decided to create human beings who could love Him of their own
free will, and included in this freedom was the possibility of disobedience
and resistance to His will. It does not mean that God is responsible for sin
in our world—Satan, Adam, and Eve are. But as part of the free will God
had to create the possibility of sin, otherwise there would not have been
any true freedom. A father may give his son the key to the car, and the boy
may drive the car into the next tree and kill himself. The father most cer-
tainly did not intend this, but by handing his son the ignition key he also
gave him the possibility to use the car as a deadly weapon.

This chapter also teaches us that the great controversy berween good
and evil is a real battle between the forces of good and evil, that angels are
real, that there are both unfallen and fallen ones, and that they can influence
human affairs. “While Satan was striving to influence the highest powers in
the kingdom of Medo-Persia to show disfavor to God's people, angels
worked in behalf of the exiles. The controversy was one in which all
heaven was interested. Through the prophet Daniel we are given a glimpse
of this mighty struggle between the forces of good and the forces of evil.™"
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Are we always aware of the presence of angels in our life, and how does it
influence our words and actions?

' P, Ndamyumugabe, Rwanda: Beyond Wildest Imagination, pp. 48, 49,

* Sewenth-day Adventist Eneycopedia, rev, ed. (Washington, D.C.: Review and Herald
Pub. Assn., 1976), pp. 1, 2.
*See LeRoy E. Froom, The Prophetic Faith of Our Fathers (Washington, 1.C.: Review
and Herald Pub. Assn., 1948), vol. 2, pp. 277, 280.
* The prophecy in Daniel 9 is part of the explanation of the vision in Daniel 8.
*Ellen G. White, Education (Mountain View, Calif.: Pacific Press Pub. Assn., 1952),
p. 173
“White. Evangelism, p, 581.
TE. W. Marter, Daniel's Philosophy of History, p. 115; see also Froom, Praphetic Faith,
2, pp. 528, 784, and vol. 3, p. 270
*White, The Great Controversy, p. 637.
“White, Prophets and Kings, p. 571.
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T}le Time of tlle En&

According to Daniel 12:1 the world’s midnight is yet to come. It was
a dark day when the Flood swept the antediluvian world into the pit.
And it was a dark day when Jerusalem fell to the Roman armies and more
than 1 million Jews perished. Fire and flood, war and famine, have all con-
tributed to dark days in the world’s history. But according to Daniel, one
more dark day, “a time of trouble, such as never was,” still lies ahead.

Obviously the devil is not going to give up without a struggle. The
Dark Ages witnessed a time of trouble “such as never was” from perse-
cution by the medieval church in which thousands of innocent Christian
believers perished (Matt. 24:21, 22; Dan. 7:21, 25; 8:10, 13, 24). Just
prior to the Second Advent there will come a time of trouble in which
the seven last plagues will fall upon those who have oppressed God's
people (Rev. 6:10, 11; 13:15; 16:1, 2). The seven last plagues originate
in the temple in heaven, and holy angels will pour them on the earth
(Rev. 15:6). Satan, no longer under restraint, will have “entire control
of the finally impenitent,” and “as the angels of God cease to hold in
check the fierce winds of human passion, all the elements of strife will be
let loose.™'

Information

In recent years some Seventh-day Adventists have begun to apply the
time periods in Daniel 12:5-13 to the future. Rejecting the traditional
Adventist understanding that places the three and a half times, the 1290
and 1335 days, as prophetic periods in the past, they claim that we should
understand these time periods as literal days still to come. According to one
interpretation, the 1335 days begin with the national Sunday law (NSL) in
America, and the three and a half times or 1260 days and the 1290 days
with the universal Sunday law (USL).
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Such new proposals contain a number of problems that make such in-
terpretations unacceptable:

1. They see the three and a half times or 1260 days in Daniel 7:25 and
12:7 as two different time periods in history, one in the past and one in the
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future. This interpreiuiion viokies one of the Rndamontal principics of
biblical hermeneutics, namely, “scripture interprets scripture, one passage
being the key to other passages.”” If we discard this principle, prophecy
becomes a wax nose that can be bent in any direction the interpreter wants
it to go. As we have mentioned before, Scripture gives the prophecies of
Daniel according to the principle of repetition and enlargement. We can
clearly see this by looking at the four major prophecies in the book that all
begin in the time of the biblical author and end with the Second Advent:
a. Daniel 2: Babylon—Second Advent (stone kingdom)
b. Daniel 7: Babylon—Second Advent (kingdom given to the
saints)
c. Daniel 8 and 9: Medo-Persia—Second Advent (little horn bro-
ken without hands)
d. Daniel 10-12: Medo-Persia—Second Advent (resurrection)

These parallel prophecies cover essentially the same sweep of time
from Daniel’s day to the Second Advent. Each prophecy emphasizes dif-
ferent aspects of the ime period, underlining the fact that we must inter-
pret Daniel's prophecies in harmony with the “scripture interprets
seripture” principle. Thus common elements in different chapters of the
book must refer to the same things or events. For example, the little horn
in Daniel 7 and 8 must represent the same historical power, not two dif-
ferent ones. If the “taking away of the daily” in Daniel 8:11 applies to
events in the past, so must “the taking away of the daily” in Daniel 12:11,
and if the three and a half times in Daniel 7:25 point to the past, so must
the three and a half times in Daniel 12:7. To do otherwise makes a mock-
ery of the “scripture interprets scripture” principle and leads to utter con-
fusion.

2. Current reinterpretations see the passage in Daniel 12:5-13 as a new
vision that contains time prophecies for the future. This view ignores the
basic structure of Daniel’s visions in which explanations always follow the
visions themselves,

a. Daniel 2: vision (verses 31-35), explanation (verses 36-46)

b. Daniel 7: vision (verses 1-14), explanation (verses 15-27)

c. Daniel 8, 9: vision (Dan. 8:1-12), explanation (verses 13-26;
Dan. 9:24-27)
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d. Daniel 10-12: vision (Dan. 11:2-12:4), explanation (Dan. 12:5-13)

While it is true that the vision in Daniel 11:2-12:4 1s itself an explana-
tion of the vision in Daniel 8, we must not overlook the fact that in Daniel
7, 8, and 10-12 the time prophecies are always situated within the expla-
nation section, not in the visions themselves, In Daniel 7 the vision ends
in verse 14, and the time prophecy appears in verse 25, Daniel 8 has the
vision conclude in verse 12 and presents the time prophecy in verse 14
Finally, in Daniel 10-12 the vision ends in Daniel 12:4, and the time
prophecies follow in verses 5-13. To interpret Daniel 12:5-13 as a new vi-
sion will destroy the literary structure.

3. This new view completely ignores the linguistic and grammatical
connections between the vision in Daniel 11 and the explanation in Daniel
12. First, we need to emphasize that the vision concludes in Daniel 12:4
with the command to the prophet to “seal the book.” Daniel 12:5-13 is an
epilogue to the preceding vision and in a sense to the whole book. It is not
a new vision with a different topic, but an explanation of certain elements
in the vision of chapter 11. This is evident from the question in Daniel
12:6: “How long shall the fulfillment of these wonders be?” The Hebrew
word pala’ for “wonders” can be translated as “awesome events,” ' or
“something dreadful.”® Since verse 5 does not refer to any dreadful or
awesome events, “these wonders” can refer only to events in the vision in
Daniel 11. The word pala’, in fact, appears in Daniel 11:36, where it refers
to the blasphemies spoken by the king of the north. Daniel 8:24 employs
it when the verse speaks of the little horn destroying “fearfully [pala’/].”
Furthermore, in Daniel 12:7 Daniel hears the words “and when the power
of the holy people has been completely shattered, all these things shall be
finished.” Because he does not understand them, the prophet asks, “What
shall be the end of these things?” (verse 8). Thus three times in Daniel 12:6-
8 we have references to “these things/wonders.” Each time they indicate
the events of the vision in chapter 11. This clearly indicates that Daniel
12:5-13 is part of the vision of Daniel 11:2-12:4 and not a new vision.

Furthermore, we find a strong thematic and linguistic connection be-
tween the texts in Daniel 7:25 and 12:7:

Daniel 7:25: “[He] shall persecute the saints of the Most High. . . . The
saints shall be given into his hand for a time and times and half a time.”

Daniel 12:7: “He swore . . . that it shall be for a time, times, and half
a time; and when the power of the holy people has been completely shat-
tered, all these things shall be finished.”

The shattering of the power of the holy people in Daniel 12:7 lasts for
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three and a half times and 1s the same as the persecution of the saints in
Daniel 7:25 that also lasts for three and a half times, further evidence that
the times in Daniel 12 refer not to the future but to the past.

4. Berry, one of the main proponents of this new view, begins both
the 1260 and 1290 days in Daniel 12 with the universal Sunday law (see p.
110). The 1260 days, she believes, end with the universal death decree
(UDD), while the 1290 days continue for another 30 days. She explains
the extra 30 days as two 15-day time periods. The first 15 days are the “one
hour” in Revelation 17:12 (360 divided by 24 is 15), and the second 15
days are the “one hour” referred to in Reveladion 18:10. The scheme is an
amazing mix of both literal and prophetic time. While she counts the first
1260 days as literal days, she regards the last 30 days of the 1290 as two
prophetic hours that she interprets according to the year-day principle.
This mixing of literal and prophetic time offers further evidence of the
confusion in her concept.

The Daniel 12 Time Lines
(1260, 1290, 1335 Days)

REY. 13:11 REV. 16:17
VOICE VOICE
USA-NSL 60D
1335-DAY “WAIT"
REV. 13:5 REV. 13:15
VOICE VOICES
“ALL" USL “ALL" UDD
1260 DAYS
“He shall . . . scatter the . . . holy people”™ {Dan. I2:7, KV). REV. 1618
VOICES OF
DOOM
1290 DAYS
“The abomination that maketh desolate” (Dan. I2:11, KJV).
REIGN OF FALL OF
KINGS BABYLON
REV. 17:12 REV. 18:10
“I HOUR," 1 HOUR"
OR OR
15 DAYS 15 DAYS
30 DAYS

Source: Marian G. Berry, Waming! (Brushton, N.Y.: Teach Services, 1991, p. 154,
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5. Finally, Berry’s interpretation of the times in Daniel 12 is also against
clear statements of Ellen White. In 1880 Mrs. White wrote: “I have borne
the testimony since the passing of the time in 1844, that there should be no
definite time set by which to test God’s people. The great test on time was
in 1843 and 1844; and all who have set time since these great periods
marked in prophecy were deceiving and being deceived.”” Now, it is true
that Ellen White here speaks about date setting for the Second Advent,
which the new view does not; nevertheless, we find no indication in her
writings that any kind of prophetic time would play a role in the future.

In a letter from 1850 Ellen White mentions a Brother Hewit from
Dead River who believed that the destruction of the wicked and the sleep
of the dead was an abomination and that Ellen White was Jezebel. She then
wrote, “We told him of some of his errors in the past, that the 1335 days
were ended and numerous errors of his. It had but litle effect.”” Some be-
lieve that in her statement she places the 1335 days in the future. However,
most generally understand the sentence to mean, “We told him of some of
his errors in the past, [we told him] that the 1335 days were ended and [we
told him] numerous errors of his.” Otherwise we must ask, Why did Ellen
White reprimand Hewit and not her husband and all the other pioneers
who taught that the 1335 years were ended? For example, James White in
an article in the Review and Herald in 1857 stated that “evidences are con-
clusive that the 1335 days ended with the 2300, with the Midnight Cry in
1844. Then the angel [Rev. 10:1-6] swore that time should be no
longer.”" In the same periodical Uriah Smith in 1863 stated: “We . . . date
the 1290 days from the year 508; and as the 1335 days are spoken of in
connection with these, no possible reason can be given why they do not
commence at the same point. The 1290 and 1260 end together in 1798."
The fact that Ellen White nowhere argued against such statements supports
the reading of her sentence as generally understood. At the same time it in-
dicates that she herself placed the 1335 days in the past.

In summary, the evidence from Scripture and the writings of Ellen G.
White do not support the concept that the time prophecies in Daniel 12
are still in the future. The Adventist interpretation that, in harmony with
the historicist principles of interpretation, places these time prophecies in
the past is still the best solution to the difficult texts in Daniel 12:11, 12,

Interpretation
The concluding portion of this long vision (Dan. 12:1-4) describes the
final battle between the forces of God and those of Satan and the deliver-
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ance of the saints. When Christ appears in the clouds of heaven, He will
free the righteous dead from their graves, where they have been held cap-
tive, and will deliver the living saints from death and the judgments of God
in the seven last plagues. But deliverance comes only to those found writ-
ten in the book of life, the register of the redeemed whose sins the blood
of the Lamb of God has blotted out from the book of life.
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At That Time (Dan. 12:1)—"That time” is the period just men-
tioned in the preceding verse. The chapter division at this point is unfor-
tunate, for the vision of chapter 11 ends in Daniel 12:4, not in Daniel
11:45. The first three verses of chapter 12 describe the conclusion of the
conflict discussed at length in chapter 11.

Michael Shall Stand Up (Dan. 12:1)—Ancient Jewish writings de-
scribed Michael as the highest of the angels and identified Him with the
“angel of Yahweh" frequently mentioned in the Old Testament as a divine
being. Such sources also claim that Michael was the angel who vindicated
Isracl against Satan’s accusations at the heavenly tribunal."

Michael, which means “who is like God,” the One who stands up in
defense of His people, is none other than Jesus Christ (1 John 2:1, 2; Heb.
4:14-16). When will Michael stand up? When He has completed His work
in the heavenly sanctuary and the pre-Advent judgment is finished, He will
stand up, and the door of mercy will close. “I saw that the anger of the na-
tions, the wrath of God, and the time to judge the dead were separate and
distinct, one following the other, also that Michael had not stood up, and
that the time of trouble, such as never was, had not yet commenced. The
nations are now gewting angry, but when our High Priest has finished His
work in the sanetuary, He will stand up, put on the garments of vengeance,
and then the seven last plagues will be poured out.”"

A Time of Trouble (Dan. 12:1)—The expression “a time of trou-
ble such as never was” occurs in Daniel 12:1 and Matthew 24:21, one re-
fernng to the time of the end and the other to the Middle Ages. The
phrase “such as has not been . . . no, nor ever shall be” in Matthew 24 is
an idiom indicating the superlative nature of the event and should not be
taken literally. For example, 2 Kings 18:5 tells us that Hezekiah “trusted in
the Lord God of Israel, so that after him was none like him among all the
kings of Judah, nor who were before him.” Yet a few chapters further on,
2 Kings 23:25 describes Josiah as such a pious king that “before him there
was no king like him, who turned to the Lord with all his heart, . . . nor
after him did any arise like him.” If we were to take the phrase literally, it
could not be true of both kings. Thus expressions as “such as never was
... no, nor ever shall be” or “there was none like him, not before him nor
after him” are idiomatic. In the case of the “time of trouble” the idiom
refers to the magnitude and intensity of this time period.

Many of Those Who Sleep . . . Shall Awake (Dan. 12:2)—The
text says “many” shall be resurrected, some to eternal life and some to
everlasting damnation. As already mentioned in the previous chapter, the
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fact that both good and bad will arise indicates that it cannot be the gen-
eral resurrection at the Second Advent. Rather, it is a special resurrection
of some righteous and some wicked at the time of the seventh plague
(Rev. 16:17, 18).

“Graves are opened, and ‘many of them that sleep in the dust of the
earth . . . awake, some to everlasting life, and some to shame and everlast-
ing contempt’ (Dan., 12:2). All who have died in the faith of the third
angel’s message come forth from the tomb glorified, to hear God’s covenant
of peace with those who have kept His law. “They also which pierced him’
(Rev. 1:7), those that mocked and derided Christ’s dying agonies, and the
most violent opposers of His truth and His people, are raised to behold Him
in His glory and to see the honor placed upon the loyal and obedient.” "

“*Many Shall Run To and Fro” (Dan. 12:4)—This is a Hebrew
idiom for “searching” (cf. Jer. 5:1; Amos 8:12; Zech. 4:10, KJV). When
God's Spirit would unseal the book of Daniel after the commencement of
the time of the end, knowledge regarding the prophecies in the book of
Daniel would increase. From history we know that this is indeed what
happened in the nineteenth century, following the end of the 1260 years
in 1798 (see p. 114).

The Epilogue (Dan. 12:5-13)—Daniel is still by the river Tigris,
where he was in Daniel 10:4. Now he overhears a conversation between
two heavenly figures and eventually joins in it. The passage parallels Daniel
8:13, 14 in several ways. Both take place beside a river, both involve two
anonymous heavenly beings, and both deal with the question “How long?”

“How long shall the fulfillment of these wonders be?” (Dan. 12:6). As in-
dicated previously, this question refers back to the vision in chapter 11.
Gabriel had given Daniel a long explanation to help him understand what
will happen to God's people (Dan. 10:14). Now two other heavenly be-
ings appear, and one of them, for Daniel’s information, asks Michael, the
man clothed in linen, a question. The answer in Daniel 12:7 defines the
time of the end as that which follows the 1260 years of papal supremacy
and persecution. “In this answer Daniel was actually given the other half
of the answer to the question asked by these same celestial attendants in
8:13. That question concerned the trampling under foot by the papal
power of both sanctuary and host. In 8:14 the answer given was that the
sanctuary would be trampled down till 1844, Now the answer is given that
the fiost will be trampled down till 1798. And in the ensuing enquiry by
Daniel and answer by Michael will be given the relationship between these
two periods.”"
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1. 1290 days (Dan. 12:11)—"And from the time that the daily sacri-
fice is taken away, and the abomination of desolation is set up, there shall
be one thousand two hundred and ninety days.” The book of Daniel men-
tions the taking away of the tamid (the daily) three times:

Daniel 8:11: no specific time connected with it

Daniel 11:31: again, no specific time or date given

Daniel 12:11: “from the time . . . one thousand two hundred and
ninety days”

It is important to note the parallelism between Daniel 11:31 and 12:11.

Daniel 11:31: “Forces shall be mustered by him [king of the north],
and they shall defile the sanctuary fortress; then they shall take away the
daily sacrifices, and place there the abomination of desolation.”

Daniel 12:11: “And from the time that the daily sacrifice is taken away,
and the abomination of desolation is set up, there shall be one thousand two
hundred and ninety days.”

The two texts clearly refer to the same events in history. Now, if
Daniel 11:31 speaks of the past, so must Daniel 12:11. And if they don’t
have in mind the same event, the principle “scripture interprets scripture”
becomes irrelevant.

In Daniel 8:11 we saw that “the daily” represents Christ’s intercessory
ministry that the work of the priests through the Mass and the confessional
usurped. By sacrificing Christ anew in every Mass, the Papacy has erased
Christ’s heavenly ministry from human thought. How long has this been
going on? In May 1998 Pope John Paul II issued his pastoral letter Dies
Domini, in which he called for Sunday laws. In the same letter he speaks
abour the attendance at Sunday Mass. Early in the history of Christianity,
he says, people had to be reminded to attend Mass. Sometimes the church
had to resort to specific canonical precepts: “This was the case in a num-
ber of local Councils from the fourth century onwards (as at the Council
of Elvira of 300, which speaks not of an obligation but of penalties after
three absences) and most especially from the sixth century onwards (as at
the Council of Agde in 506). These decrees of local Councils led to a uni-
versal practice, the obligatory character of which was taken as something
quite normal,” "

Here the pope says that particularly from the beginning of the sixth
century on, universal statutes made it obligatory for the people to attend
Mass. As Seventh-day Adventists we also say that in the sixth century the
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daily was taken away and the abomination of desolation was established.
We begin the 1290 years with 508, Why? Primarily because deducting
1290 from 1798, which we understand to be the end of the 1260 and 1290
years, brings us to 508.

What happened in 5087 In 496 Clovis, king of the Franks, became a
Roman Catholic. All the other Germanic tribes who had dismantled the
Roman Empire were Arians and therefore opposed to the pope in Rome.
Clovis defeated the Visigoths and became the first civil power to join up
with the rising church of Rome. Tradition has, therefore, called France the
oldest daughter of the Roman Catholic Church.

“After his great victory over the Goths in 507 . . . Clovis came to
Tours, probably in the middle of 508, to hold a victory celebration. . . .
According to Gregory of Tours, the ceremony began outside the walls of
Saint Martin. In the cathedral church Clovis donned a purple tunic and
chlamys, a vestment that was part of the usual uniform of imperial officials.
He added a diadem, mounted a horse, and rode in procession into the city
up to the cathedral, tossing gold and silver to the inhabitants who lined the
streets.” ' Some have seen the incident as the “the first German coronation
of an emperor.” " The joining of the civil and the religious powers (Franks
and the Papacy) at that time was an important step in “setting up the
abomination of desolation,” which refers to the unscriptural teachings of
the Papacy and their enforcement through the union of church and state.
It is one of the ironies of history that France, the power that helped the
Papacy at the beginning of the 1290 years, was the same power that
brought about its demise at the end of this time period when Napoleon in
1798 had Pope Pius VI taken prisoner.

2. 1335 days (Dan. 12:12)—"Blessed is he who waits, and comes o
the one thousand three hundred and thirty-five days.” The passage men-
tions no specific event for the beginning of the 1335 days. The context,
however, seems to imply that it began at the same time as the 1290 days.
If that is correct, the 1335 days ended in 1843-1844 at the time of the
preaching of the first angel’s message. (It was also the last year of the 2300-
year prophecy that runs from the fall of 1843 to the fall of 1844.)

The book of Daniel does not connect the 1335-day prophecy with the
activity of the little-horn power. Rather it relates it to a special blessing for
those who live at the end of that time period. Another blessing for the time
of the end appears in Revelation 14:13: “Blessed are the dead who die in
the Lord from now on.”

Indeed, blessed were those who lived at the time of the Advent ex-
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pectancy when the first angel’s message spread through Europe and
America. And blessed are those who die in the faith of the third angel’s
message in the time of the end, for they will take part in the special resur-
rection that will precede the Second Advent and the first resurrection.

Application

In chapter 12 we meet the soul winners, that is, “those who turn many
to righteousness” (verse 3). It is also the place in which we find the clear-
est Old Testament text about the resurrection (verse 2). Here also the book
of Daniel indicates the conclusion of the great controversy between Christ
and Satan through the word “deliverance” (verse 1).

Righteousness—"“Those who are wise shall shine like the brightness
of the firmament, and those who tum many to righteousness like the stars
forever” (verse 3). Righteousness in Scripture refers both to character and
standing. In reference to character, a righteous person has a correct rela-
tionship with God and lives in conformity with His law (1 John 2:3, 4),
which is a transcript of His character. Relative to standing, nighteousness is
a state of divine acceptance and approval and freedom from condemnation
(Room. 8:1). Yet how can sinful humans find acceptance by a holy God?
How can sinners be right with their Maker? It is only by the substitution
of a righteous and divine person in place of sinful human beings that the
latter, on their acceptance of Him, can be regarded as righteous in the eyes
of divine law. “If you give yourself to Him, and accept Him as your
Savior, then, sinful as your life may have been, for His sake you are ac-
counted righteous. Christ’s character stands in place of your character, and
you are accepted before God just as if you had not sinned.”"”

Resurrection—The resurrection at the end of time is one of the pil-
lars of the Christian faith. Christ’s resurrection is the object of our faith, for
without it, Paul declares, our faith is futile (1 Cor. 15:17). Our own resur-
rection is the object of our hope (Acts 23:6). Every time we bury a loved
one, the hope of the resurrection gives us strength and courage to carry on
(1 Thess. 4:14, 18). It was this hope that enabled the martyrs to face the
rage of their persecutors, and it is this hope that has sustained millions of
others who have suffered for their faith ever since.

Deliverance—Scripture always remembers God as the one who de-
livered Israel from the bondage in Egypt (Ex. 3:8; Acts 7:34). He delivered
them from the Midianites (Judges 8) and the Philistines (2 Sam. 5:25). The
Lord delivered Jerusalem from the Assyrians (2 Kings 19:35) and His peo-
ple from Babylon (Ezra 1:3). In the book of Daniel we hear of the deliv-
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erance of Shadrach, Meshach, and Abednego from the fiery furnace (Dan.
3) and of Daniel’s deliverance from the lions’ den (Dan. 6). And in Daniel
12:1 we read again of God delivering His people—this time not from the
clutches of evil potentates or the mouths of lions, but from Satan himself.
Long have the saints of the Most High been pilgrims and strangers in a for-
eign land. They have been persecuted and martyred, and from their graves
their blood has been crying out to God for deliverance (Rev, 6:9-11).
When the King of kings descends upon a cloud, at last the day of their de-
liverance will have come.
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